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mithiim tarix¢ilor Dubrovin vo Potto bu hadiseni Qafqazdaki miinaqisalori
misolmanlar vo xristianlar arasinda dini qarsidurma kimi qiymatlondirirdilor
(dy6posun 2002, 532).

Oslindo, miiridizm Miisolman diinyasinda yeni bir fenomen deyildi,
Sorqds asrlorboyu mévcud idi. Yiizminlorlo adamin eyni fikirds birlogsmosino
sobob olan amillori aragdirmaq hom siyasi-tarixi mosslodir, hom do dinin
siyasi vo horbilogdirilmis horokatlara tosiri rolunun arasdirilmasi baximindan
miihiim ochomiyyoto malikdir.

XIX asrin 30-cu illorindo koskin sinfi vo milli ziddiyyatlor soraitinds
Dagistan vo Cegenistan daglilart miiridizmin bayragi altinda genis kiitlalori
birlosdirs bildilor. Dagistanin forqli gabilslarini bir giic soklinds birlosdirmak,
rus hakimiyyating qarsi ¢ixa bilmok ti¢ilin dinin tosiri va xiisusilo sufi torigotlo-
rinin talimi onun asasini tagkil edirdi.

Islami sufi enonasinde miirid, ilk névbodo, dziinii soriot qanununa, islama
hasr etmis bir soxsdir (Akmaz Ahmed 1994, 140). Bundan basqa, Rusiyanin
Qafgaz1 isgal etmosi prosesindo miiridlor, hom do homin isgala qars1 doyiison
qabaqcillar idilor. Onlara géro miiridlori, homginin din ddyiis¢iisii do hesab
etmok olardi (Akmaz 1997). Miiridizm horokat1 istirak¢ilarinin oksoriyyati
azad kondlilor idilor. Bu insanlarin bazilori miiridizmin onlar1 azad edacoyini
vo ruslar1 Qafgazdan ¢ixaracaqlarina inanirdilar.

Rusiya ti¢iin "Qafqaz mosolasi" hom xarici, hom do daxili siyasst kontek-
stindo mithiim yer tuturdu vo birbasa "Sorq mosoalosi" ilo alagoli idi ([eroes
2001, 159). Tarixi bir retrospektivdo conub sorhadlori ii¢iin miibarizo aparan
Rusiya dovleti "Qafqaz probleminin hollini yalniz dagh xalglar ilo deyil,
hom do Tiirkiys vo Iranla beynolxalq siyasat ¢or¢ivosinda goriirdii.

Girciistanda 1816-c1 ildon vo Qafqazda biitiin qosunlarin komandani olan
A.P.Yermolov daglilar1 yalniz silah giicii ilo tabe etmoyin zoruriliyini ifads
edirdi vo noticado, dagh xalglarina qarsi todricon miibarizoys baslamaga qorar
verildi (Pycckue na Kapkase 2004, 13). Imperiyanin siddet vo zorakiliq totbiq
etmosi Qafgazda miiridizmin inkisafina tokan verdi.

Umumiyyatle, miiridizm halo XVIII osrin 80-ci illorinde Seyx Mansurun
bascilig1 ilo rus isgalina miigavimotin osas ideologiyasi kimi tarixo daxil oldu.
Seyx Monsur Aldi kondindan bir ¢egen idi, onun sl adi iso Usurma idi. Seyx
Monsur (Usurma), ilk olaraq, dini adstlordon tomizlonmok siiar1 ilo ortaya
cixmigdi. Usurma insanlarin sarvet vo zadaganligindan asili olmayaraq, Allah
qarsisinda barabor oldugunu iddia edirdi. Maraqlis1 odur ki, bozi sovet tarix-
cilori belo onu ingilabg1 hesab edirdilor. Monsurun Islam tolimlori, siibhasiz
ki, yerli ruhanilorin genis tobagalorinin ohval-ruhiyyasini vo diistincalorini oks
etdirirdi, xalq kiitlolorine yaxin idi. Onun faaliyyatinin ilkin dovriinds tobligati-
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nin 9sas mozmunu Islamm oxlagi vo etik miinasibotloring ciddi sokilda riayot
etmok {iciin soriot normalarina tabe olmaq vo adot-onona ganunlarinin miioyyon
sortlorindon imtina edilmosi {i¢lin monavi Ustiinliik ¢cagirist idi. Qafqaz miiha-
ribasinin ilk tarixgilorindon olan V. A. Potto yazirdi: "1785-ci ildo Qafqazda
Seyx Monsur adi ilo taninan, yarisiyasi, yaridini Mohommadi doktrinasinin
baglangicin1 qoyan, miisolman Qafqaz diinyasin1 Xristianliq vo Rusiyaya qarsi
siddotli miigavimots togviq edon bir soxs meydana ¢ixdi" (ITorro 1994, 134).

Corkoz vo dagistanlilar arasinda yayilmaqda olan Monsur horokati tezliklo
Simali Qafqazin har torafino yayildi.

Ikinci Rusiya-tiirkiys miiharibasi dévriinds 1787-1791-ci illordo — Monsur
va onun kémoyina goalon tiirklor ilo miibarizo Rusiya imperiyasina ¢ox prob-
lemlor yaratdi. General Germanin 30 sentyabr 1790-c1 ildo Kuban sahilindo
tiirk pasas1 Batala qalib golmasindon sonra, Monsurun qiivvasi tiikendi vo o,
tiirk galasina — Anapaya sigindi. Anapaya 22 iyun 1791-ci ildo rus qosunlari-
nin hiicumu v onun tutulmasi zamani Monsur yaralanib osir diisdii. Miiridiz-
min osasini nagsbondiyys torigati x toskil edirdi. Nogsbondiyya torigoti Seyx
Ismay1l Kiirdomirli vasitasilo Qafqaza yayilmisdi. Xas-Mohommod Sirvanski
bu doktrinan1 gobul edorak, Qazi Mohommod Yaraqski vo Imam Samil torofi-
no kecdi.

2. Miiridizmin inkisafimin ikinci marhalasi — Imam Qazi Maohommoad
vd Imam Homzd dovrii

Baslangicda Car hokumotinin shomiyyot vermadiyi miiridizm tezliklo
daha da giiclondi vo giiclii bir harokata ¢evrildi. Qafqazda Rusiya hokumatinin
movqeyi birdon-birs doyisdi. Qeyd edok ki, miiridizmin daglilar {i¢iin boytik
tarixi ohomiyyati olmusdur. Qozavatin, ziilmkarlarla miigaddss miiharibonin
stiarlar1 yerli feodal hokmdarlara garsi y1gilmis nifroto yol acdi vo Simali Qaf-
qazin qarisiq etnik ohalisinin birlogsmosino komok etdi. Sade dagli xalglarinin
azad edilmesi iiclin bu horokatin osas tosobbiiskarlarindan biri Imam Qazi
Mohommad idi (Osman Kimya 2019, 6 (3), 1686).

Imam Qazi Mohommoddon sonra, miiridizm horokatina vo Qafqaz
daglilarinin miiqavimot horokatina imam Homzat bay rohborlik etmoya basla-
di. Qazi Mohommad ruslara qarsi cihad elan edorkon, Homzo boy hor seydo
Imama dostok verdi. Ruslara qars1 1826-c1 ildo miibarizoys qosulduqda, Qazi
Mohommadls birgs anti-Rusiya harokatini togkil edonlor arasinda idi. Horokat-
da Homzo gorkomli bir movqge tuturdu vo 1830-cu ildo Cartaxlada ruslara
qarst oks-hiicuma rahborlik edirdi. Bir miiddot sonra horakatin digor lideri —
Seyx Saban ol-Buxxundi ilo birlikdo Rusiya diigorgosine danisiglara getdi,
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orada habs olunub, Tiflis hobsxanasinda bir ne¢o ay kegirdi. Onu 6z toroflori-
na ¢okmok istoyan ruslar Homzoni azadliga buraxdilar, amma o, yena imamin
yanina gedib onun miiavini oldu.

Birinci Imammn &liimiindon sonra, yiiksok ruhani-iiloma onun yerino
Homzo boyi se¢di. Seyx Mohommad ol-Yaraginin tosobbiisii ilo {ilomanin
iclas1 vo yeni bir imam segilmosi kegirildi. 1833-cii ilin payizinda yeni ima-
min qiidrati o qodor artmisdi ki, o, ruslari pis voziyyato sala bilirdi. Imam 19
sentyabr 1834-cii ildo Xunzaxda qan davasi zominindo 6ldiiriildii (Osman
Kimya 2019, 6 (3), 1689).

3. imam Samil — miigavimat harakatinin lideri vo miiridizmin imam
kimi

Bundan sonra dagli horoktina rohborlik imam Samilo kecdi. Beloliklo, deya
bilorik ki, miiridizm Qafqaz xalglarinin Rusiya isgalina garst miibarizasinda,
eloca do yerli xalglarin konsalidasiyasinda olduqca bdyiik rol oynamigdir.

Qafgazin azadliq horokatinin romzi olaraq, Seyx Samil tokco Qafqazda
deyil, Osmanli vo digor Islam &lkolorindo do bdyiik hérmet qazanmis vo Qaf-
qaz tarixinds 6z imzasini1 qoymugdur. Malum oldugu kimi o, Rusiya momur-
larina, biirokratlarina vo carina da kifayat qodor giiclii tosir gdstormisdir.

Homzo boyin 1834-cii ildo 6liimiindon sonra, Samil imam oldu. Imam
Samil horbi cohatdon bacariqli, boyiik toskilatci, dozlimlii, azmli idi. Méhkom
va sarsilmaz bir irados ilo forqlonirdi, daglilar1 neco ruhlandirmag: bacarirdi.
Usagligdan Imam Samil ilk imam Qazi Mohommad ibn Ismayil ol-Gimravi
ol-Dagistani ilo dost olmusdur.

Dagistanda rus qosunlar1 vo Samil torofdarlar1 arasinda bir neco ddyiis bas
verdi. 1837-ci ilin iyununda general K. Fezinin dostosi Untsukul, Asilta kondi-
ni vo Ahulqo aulunu hiicuma moruz qoydu, sonra qosunlar Samil vo onun
omokdaslarinin miidafio etdiklori Teletl kondini miihasirays aldilar. Hor iki
torofin yorgunlugunu nozors alaraq, siilh miigavilosi baglandi. Bu iso Car |
Nikolayin gazoblonmasina sabab oldu.

1837-ci ilin yaz vo payizinda Qafqazda sofords olan Car bunu dagh xalg-
larinin golobasi kimi qobul etdi. Bu baximdan, Samil ils general K.Klugenau
arasinda Imamdan miibarizoni dayandirmaq tolobi ilo gériis istonildi. Bu
gorlisdon imtina edildi. Beloliklo, Qafqazda miiharibays siilh yolu ilo sonqoy-
ma ehtimali aldon verilmis oldu.

General E. Qolovin 30 noyabr 1837-ci ildo Qafqaz Korpusunun koman-
diri toyin edildi. Teletlo bitmis siilh imzalandigim anlayaraq, Imam Samil
miibarizoni davam etdirmoyo hazirlasirdi. O, Ahulqo daginda yerlosdi vo
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istehkamin1 moéhkomlondirdi. 1839-cu ilin yazinda general Paul Grabbenin
rohborliyi ilo Ahulqo istigamatine gedon dosto formalasdirild.

Samil ordu toplayaraq, Arqvani kendinde miidafis movqeyi tutdu. Arqva-
ni ugrunda doyiis 36 saat davam etdi, naticado, itkilordon sonra kond ruslar to-
rofindon iggal edildi. Qosunlar yoluna davam etdilor vo iyunun 12-do Ahulqo-
nu miihasiroys aldilar. Ruslar davamli olaraq Ahulgonu bombalayirdilar.

Ahulqoda 1839-cu ildo agir bir moglubiyyotdon sonra, Imam Samil
Dagistandan Cegenistana getdi, burada ailasi ilo birlikdo Qus-Kort kondinda
Satou Batukonun yaninda yasadi (Qaemyp3aeB 1993, 57).

Isa Gendargenoyevskinin dovati ilo Samil 7 mart 1840-c1 ildo ¢egen horbi
liderlorinin qurultayinda istirak etmok iiclin Urus-Martana goldi. Qafqaz xotti
morkazinin raisi, general-mayor Piriatinski bu barads yazirdi: "Bu aym 7-do
iki yiiz murid ilo Samil Urus-Martana miiridlorini yerlosdirdi vo o, 6zii do bu
kondin sakini oldu. Isa Gendir Gevanin evindo yasamaga basladi".

Cegen xalqmin qurultayr 8 iyul 1840-c1 ildo Isa Gendergenoyevskinin
evindo kegirildi. Burada Imam Samil Cecenistan vo Dagistan imami elan
edildi ([leroes 2001, 124).

Cegenistan vo Dagistana iiciincii imam oldugdan sonra, Samil 25 il ugurla
Rusiya qosunlarina gars1 miibarizo apararaq, Dagistan vo Cegenistan daglila-
rin1 birlogdirdi. Onun bagg¢iligr ilo Dagistan vo Cegenistanda naibliklors
béliinan Imameot dévlati yaradildi. Vergi sistemi formalagdirildi. Imam Samil
biitiin mohkoma sistemini gariot asaslari tizorina kegirdi.

Imam Samilin horokatinda xiisusi omoliyyatlardan biri onun Kabardaya
ylrtisi ilo baglhidir. XIX asrin 40-c1 illorinin birinci yarisinda Samil Qafqazda
bir sira ugurlu harbi amoliyyatlar kegirdi.

Imam Samilin 1846-c1 ildo Kabarda kampaniyasi orafasinde Morkozi
Qafqazdaki horbi-siyasi voziyyeoti asagidaki sokildo idi. Bir torofdon, bu
subregionun arazisinin ohamiyyatli bir hissasi, artiq Rusiya imperiyasina daxil
edilmis vo burada ¢arizmin mdvqeyini gliclondirmok ii¢iin todbirlor goriilmiis-
dii. Digor torofdon, yerli ohalinin oksariyyatinin ictimai stiurunda holo milli-
azadliq tobligat kampaniyalarinin oksoriyyeti asanliqla destok tapirdi, ¢iinki
ruslagsma siyasoti holo kok atmamigdi. Ruslar 1846-c1 ildo Qafqazda hor hansi
bir hiicum amoliyyati hoyata ke¢irmomisdilor.

Imam Samilin 1846-c1 il aprelin 18-do Kabardaya yiiriisii orofosindo
hazirliq tadbirlori vo Rusiya torsfindon goriilmiis dnloyici todbirlor Qafqaz
miiharibasi tarixindo bu hadisonin boyiik ohomiyyatini gostorir. Giirciistan
Horbi Doniz Yolu {izerindoki olagenin dayandirilmasi ve Giirciistanin
Rusiyadan tocrid edilmosindon daha az ohomiyyotli deyildi. Kabardada bas
veran lisyan planin baslangici idi (ITaBaenxo 1990, 110).
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Imam Samilin nazordo tutduguna gore, Kabarda kampaniyasmin faal
morhoalasi iki alt hissoys boliine bilor: ilk ndvbads, onun horbi hissalorinin
Terek cayindan kecorok, polkovnik Levkovigin omri altinda Rusiya horbi
birlogsmolori ilo toqqusmalar; ikincisi, Kabarda orazisinin azad edilmasi,
Mohoammoad-Mirza va Kurqovo anzorovlarin aullarinin tutulmasi.

Imam Samilin osgoarlori 17 aprel 1846-c1 ildo Terek ¢ayma yaxinlasmaga
basladilar vo polkovnik Levkovigin qosunlar ilo ilk toqqusmalara basladilar.
Imam Samil 1846-c1 il aprelin 17-don 18-no kegon geco Tatartup minarasinde-
ki mévqgeyindan geri ¢okildi. Qisa bir qarsidurma naticosindo onun birlogsmae-
lori Kabardanin bir ne¢o kondini gotiirmayi bacardilar (Joxymentsr 2011,
123).

Samil gosunlarinin Boylik Kabardanin dorinliklorine daha da iralilomasi-
nin garsisini almaq Ug¢ilin 1846-c1 il aprelin 18-do Qafqaz Xotti Morkozinin
raisi, polkovnik N. P.Beklemisevo Volqa kazaklarindan iki yiiz kazakin1 Nal-
ciko gdndormak iiclin miiraciot etdi ki, onlar 19 aprel axsami toyin edilmis
yera ¢atsinlar. Bundan alavo, Qolitsin Belklemisevo tovsiys etdi ki, piyadala-
rinin bir hissasini Kabardanin on yaxin yasayis montogalorine gondorsin.
Kabardada Imam Samilin yiiriisii noticesinda, kendlorde yasayan dinc ohali
ehtiyat todbirlori olaraq bdlgonin dagliq vo dagatoyi bdlgalorino kocdii.

Horbi komandanliq Kabardada Imam Samil qosunlariin harokatini ya-
xindan izlomok ti¢lin hor ciir cohdlor edirdi. D.Xocayevin sozlorine gors, bu
vaxt Samil "moévqgeyini daim doyisir vo bir yerds bir giindon ¢ox galmayib,
Car ordusunun onu tapmasinin qarsisini almaq tiglin soy gostorirdi". Bunun
noticosindo, rus horbi komandaligi 1846-c1 il aprelin 19-da vo 20-do Imam
Samilin asas qruplarinin daqiq yeri barods molumata malik ola bilmirdi. Rus-
larin on ¢ox qorxduqlari masololordon biri do o idi ki, cosur kabardinlor
kiitlovi sokildo Imam Samil horokatina qosula bilordilor.

Samilin 1846-c1 ilin aprel ayinda Kabarda hiicumuna paralel olaraq,
Osetiyanin daglarinda Nur Olinin rohbarliyi altinda harbi kampaniya bagladi
(Tammep 1998, 236). Onun kampaniyasinin asas maqsadi Darial dorasinin tu-
tulmasi idi. Nur ©li 1846-c1 il aprelin 27-do (MBanos, 1941) Aki comiyyati-
nin arazisina daxil olaraq Zoriys girdi. Naib Nur ©li-Mullanin rahbarliyi altin-
da 15 aprel 1846-c1 ildo giiclii Cegen-Dagistan dastasi dagliq Cecenistanin
Gl Akkinsk comiyystino daxil oldu. Magsad Qalgayev vo Jeyraxo-Metsxal
comiyyatlorini ruslara qars1 qaldirmaq idi. Toassiif ki, Nur Olini he¢ do her
yerdo ohali dostoklomadi (I'ammep 1998, 236).

Umumiyyatlo, 1846-c1 il aprelin 18-don 26-dok Kabardada imam Samil
dostalorinin horbi kampaniyasinda bir doniis ndqtosi baslandi. Bu morhalodo
Imam Samil Kabarda orazisini tork etmok qorarina goldi. Imam Samilin
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Kabardada qalmasi gozlonilon naticalorin olde edilmasine rovac vermadi.
Bozilari istisna olmagla, kabardalilar onun dostalorine qosulmadilar. Zakuban
orazilarinin sakinlori do Imamoto dostok vermodi vo Qafgaz xottinin morko-
zindo Imam Samil ordusu ilo slaqo yaratmaq ii¢iin qosun géndoermadilar. Dla-
va olaraq, alternativ cabhoda olan Nur ©li harbi kampaniyas1 da goézlonilon
naticalor alds etmodi. Biitiin bunlar Imam Samilin planlarini doyisdirmosine
vo Kabardadan geri ¢okilmasina sabab oldu. Bu hadisa 1846-c1 ilin aprelinde
Samilin Kabarda kampaniyasinin yeni bir morhalasinin baslangici oldu.

Samil Kabardadan geri ¢okilmoys qorar verdikdon sonra, 1846-c1 ildo
Kabarda kampaniyasimnin son marholosinin baslanmasina qorar verildi. Imam
Samil 1846-c1 il aprelin 26-da sohor saatlarinda geri ¢okilms basladi. Bunun
sabobi Kabardanin dinc ohalisinin Imam Samilo dostok vermomasi idi.

Samilin geri c¢okilmesindon sonra, Orta Qafqazdaki voziyyet bdlgenin
idaro orqanlar torofindon miioyyan qorarlar gobul olunmasini zoruri edirdi.
Biitiin foaliyyst voziyyoti sabitlogdirmok vo Dagliq Kabardada golacokds
miimkiin {isyanin qarsistm1 almaq mogqsadi dastyirdi. imam Samilin Kabarda
kampaniyasinin sonunda bu orazilords abreklorin say1 artdu.

Rusiyanin iggal¢1 qiivvalori XIX osrin 40-c1 illorin sonu - 50-ci illorinin
avvollerinde Kabardada imam Samil kampaniyasinin naticolorinin aradan qal-
dirilmasina yonoslmis todbirlorin daha da giiclondirilmosi gorarina goldilor.
Imam Samilin 1846-c1 ilin yazinda Kabardaya yiiriis etmosindon sonra, abrek-
lora qars1 miibarizo ¢otinlosdi. Birincisi, 40-c1 illorin ikinci yarisinda — 50-ci
illorin avvallerinde Kabardadan Cecenistana miilki ohalinin axin artdi. Ikin-
cisi, Rusiya torafindon nozarst edilon orazilors kigik dagli dastolorinin hiicum
hallar1 coxaldi. Imam Samilin Kabarda kampaniyasi ruslara ¢coxlu problemlor
yasadirdi.

Imam Samil 1840-c1 illorde Rusiya qosunlari iizerinda bir sira boyiik golo-
bolor oldo etdi. Samil horokati 1850-ci illordon baglayaraq, zoiflomays dogru
gedirdi. Krim miiharibasi dovriindo onun foaliyyeti gozloyici xarakters malik
idi (Tapme 2015, 2150) vo Alazani vadisine bag vermis basqin ilo mohdudlas-
misd1 (ITanerm 2015, 131-138).

Paris Siilh Miiqavilesinin yekunlar1 Rusiyaya Imam Samilo qarsi miihiim
qiivvalari comlosdirmoays imkan verdi. Bels ki, Qafqaz korpusu Qafqaz Ordu-
suna c¢evrildi (200 mino qodor). Yeni komandirlor, generallar Nikolay
Muravyov vo Aleksandr Baryatinski Imam otrafindaki blokadan1 sixmaga da-
vam etdi.

Imam Samil 1859-cu ilin aprelinds Dagistanda Giiniba ¢okildi, 25 avqust
1859-cu ilda iso Imam Samil 400 miiridlo birgs Giinibdo miihasirays alind1 vo
26 avqustda o, sorofli sortlorlo toslim oldu.
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Imam Samildon sonra bir miiddat Cegenistanda miiqavimati Baysangur
Benoyevski davam etdirdi. O, 1794-cii ildo ¢ecenlorin Benoy aulunda, Edi
tayfasindan olan kondli Barskiyin ailosindo anadan olmusdur. Baysangur Bey-
bulat 1825-1826-c1 illordo Taimiyevin rohbarliyi ilo {isyanda istirak etmisdir.
Qazi Mohommod 1828-ci ilda Imam elan edildikds, onun harokatina qosul-
musdur. Benoy Cecenistanda Qazi Mohommadin osas istinadgahlarindan idi.
Jurnalist M.N.Cicaqova 1889-cu ildo bu barads yazirdi: "Bu aulun sakinlori
mesd ilo ohato olunmus, hor zaman 6zlorinin moglubedilmozliyi ilo vo ruslara
qarsi nifrati ilo segilmislor.

Imam Samil 1859-cu il avqustun 25-do Giinib miihasirasindon sonra tos-
lim olmaga qorar verdi. Ofsanslorino goroe, Baysungur imamin qorari ilo gati
sokildo razilagmadi vo miigavimotin davam etdiyini iddia edorok, Cegenistana
kecacayini bildirdi. Bir sira miiasir todqiqatcilarin fikrinco, Baysangur dostosi
ilo birlikdo Car gosunlarinin miihasirssini sindiraraq, Cegenistana gedorok
Benoyuna qayitdi.

Baysangur, Soltamurad Benoyevski vo Samil Uma Duyev, Ataboy Ata-
yev, ke¢mis naiblor 8 may 1860-c1 ildo Cegenistanda yeni qiyam qaldirdilar.
Eyni ilin iyun ayinda Baysangur vo Soltamuradin destesi Pxacu kondi yaxin-
ligindaki doylisds Rusiya general-mayoru M.Kunduxovun qosunlarint maglub
etdilor (MBanoB 1941, 177). Yeni rus dostolori 1861-ci ilin avvalinds Dagliq
Cecenistana goldilor. Yanvarin ikinci yarisinda M.A.Kunduxov 15 dagliq ¢e-
cen kondini mohv edib, sakinlorini diizonliyo aparirdi. Baysangur Benoi
yaxinliginda ogullar ils birlikde fevralin 17-da osir goétiiriildii. Onlar Xasav-
yurt hobsxanasina salindilar va tezliklo mohkomaoys gondorildilor.

Baysangur Benoyevski general-mayor P.I.Kempfertin omrins asason 1
mart 1861-ci ildo kegirilmis horbi mohkomonin hokmii ilo asilmaqla cozalan-
dirildi. H6kmiin icras1 daha sonra pravoslav kilsasinin insa edildiyi Xasavyurt
meydaninda kegirildi (Jlammua 2007, 80). Cegen ofsansalorino gors, Baysangu-
run dayandigi oturacagi yixmagq ti¢lin kiitlonin ig¢indon bir giircii ¢agirildi.
D.A . Xocayevin sozlorino goro, Baysangur 6zii xalglarin sonradan diismon
olmamasi {igiin ayag1 altindaki oturacagi vurdu. Baysangurun ogullari da daxil
olmagqla, tisyanin digor istirak¢ilar1 Sibiro siirglin olundular (Xoxxae 1998,
227-234).

Miiridizm harokatinin Azarbaycana da tasiri az olmamisdir. Azarbaycan-
da vo Simali Qafqazda miisolman 6lkalorine ko¢gmak iigiin bir horokat basladi.
Rusiya rohbarliyi ovvalca bunun qarsisimi aldi, 6lkeni tork edonlors, artiq
qayitmagin miimkiin olmayacagi barado xobordarliq etdi. Bir ¢ox azorbay-
canlilar 1822-ci ilds hacc ziyaratini bohana edarok, evlarini tork etdilor. Gals-
cokdo Rusiyanin hakimiyysti altinda olmaq istomoyonlorin kogiiriilmasi
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prosesi genis ohato dairasi aldi. Homin dévrds qaragaylar, ¢orkazlor, kabardin-
lor arasinda ayri-ayr1 kogilirmo faktlari - etiraz formasi olaraq qalmisdi. Digor
etiraz formas1 Qafqazda bas veran silahli lisyanlardan ibarat idi. Simal-Sorqi
Azorbaycan vo Dagistanda Seyxoli Xan xalqi tosviq etmok vo toplamaqda
davam edirdi. O, Akus1 qazisi, Kazikumikski vo Avar xanlar torofindon
dostoklonirdi. Onlarin foaliyyati ruslara Qubada vo Dorbonddo 6zlorini rahat
hiss etmolorino imkan vermadi.

Rus asgorlori 1819-cu ilin yazinda Tabasarani iggal etdilor. Seyxalil xan
torofdarlarinin tutulmasi davam etdi vo 10-a yaxin boy imtiyaz vo torpaqlarin-
dan mohrum edildi. Sokkiz Quba boyi 1819-cu il moglubiyystindon sonra
habs olundu. Bundan olava, Seyxali xan Qubali, Adil xan Qaytaqski anti-
Rusiya ¢ixiglarina qatildiglari iigin - hakimiyystlorindon mohrum edildilor.

Rus qosunlart 1819-cu ilin avqustunda Akusa, Moxtulu, Qazikumuk,
Karakaytaq vo Tabasarani tutdular. Seyxoli xan iso daglara ¢okildi.

Seyxali xan 1822-ci il maymn 25-do vafat etdi. O, rus qosunlarinin Azor-
baycandan ¢ixarilmasina nail ola bilmoadi. Moktublarinin birindo Yermolov
daglilarin ¢ixislarini qiymatlondirarak, Akus vo Qazikumuk xanliglarinda bas
veran igtigsaslar haqqinda yazirdi: "Dagistanlilarin bizs itast etmadiklorini eti-
raf etmokdon utanmirigmi?" (ITucema A.I1., Epmonosa 1925, 27).

Miistoqillik harokatinin liderlorindon biri olan Qazikumuk Surxay xan
Ohmod Kadib oglunun dastayi ilo 1820-ci il iyulun 18-ds Kiirii kecib, Yeliza-
vetpol quberniyasinin Qara-Saqqal kondindon yuxari bir yers kegdi. Surxay
xan Almalili kandinds sokililors sigindi. Kond dagidildi vo yandirildi. Bu ciir
coza anti-Rusiya ¢ixislarini dostokloyanlori qorxutmaq iiglin hoyata kegirilirdi.

Yermolov Dagistana nozarat etmak va slagonin qarsisini almaq moagsadilo
Qubada va Dorbondds bir briqada yerlosdirdi. General-leytenant Velyaminov
18 iyul 1822-ci ilds, artiq o vaxtdiinyasini doyismis Seyxali xanin torafdarlari-
na Rusiya sorhadlorine yaxinlagsmaga icazo verilmomasini omr etmisdi. Bunlar
Imamqulu bay, Bagir bay, Sofor Oli oglu vo Siileyman baylor idi ki, Qubada
asildilar. Yermolov 1822-ci ilde Simali Qafqaz xalglarinin niimayondalorine —
avarlara, andyalilara vo basqalarina Azorbaycana ke¢moyi qadagan edon
omr verdi (l'amkue 1956, 16). Yermolov Azorbaycan xanliglarinin logv
olunmasini, Rusiyanin idaraetms sisteminin Rusiyanin Qafqazdaki biitlin yeni
torpaqlarinda totbiq edilmasini irali siirdii. Beloliklo, Soki, Sirvan vo Qarabag
xanliglar1 miixtalif bohanslorlo Azorbaycanda logv edildi.

Natica

Seyx Moansurla baglayan miiridizm horokati Qafqaz xalglarmin islami
ideyalar otrafinda ruslara qars1 miigavimatinin bir niimunasi kimi tarixe daxil
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oldu. Onun Qafqaz xalqglarinin 6ziiniidorkina, eloco do biitlin  ziilmlors bax-
mayaraq, dinlorini qorumasina miisbat tosiri oldu.

Imam Samilin bu miigavimot horokatinda xiisusi rolu danilmazdir. Bu, har
seydon ovvol, Imam Samilin siyasi, dini vo ictimai soxsiyyat olmasi ilo bagl
idi. O, Qafqaz daglhlarinin miigavimatinin markoazlasdirilmesi ii¢iin hiiquqi
sistem qurdu. Eyni zamanda, miigavimatin daha da davamli olmasi {i¢iin kicik
sonaye miiossisolori formalagdirdi. Imam Samil giiclii siyasi sistem qurmagla
Imamoti Qafgazin aparici siyasi miiossisasing ¢evirdi. Imam Samil yekunda
ruslara qars1 kortobii miigavimotin he¢ bir natico vermoyacayini diisiiniib,
daglilar1 daha boyiik folakotlordon qorumagq {igiin toslim oldu. Onun miihaci-
roti vo miibarizs ilo dolu hayati 6ziindon sonra bir ¢cox miiqavimat horokati
ticlin niimunayo ¢evrildi.

Bu rol-model anlayisini izah edorkon asagidaki yekunlar1 sistemlogdira
bilarik:

e Seyx Samil biitiin foaliyyotindo sistemli vo davamli horokot edirdi.
Onun siyasi vo harbi liderliyi miiridizm ideyalarinin yayilmasima ciddi tesir
edirdi. Bu da tarixdo proseslorin gedisino soxsiyyotlorin tosiri amili ilo
baglidir.

e Seyx Samil birlogdirici amilin din oldugunu daha bariz sokildo ortaya
goymagq ti¢lin miiqavimot horokatinda vozifolondirilmo zamani hor hanst bir
etnik cohoto deyil, soxsi keyfiyyatlors iistiinliik verirdi.

¢ Onun miiqavimot horokatinda istiraki zamani yiliksok fodakarligi oqli
gorarlarin gobul edilmasi ilo six bagli idi. Miigavimetin dayandirilmasi gorari
isa Qafqazdaki demogqrafik falakati 6nlomakdon ibarat idi.
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Pawao /[>icabapos
JABUXKXEHUE MIOPU/IN3MA U POJIb UMAMA HTAMMJISA
B ET'O YKPEIIVIEHUN
PE3IOME

Korna Poccus Hawana oxkynuposath KaBka3, Ha CeepHom Kaskasze
Havyajach OoprOa. DTO NBM)KCHHE BOILIO B MCTOpHIO Kak Mriopuausm. B
uenoM Mropuans3Mm BoOIIENT B UCTOPUIO KAK OCHOBHAsI WJEOJIOTHSI CONPOTHUB-
JICHHSI pOCCHUICKOW OKKymnauuu noj pykooactsoM Illeiixa Mancypa. I'opubl
Jarectana u YeuHu cMornu OOBEOMHHUTHCS TOJ 3HaMeHeM Mriopuanu3ma.
Takum o06pa3oM, MOXHO cKa3aTh, YTO MIOPHAN3M ChIIpal BaXKHYIO pOJib B
00prOe KaBKa3CKUX HApOJOB MPOTHB POCCHMCKOW OKKyMAaIMH, a TaKkkKe B
KOHCOJIMIAIIMM MECTHBIX HapOJOB. DTO JIBIJKCHHE BOIUIO B HCTOPHUIO KaK
MpUMEp CONPOTUBIICHUS KABKA3CKUX HAPOJOB MPOTHUB PYCCKUX BOKPYT
Hcnamckux upeid. D10, HECMOTPS Ha BCE NPUTECHEHMS, OKa3ajo IOJIOXKH-
TEJIbHOE BJIMSHUE Ha CO3HaHue HapoJoB KaBka3za v COXpaHEHHE UX PEJIUTUU.

OnHoi U3 BAXKHEUIIUX JIMYHOCTEH 3TOTO IBMKEHHS Obul uMaM [lamuie.
Nmam Illamunp - cMenbld, CUIBHBIN, 0O0pa30BaHHBIM, HACTOSIIMN 0Opa3elr
4eJIoBe4eCKOW BoIM U oTBaru. OH SBJISIETCSI UCTOPUYECKOM IMYHOCTBIO, 00be-
JUHUBIIEH MaJlouMCclIeHHble Hapoabl /larectana u YeuHu B OAHOM rocynap-
ctBe. imam [llamuis MHOTO JIeT GOpOJICS 32 HE3aBUCHMOCTh M CBOOOTY.

Psan ¢akTopoB 00ycIoOBHIN MPOAOKUTENBHOCTh U paciupeHne 60pbObI
[eiixa Hlamums. Bo-nepBeix, nepuoanyecKie MacCoBbIe yOUHCTBA CO CTOPO-
Hbl Poccuu BO BpeMsl OKKyIallMy PErMOHA, a TAKXKE €€ MOJIMTHKA, HAallpaBJIeH-
Hasg MPOTUB HAIMOHAJIBHBIX MOPAJIbHBIX IIEHHOCTEH HAPOJOB, PACIIUPHUIN
apean nestenbHocTH Illerixa [Mlamunsa. Pons [leixa [llamuns B pacnpoctpa-
HEHWH MIOpUIM3MA 3aKIKYalach B TOM, YTO OCHOBOHM Uil KOHCOJIUAALIMHU
Macc B €ro AesITeIbHOCTU ObLTM UMEHHO uaeu mropuauzma. C pacnpoctpaHe-
HUEM ITHX UJICH JIOAHM HE TOJBKO WICOJOTHUSCKH MTPUCOSANHUINCH K O0phoe,
HO ¥ NPUHUMAIH Y4YacTHUE B CUCTEMATHYECKOM JIBH>)KEHUHM COIPOTHBIICHUS.
Miopuanus3M Takke OKas3ajl 3HAuUUTENIbHOE BIMSHUE HA OCJIa0JIeHUE 3THUYEC-
KMX M IUIEMEHHBIX HPOTUBOPEUYHMM MEXAY MYCYJIbMaHCKUMHU HapoOAaMHu
CesepHoro KaBkasa, a taxke yactuuHo FOxnoro KaBkaza. O0 stom cBuae-
TEIBCTBYET TOT (akT, 4To 3amectutenu Mmama [lamuns npeactaBisiu MHO-
rU€ HapoJbl. YUUThIBas BCE 3TH AacCMeKThl, mepuop auaepctsa llleiixa
[[Tamuns B ABM>KEHUU MIOPUAN3MA MIPECTABISAET HAYUYHbIA UHTEPEC.

Knrwouesvie cnoea: mopuousm, Haxwobanou, mwopuo, Cegepunoiti Kasxas,
cyguiickue cekmoi, 20pyul.
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Rashad Jabarov
THE ROLE OF IMAM SHAMIL IN THE MURIDISM
MOVEMENT AND ITS STRENGTHENING

The North Caucasus began a struggle during Russia’s occupation of these
territories. This movement is recorded in history as Muridism. Overall,
muridism went down in history as the main ideology of resistance to the
Russian occupation under the leadership of Sheikh Mansur. The highlanders
of Dagestan and Chechnya succeeded in uniting under the flag of Muridism.
Therefore, we can say that Muridism played an important role in the struggle
of the Caucasian peoples against the Russian occupation, as well as in the
consolidation of local peoples. This movement is recognized as an example of
the resistance of the Caucasian peoples around the Islamic ideas against the
Russians. It had a positive effect on the consciousness of the Caucasian
peoples and the preservation of their religion despite all the pressure.

One of the most important figures in this movement was Imam Shamil.
Being bold, strong and educated, Imam Shamil was a real example of human
will and courage. He is a historical figure uniting the small peoples of
Dagestan and Chechnya into one state. He fought for his independence and
freedom for many years. A number of factors contributed to the continuation
and expansion of Sheikh Shamil's struggle. Most notably, massacres
committed by Russia during its occupation of the region, as well as its policy
against the national and moral values of the peoples, expanded the scope of
Sheikh Shamil’s activities. Sheikh Shamil’s role in the formation of Muridism
was that his ideas of Muridism created foundation to consolidate the masses.
With the spread of these ideas, people both joined the ideological struggle and
were engaged in the systematic resistance movement. Muridism also had a
significant impact on the weakening of ethnic and tribal conflicts between the
Muslim peoples of the North Caucasus, including partly the South Caucasus.
This is evident from the fact that Imam Shamil’s envoys represented many
nations. Considering all these aspects, the period of Sheikh Shamil’s
leadership in the Muridism movement has scholarly significance.

Keywords: muridism, Nagshbandi, murids, North Caucasus, Sufi sects,
highlanders

Capa tovsiya etdi: f.f.d., dos. A.A.Qafarov
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ABSTRACT

Ismail Gasprali, Ali bey Huseynzadeh and Yusif Akchura are founders of
political Pan-Turkism. The political orientation of their Pan-Turkist activity
was seen in defending political rights of the Turkic people, particularly in
their struggle for elaboration of common literary language of the Turkic
peoples, opening national schools, development of secular education, in their
fighting against illiteracy, socio-economic and political backwardness of the
Turkic peoples, in appealing to people for active participation in political life
of society, in criticizing the policy of russification pursued by the Tsarist
Russia, in propagating idea on borrowing scientific and technological
achievements of the Western civilization.

Keywords: Pan-Turkism as a cultural movement, political Pan-Turkism,
Ismail Gasprali, Ali bey Huseynzade, Yusif Akchura, Turkey, Azerbaijan,
Russia

Introduction

According to Ziya Gokalp and Royd Chavan nationalism, national
movements among Oriental peoples gradually pass through the following
three stages: cultural, political and economic. They begin with a cultural
awakening; they then assume the form of a political movement; and finally
they also formulate an economic program (Gokalp 1959, 60; Royd 1973, 34).
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The stage of cultural awakening of a nation is characterized by the process of
the re-evaluation of existing and by the formation of new values.

Pan-Turkism as a concrete historical form of Turkish nationalism, Pan-
Turkist national movement came into existence as a cultural movement.
Scholarly works of the European orientalists of the XVIII- XIX centuries on
the cultural and ethnic past of the ancient Turkic peoples played very
important role in its formation, particularly in the process of the cultural
awakening of the Turks. Ziya Gokalp, an intellectual leader of the Turkish
nationalism mentions the following works of the European orientalists which
particularly promoted the formation of Pan-Turkist movement: “The Histoire
generale des Huns, des Turcs, des Mongols, etc.” by J.De Guidnes (Paris,
1756-1758), “The Grammaire turke” by Arthur Lumley David (London,
1836), “The Introduction a I’histoire de 1’Asie” by Leon Cahun (Paris, 1896)
(Heyd 1950, 105). In addition to these works there were such famous
European orientalists as P.Loti, H.Vambery , W.Rafloff , V.Tomson,
Y .Kunos and others. These works contributed very much to the investigation
of the history and culture of the Turkic peoples. In the works of the European
orientalists of the XVIII- XIX centuries was proven that Turkic peoples in
their pre-Islamic history had a highly developed culture. The results of
investigations of the European orientalists played very important role in the
process of the cultural awakening of Turks and promoted the formation of
Pan-Turkism as a cultural movement in Turkey.

Under the influence of these works Pan-Turkism demonstrated itself as a
cultural movement propagating the unity of all Turkic peoples in the field of
language and culture which considered as a means for the revival of the past
glory of the Turks. At the beginning of the XX century some of these works
were translated into Turkish and published in Turkey. They promoted the
cultural renaissance of the Turkish intelligentsia as well as stimulated
scholarly interest of the Turkish authors in the cultural and ethnic past of the
Turkic peoples. Many scholarly works were written by Turkish authors.
Among such authors we can call the founders of “scientific Turkism” Ahmet
Vefik Pasha and Suleyman Pasha. Ahmet Vefik Pasha in his book “The
Ottoman dialect” proved that the Ottomans were one of the numerous Turkic
peoples and their language was a dialect of the united Turkic language which
was spread also outside Turkey. Suleyman Pasha in his book “World history”
discoursed at length on the pre-Islamic history of the Turks. In his
investigations he showed that Ottoman was the name only of a country and
that the language and literature of the Turks should by rights be called Turkish
(Heyd 1950, 106).
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In the reign of Abdul Hamid II (1876- 1909) Pan-Turkism had to be
satisfied by the propaganda of the idea of the unity of all Turkic peoples in the
field of language and culture. Therefore, at that time it remained as a cultural
movement. However, the further development of history prepared very
favorable prerequisites for the transformation of Pan-Turkism from cultural
into political movement. These prerequisites were realized through
intellectual and practical activities of such prominent representatives of
political Pan-Turkism as Ismail Gasprali, Ali bey Huseynzadeh, and Yusif
Akchura.

In this article I will analyze the role of Ismail Gasprali, Ali bey
Huseynzadeh, and Yusif Akchura in the formation of political Pan-Turkism.

Ismail Gasprali

Ismail Gasprali (1841-1914) is one of the outstanding leaders of the
enlightenment movement among the Turkic peoples. His name is associated
with the edition of the newspaper “Terjuman” in Turkish from 1883 till 1914
in the Crimea. The Pan-Turkist character of this newspaper was explicitly
formulated in its epigraph “Dilde, fikirde, ishte birlik” (The unity in language,
thought and action). To Gasprali, the unity in language, which was the
necessary conditions of the unity of practical action, could be reached through
the elaboration of the common literary language for all Turkic peoples, who
spoke in different dialects. It should be noted that the idea on the elaboration
of common literary language was put forward by Hasan bey Zardabi (1837-
1907), a famous Azerbaijani writer, the editor-in-chief of the first Turkic
newspaper “Ekinci” (“ploughman”) (1875-1877). Gasprali considered that for
the creation of a common literary language the following practical tasks
should be carried out: 1. To purify the Turkish language of grammar rules of
foreign languages particularly those of Arabic and Persian; 2. To exclude
from the Turkish language words of the Arabic and Persian origins; 3. To
adapt numerous dialects of the Turkish language to the simplified version of
the Ottoman dialect. Gasprali in his newspaper “Terjuman” did his best to
carry out these tasks. As a result of his efforts his newspaper was understood
by all Turkic peoples. However, there were two obstacles in the way of the
creation of a common literary language: 1. Illiteracy of the overwhelming
majority of Turkic peoples; 2. The policy of russification conducted by the
Tsarism in relation to non-Russian peoples.

Gasprali was sure that ignorance, a low level of the development of
science and education were the main causes of the Muslim people’s socio-
economic backwardness, their alienation from the social reality and their
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being indifferent to it (Facnpunckuit 1991, 22-50). In his various articles and
speeches Gasprali noted that the Muslim world being economically and
culturally developed in the past presently is not able to compete with the
Christian world in the socio-economic development. “In past times Islam was
a dominant force, but now 75% of all Muslims are managed by other forces.
The contemporary world is in the process of constant change and
development. We are lagging behind this world” (Devlet 1988, 111) -
Gasprali notes. To him, presently the Muslims do less in the field of
production . They live mainly thanks to the nature. They are not aspiring to
science, education, enlightenment. What are causes of such scornful relation
to science, education and enlightenment? — Gasprali puts a question. It should
be noted that he does not agree with the opinion according to which Islam is
the main cause of the Muslim world’s backwardness. This opinion was widely
spread in the West and supported by some local westernists. Referring to
some written sources of Islam Gasprali showes that the Muslim religion
supports and promotes the development of science and education. As an
empirical fact he treates to the Medieval history when great scientists, writers,
poets, artists lived in the Muslim world. To discuss causes of the
contemporary backwardness of the Muslim world and to find out real ways of
its development he suggests to call for the World Islamic Congress (Kirimer
1934, 119-122).

As the first step in the liquidaion of the illiteracy among Turkic peoples
Gasprali suggested to conduct a reform of the primary school. He offered to
introduce new method of the liquidation of the illiteracy (“Usul-u Jedid”)
which was considered by him as the basis of the reform. The given method
was an integral part of the reformist movement, which was initiated by such
prominent representatives of the Tatar intelligentsia as Shihabeddin Marjani
(1815-1889), Abdulkayyum Nasiri (1824-1907) and Huseyn Feyizhani (1826-
1866). That reformist movement was aimed to solve the problems of religion
and language (Devlet 1988, 11).

In the beginning of the 1870’s Gasprali founded in Bakhcisaray, the
Crimea a primary school in which educational program was based on the
application of new method. It should be noted that in old schools the teaching
process was mainly oral. Therefore, it took a lot of time to teach pupils the
alphabet. The new method of the liquidation of illiteracy was based on the
application of sound (phonetic) method. It let to teach pupils to read and write
in 40-45 days. Gasprali changed not only the form of the traning, but also its
content. Particularly, he included into the training program such new subjects
as the Turkish language, the Grammar of Turkish, Foundations of
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Mathematics, History of Islam, Geograhy, the World History and
Foundations of Medical Knowledge (Saray 1987, 45). Except these
advantages schools let pupils receive a secular education in national (Turkish)
language. Before pupils did not have such opportunity because the national
schools were in hand of ignorant and fanatic clergymen. The secular
education was available only in the Russian schools. However, the majority of
the Muslim population did not desire their children to study in the Russian
schools. The Muslim children who studied in the Russian schools were not
educated in national spirit. They were very vulnerable towards the policy of
russification. The application of “Usul-u Jedid” method, its advantages were
propogated by “Terjuman”.

News about the new method reached different Turkic peoples of Russia.
In some cities and villages populated by Turkic peoples new schools using
this method were opened. To the beginning of the First World war there were
about 5000 such schools in the territory of Russia. Mirza Ismail Gudsi, Mir
Movsum Navvab, Molla Abdul Hasan, Haji Seyyid Azim, Molla Ibrahim
Khalil founded such schools in Azerbaijan (Baykara 1992, 53).As it was
above mentioned the second obstacle standing in the way of creation of the
common literary language was the policy of russification pursued by the
Tsarism in relation to the non-Russian peoples. Education was considered by
the Tsarism as one of the most effective means of this policy. Nikolay
Ilminskiy (1822-1891), a professor of Kazan University (Russia) contributed
very much to the determination of concrete ways of the realization of the
policy of russification in the second half of the XIX century. Ilminskiy was a
specialist in the field of the Turkic dialects and teology. He considered that
the forcible teaching the Turkic peoples the Russian language and their
convertation into Christianity are the most effective ways of the russification
of these peoples. He began his missionary activity among the Turkic peoples.
As the first step in that direction on May 25, 1876 he offered to adapt each
concrete Turkic dialect to the Russian alphabet. He also suggested to accept
each concrete Turkic dialect as native language instead of the common
Turkic-Tatar language (Saray 1987, 28). Suggesting such kinds of demands
Ilminskiy intended to disseminate the Russian language and Christianity
among the Turkic peoples on the one hand and to prevent their unification on
the other hand.

Like other Turkic intellectuals Gasprali was afraid of the policy of
russification and christianization of the Turkic peoples conducted by the
method of Ilminskiy. In his numerous articles especially in his newspaper
“Terjuman” Gasprali analyzed the urgent problems of the Turkic peoples. He
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pointed out the necessity of their unification, and also modernisation by the
acceptance of the achievements of the modern Western civilisation. His
newspaper was written in such Turkic dialect which could be understood by
different Turkic peoples. That is why Ilminskiy considered the activity of
Gasprali and his newspaper as the main obstacle in the way of realization of
his plans. He fought against Gasprali and his newpaper. In his letter addressed
to Pobedonostsev K.P. who was at the head of Russian Orthodox church from
1880 to 1905 Ilminskiy wrote: ’Gasprali has only one goal — to unite millions
of Muslims living in Russia by the means of the modern education and
European civilization, to strengthen their positions and receive the support of
Istanbul. All he does contradicts to the interests of the Russian Orthodox
church. Therefore, we must make him and his newspaper to stop. You
pensonally must meet a State official and receive his approval” (Kreyndler
1969, 109-110).

Gasprali undersood that the unity in language was necessary but not a
sufficient condition for the real unification of the Turkic peoples. To him, in
order to reach the real unification the unity in language should have been
supplemented by the unity in thought and action of the Turkic peoples.
Therefore, Gasprali was involved also in the political activity, which was
based on his struggle for socio-political rights of all Muslims of Russia.
Together with such outstanding Muslim intellectuals from Russia as Ali
Merdan Topchibashov, Ahmed Aga oglu, Ali bey Huseynzadeh, Yusif
Akchura, Alim Magsudi Gasprali took active part in founding the political
party “Ittifaki Muslimin” (“The unity of Muslims”). He also participated in
the works of the First (August 15, 1905, Nizniy Novgorod), the Second
(January 13-23, 1906, Petersburg), and the Third (August 16-21, 1906, Nizniy
Novgorod) Congresses of that party. Among questions discussed in these
Congresses were such questions as unification of the efforts of the Muslims of
Russia for the solution of their urgent social problems; liquidation of the
illiteracy among the Muslims of Russia; establishment of the universal,
mandatory and free primary education in native language; reaching equal
political, civil property and religious rights for the Muslims population of
Russia; teaching of the Turkic literary language in the secondary schools;
adoption of the common program in all Turkic schools; establishment of the
pedagogical colleges in Baku, Kazan Bakhchisaray and in the other cities.

As it was above mentioned for the discussion of the urgent problems of
the Muslim world Gasprali put forward the idea to organise the World Islamic
Congress. He suggested to organise it in Cairo in 1907 or in 1908. He used
different means for the propaganda of his idea. Particularly, he sent letters to
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famous personalities from the Muslim world asking them to support the
Congress. That idea was approved in many Muslim regions. However, due to
some objective causes the proposed Congress did not take place. To Nadir
Devlet, the main cause of its failure was that the Ottoman empire did not
support that idea (Devlet 1988, 110). The idea of the World Islamic Congress
did not leave Ismail Gasprali till the end of his life.

Ali bey Huseynzadeh

Ali bey Huseynzadeh (1864-1940) is considered to be the founder of the
political Pan-Turkism. For the first time among all Pan-Turkists he began to
defend the idea on the political unification of the Turkic peoples. In 1905 in
the Baku paper “Hayat” Huseynzadeh put forward the motto “Turkification,
Islamization, Modernization®. By this motto he meant to be inspired by
Turkish life, to worship God in accordance with the Muslim religion and to
adapt present-day European civilisation (Heyd 1950, 149). This motto became
the political slogan of Pan-Turkism. Later it was systemized by Ziya Gokalp.

Unlike Ottomanism and Pan-Islamism Pan-Turkism was a national
movement. Its primary goal was to overcome the socio-economic
backwardness of the Turkic peoples, to promote their development. It paid a
special attention to the development of the national-ethnic values of the
Turkic peoples. As a representative of Pan-Turkism Huseynzadeh introduced
the notion “Turan” in 1892. This notion was regarded by him as a symbol of
the cultural unity of all Turkic peoples. To Heseynzadeh, national culture
which includes language and religion as its integral parts is the fundament on
which all Turkic peoples should be united. However, there were some hostile
external forces impeding this unification . In the past these forces succeeded
in separating the Turkic peoples from each other, in dividing them into
different ethnic groups- the Crimean Tatars, the Caucasian Tatars, the
Caucasian Tatars, Uzbeks, Kirgizs etc. Therefore, Huseynzadeh believed that
the first condition of the renaissance of the Turkic peoples was that they
should have realized their belongness to the Turkic culture. The question on
the ethnic history of the Turkic peoples was very complicated one. There
were different opinions on this question among scholars. Huseynzadeh in his
work “Who are Turks and which peoples are Turkic ones?” notes that even
some turkists who are admiring with Turkism can not define who are Turks
and which peoples are Turkic ones? They dont know that Uzbeks, Kirgizs,
Bashkirds are Turkic peoples (Huseynzadeh 1997, 210). He criticizes the
newspaper “Turk” that was issued in Cairo in the beginning of the XX century
for its identifying the Crimean, Orenburg and Kazan tatars as non-Turkic
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peoples. In this work Huseynzadeh treating to the investigations of the
Western European and Russian turkologists proves that the Crimean, Kazan,
Orenburg Tatars as well as Uzbeks, Kirgizs etc. belong to Turkic peoples.

It should be noted that in the end of the XIX and the beginning of the XX
centuries the question on ethnic identity of Turkic peoples who were under
alien domination was very urgent one. That question was also urgent for the
Azerbaijani people. At that time they were under domination of two alien
cultures — Russian and Persian ones. The publication of the above mentioned
work in the newspaper “Hayat” on June 10, 1905 promoted spreading ideas of
political Turkism among the Azerbaijani people.

Thus, according to Huseynzadeh, association by Turks of their ethnic
identity with the Turkic culture is the first goal of the Pan-Turkism. The
formation of the common literary language of the Turkic peoples who talked
in different dialects is its second goal. Huseynzadeh suggested to create the
common literary language on the base of the Ottoman dialect.

Islamization is the second integral part of the Huseynzadeh’s conception
of the national revival. He believes that Islam is an essential element of the
national culture of the Turkic peoples. However, Huseynzadeh like other
prominent Muslim intellectuals is worried by the fact of the socio-economic,
scientific-technological and political backwardness of the Muslim world. He
also reject opinions which regard Islam as the main cause of the
backwardness . He notes that different religious sects, separated the Turkic
peoples from each other. But Islam united them and promoted their socio-
economic, political and cultural development. He criticises the practice of
division of Muslims into Sinnis and Shiis. He notes that modern science and
Islam are compatible. He believes that Islam in the interpretation of the
fanatic clergymen is presented as a dogma as contradicting to reason, science.
Therefore he suggests to fight against such interpretators and to apply a
rationalistic approach in studying Islam. To him, Islam being an integral part
of the national culture can play an important role in the process of awakening
of national consciousness and national revival. Islam in his interpretation is
the national religion which can promote the revival of the Turkic peoples. As
it was noted above Huseynzadeh with Gasprali, Topchibashov, Agaoglu,
Akchura and others intellectuals took active part in the creation of the
political party “The unity of Muslims” as well as in the organization of its
Congresses.

Despite on the Muslim world’s being backward in the field of socio-
economic development Huseynzadeh was an optimist concerning its future.
He believed that the Muslim world will overcome its backwardness and will
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leave behind the developed European states. He was sure that the future
progress of the Muslim world is connected with the acceptance of
achievements and values of the modern Western civilisation. Therefore,
modernisation, i.e. acceptance of values the modern Western civilisation is
the third integral part of its conception of the national revival.

Identifying modernisation with the acceptance of achievements and
values of the modern Western civilisation Huseynzadeh takes the typical Pan-
Turkist position. Particularly, unlike Ottomanists he notes the necessity to
take into consideration peculiarities of the national culture in the process of
the acceptance of all values and achievements of the modern Western
civilisation. He warns about dangers of the blind imitation of the West. He
considers, that when a Turk loses his national, cultural and literary “Self” and
accepts values of the French culture, it is not a victory of the Turkic culture,
but that of French culture (Qarayev 1996, 4). Considering culture as a basis of
the national and religious identity Huseynzadeh notes the necessity to keep it
from destructive influence of the Western civilisation. He notes: “We want to
achieve a progress in the frameworks of Tukism and Islam. We want other
peoples assessing our achievements to say: “Turks and Muslim succeeded
very much in their socio-economic development, but not to say — Turks and
Muslims are imitating the French people” (Qarayev 1996, 5).

What is the content of the conception of modernisation of Huseynzadeh?
Which achievements and values of the Western civilisation should be
accepted? Huseynzadeh in his “Kasablanka tragedy and the Ottoman—Iran
comedy” notes: “We need to treat to the literature of Europeans, to their
industry, science, enlightenment, scientific discoveries, but not to themselves.
We want the Muslim world to take their brains, but not to be dissolved in their
stomach”. Huseynzadeh believes that the Muslim peoples did not understand
that truth. And it resulted in their being backward in the field of socio-
economic development. As a case he treats to the Kasablanka tragedy that
took place on June 30, 1907. During that tragedy the French crushed the
revolt of the Muslims in Kasablanka and incorporated Morocco to the French
protectorate. Analysing that tragedy Huseynzadeh concludes that it was a
consequence of the historical events of the XVI century when the Arabs
concentrated their attention exclusively on the teology and rejected scientific
achievements of Europe. It led the Muslim peoples to fanaticism. However,
the Christian states promoted the development of science and industry.
Speaking about the significance of modernisation i.e. that of borrowing values
of the modern Western civilisation Huseynzadeh does not show its concrete
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ways. As a representative of political Pan-Turkism he pays much attention to
the preblems of the revival of the national cultural values.

Yusif Akchura

Yusif Akchura (1876-1935) as a representative of political Pan-Turkism
presented his main political ideas in the work “Uc tarz-i siyaset” (“Three
policies”) (Akchura 1997). It was one of the most fundamental theoretical
works of political Pan-Turkism. The work was published in the newspaper
“Turk” in Cairo in 1904. Only in 1912 it was re-printed in Istanbul.

As it is seen from the title of the work Akchura makes a comparative
analysis between three political doctrines — Ottomanism, Pan-Islamism and
Pan-Turkism —with the aim to define the efficiency each of them for the
revival of the Ottoman state. Analyzing the political doctrine of Ottomanism
Akchura rejects its desire to create an Ottoman nation through assimilating
and unifying the various nations subjected to Ottoman rule (Akchura 1997).
He notes that around the beginning and the middle of the XIX century the
given policy was considered to be a preferable and practicable for the
Ottoman dominions. In the XIX century Europe because of the influence of
the French revolution the idea of nationalism accepted as the basis of
nationality the French model. The French model of nationality was based on
principle of conscience rather than that of descent and ethnicity (Akchura
1997). Napoleon the Third, the apostle of creating nations according to the
French principle of the plebiscite, was the most powerful supporter of the
Ottomanist conception of nation. “However, when Napoleon and the French
empire fell in 1870-1871 which symbolized the victory of the German
interpretation of nationality, that of assuming ethnicity as the basis of
nationality, which, I believe, is closer to reality, the policy of Ottoman unity
lost its the only powerful supporter — Akchura notes. He believes that the
formation of a nation is very long historical process in which cultural and
ethnic factors play the most crucial role. Therefore, he calls the desire of
Ottomanism to create a new nation via ignoring cultural and ethnic factors as
utopian. It should be noted that the given idea was supported neither by
Ottoman Turks , who did not want to lose the status of the dominant nation
nor by Muslims, who opposed the principle of legal equality between
Muslims and non-Muslims; nor by non-Muslims who did not desire to forget
their cultural past and who fought for their national liberation. There were
also some external obstacles in the way of the creation of the Ottoman unity
from different national groups. Russia, the Balkan states and the majority of
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the Western European states did everything to prevent the strengthening of the
Ottoman empire.

Characterising the political doctrine of Pan-Islamism Akchura notes that
although the bringing into being of the Muslim commonwealth will be
stronger than that of the Ottoman nation, but the given policy will cause the
enmity between Muslim and non-Muslim population of the Ottoman empire.
As a result the Ottoman state will became weaker. Futhermore, there were
some external forces creating obstacles in the way of the policy of Pan-
Islamism. The overwhelming majority of the Muslim states are under the
domination of the Christian states, on the one hand, and the overwhelming
majority of the Christian states have as their dominions some Muslim regions,
on the other hand. These Christian states will never let their Muslim subjects’
rapproachment with a foreign force even such rapproachment will have
cultural, non-political meaning. These states will not support the political
doctrine of pan-Islamism.

At last, Akchura analyses the political doctrine of pan-Turkism (tevhid-i-
etrak). To him, by such a policy all Turks living in the Ottoman empire would
be perfectly united by both ethnic and religious bonds and the other non-
Turkish Muslim groups who have been already Turkifiyed to a certain extent
would be further assimilated. But the main service of such a policy would be
to unify all the Turks who, being spread over a great portion of Asia and over
the Eastern parts of Europe, belong to the same language groups, the same
ethnicity and mostly the same religion (Akchura 1997). Thus, Akchura notes
that there would be created a greater national and political unity among the
other great nations, in which the Ottomans as the most powerful, the most
progressive and civilised of all Turkish societies, would naturally play an
important role (Akchura 1997). However, this unity would lead to the division
of the Muslims into Turks and non-Turks and thereby to the relinquishment of
any serious relations between the Ottoman state and the non-Turkish
Muslims.

Akchura, as an ideologist of the political Pan-Turkism gives his
preference to the political doctrine of Pan-Turkism among available political
doctrine . To him, nation is the main political force in the contemporary
history, on the one hand, and religions are increasingly losing their political
importance and force, on the other hand. Akchura notes that external obstacles
towards the policy of Pan-Turkism are less strong in comparison with those
working against Pan-Islamism. Of all Christian states only Russia opposes
the policy of pan-Turkism. Concerning other Christian states they may even
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encourage this policy because they will use it against the interests of Russia
(Akchura 1997).

Thus, comparing Ottomanism, pan-Islamism, and pan-Turkism Akchura
definitely rejects the policy of Ottomanism and considers it as an
impracticable, utopian. Concerning the policies of Pan-Turkism-Islamism and
Pan-Turkism he regards them as having equal weight. Although “Three
policies” of Akchura does not give the definite answer on the question —
Which of these policies is the most practicable and useful for the Ottoman
state? — but analysing his scientific and political activity we can conclude that
Akchura prefers the policy of Pan-Turkism.

“Three policies” was a valuable theoretical contribution to the
development of the political Pan-Turkism. In this work the idea of the Turkic
unity was presented as the most real and effective political way of
development of Turkey. Western authors highly assessed the role of this work
in the history of Turkism. According to Charles Hostler, “Three policies” of
Akchura takes the role in the history of Turkism which is similar to the role of
“Manifest of Communism party” of Karl Marx in the history of marxizm
(Temir 1987, 33).

Conclusion

Some scholars agree with the opinion of Herminos Vambery (1837-
1918), a Hungarian orientalist according to which the formation of Pan-
Turkism was caused by external factors. These factors are divided by them
into two groups: cultural and political factors. The first group of external
factors, i.e. cultural factors is associated with the above mentioned scholarly
works of the European orientalists of the XVIII- XIX centuries on the cultural
and ethnic past of the ancient Turkic peoples. The second group of factors, i.e.
political factors is associated with the ideological and political activity of the
outstanding Turkic intellectuals such as Ismail Gasprali, Ali bey
Huseynzadeh, and Yusif Achura. They all came to Turkey from Russia. Their
merit in the history of Pan-Turkism is that they played very important role in
the process of transformation of Pan-Turkism into political movement.
However, the activity of these intellectuals should not be regarded as an
external factor of the formation of the political Pan-Turkism. Because they all
were culturally Turks and also they spent the essential part of their ideological
and political activity in Turkey.

Ismail Gasprali, Ali bey Huseynzadeh, and Yusif Akchura played very
important role in the process of formation of the political Pan-Turkism. These
intellectuals take a specific place in the history of political Pan-Turkism
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because the political orientation of their Pan-Turkism is seen not only in their
socio-political activity but also in their scholarly and literary activity. Their
political ideas promoted for further development of ideas of the political Pan-
Turkism not only in Turkey, but also in Azerbaijan, and Central Asia.
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f-e.d., prof. Etibar Nacafov

ISMAIL QASPRALI OLI BOY HUSEYNZADO
VO YUSUF AKCURANIN SiYASI PANTURKCULUYUN
FORMALASMASINDA ROLU

XULASO

Ismayil Qasprali, ©li bay Hiiseynzada vo Yusuf Akgura siyasi pantiirkgii-
liylin baniloridir. Onlarin pantiirk¢li foaliyyatlorinin siyasi istiqamati tiirk
xalglariin siyasi hiiquglarinin miidafio etmolorinds, xiisusilo bu xalglarin
ortaq odabi dilinin formalagsmasinda, milli moktoblorin agilmasinda, diinyovi
tohsilin inkisafinda, savadsizliga, sosial-iqtisadi vo siyasi geriliyino garst mii-
barizodo, comiyyatin siyasi hoyatinda foal istirak etmoya ¢agirisinda, car Rusi-
yasinin yiirlitdiiyli ruslasdirma siyasatinin tonqidinds, Qorb sivilizasiyasinin
elmi-texnoloji nailiyyatlorinin qobul olunmasi ideyasinin tobliginds 6ziinii
biiruzs verirdi.

Acar sozlor: pantiirkgiiliik bir madani harakat olaraq, siyasi pantiirk¢ii-
liik, Ismayu Qasprali, Oli bay Hiiseynzada, Yusuf Ak¢ura, Tiirkiya, Azarbay-
can, Rusiya.

0.¢p.H., npogh. Imuobap Haoxcaghoe

POJIb UICMAWJIA TACIIPAJIBI, AJIA BESI T'YCEWH3AIE U
IOCY®A AKYYPbBI B ®@OPMHUPOBAHUH ITOJIMTHYECKOI'O
ITAHTIOPKHU3MA

PE3IOME

Hcemann Iacopansl, Anu 6ex 'yceitnzane u HOcyd Axuypa sBisitoTcs
OCHOBOIOJIOKHUKAaMHU MOJMTUYECKOr0 NaHTopku3Ma. [lonutnyeckas Hanpas-
JIEHHOCTb UX NAHTIOPKUCTCKOW NEATENBHOCTH NPOSBIIIACH B 3aLIUTE IOJIH-
TUYECKUX MpaB TIOPKCKUX HApOJOB, OCOOEHHO B UX O0pbOe 3a BBIPaOOTKY
001110 JIUTEPaTYPHOTO S3bIKa TIOPKCKUX HAPOAOB, OTKPBITHE HAIIMOHAIBHBIX
LIKOJI, Pa3BUTHE CBETCKOr0 00pa3oBaHusi, B 00pb0e ¢ HErpaMOTHOCTbIO, COLH-
aJIbHO-3KOHOMHUYECKON U MOJMTUYECKON OTCTAIOCTHIO TIOPKCKMX HapoOAOB, B
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NpU3bIBaX K AKTUBHOMY YYacTHIO B MOJUTUYECKOW >KM3HU OOILECTBa, B
KPUTUKE TIOJUTUKH PycUUKAINK, TPOBOAUMON 1apckoi Poccueit, B mpomna-
ragac uacu 3aUMCTBOBAHUA HAYYHO-TCXHUYCCKHUX ILOCTI/I)KCHI/II\/'I 3ananH01‘/'1
LMBUJIN3AIUH.

KawueBble caoBa: nanmopkusm Kax KyJabmypHoe 08udceHue, noaumu-
yeckuti nawmwopkuzm, Hcemaun [Lacnpanu, Anu obex [Iycetinzaoe, FOcugh
Axuypa, Typyus, Azepboatiosxcan, Poccus.

Capa tovsiya etdi: i.f.d., dos. N.G.Abuzarov
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AUOT 18:001.12

K BOITPOCY Ob OCOBEHHOCTSX
COBPEMEHHOM HAYKH

0.¢.¢p., ooy. Hapmuna Muxkaunosa,
Bakuncxuii cocyoapcmeennulil ynusepcumem
ooyenm kagpedpwl punocopuu
narmin.mikailova @bk.ru

PE3IOME

['maBHOI1 3amayeil coBpeMeHHO# punocodun Hayku sBIsieTCS BhIpaOOTKA
aJCKBATHOW MOJEIU CTPYKTYpPbl PEAIbHONM HAyKM M 3aKOHOMEPHOCTEH €€
pa3BUTHUSA, TOCTPOCHUS PALlMOHATEHO-TEOPETUUECKON (POPMBI MUPOBO33PEHUS
moneit. Konnenmwusi coBpeMeHHOUW (miaocopuu HayKd OCHOBaHA Ha HJCE
B3aMMOCBS3U (uaocohuu W HAyKW U TMOHUMAHUHM NPOTHBOPEUYMBOCTH U
CJIO’)KHOCTH 3aKOHOMEPHOCTEN pa3BUTHUSA U CTPYKTYpPbI HAYKH.

Kopennbim BompocoM (uiiocopckoii THOCEOJIOTUU SIBISETCA BOMPOC O
€IMHCTBE TEOPUM M MPAKTUKHU B Ipolecce NoObIBaHMs UCTHHBI. [IpakTuka
MMEET ONpEeNEeNsollee 3HAUCHHE B pa3BUTUM HayKd. YenoBEeK aKTHBHO
BO3JICHCTBYET Ha OKPYXKAIOLIyI0 Cpely, U B XOJ€ M3MEHEHHMs IIO3HAET e€.
[IpakTuka ¥ MO3HaHWE — JABE B3aMMOCBS3aHHBIE CTOPOHBI €JUHOTO HCTOPH-
YECKOI'0 MPOLECCa, I/Ie PEIIAOIIYIO POJIb UIPAET MPAKTUKA. TONBKO pa3BHUBa-
IOIIAsiCSl MPAKTUKAa MOXET OBbITh OCHOBOM M KPUTEPUEM DPa3BUBAIOIIETOCS
O00BEKTHBHOTO 3HaHUs. [IpakTHueckas HarpaBIEHHOCTh COBPEMEHHON HAyKH
BBIPQ)XXAE€TCSI B BO3PACTAHMM KOJIMYECTBA NPHUKIAJHBIX HUCCIEIOBAHUM U
pa3paboToK, a TaKKe€ B IPUMEHEHUU HAyKU B cepe Ipa)k1aHCKOH 3KOHOMMU-
KU U yJIOBJIETBOPEHMSI PACTYyLINX MOTPEOHOCTEH Noei 1 0011IecTBa.

HayuHoe mno3HaHue BKJIIOYaeT B ce0sl YEThIpE YPOBHS: YYBCTBEHHBIH,
SMIIUPUYECKUNA, TEOPETHUYECKUH U MeTaTeopeTudeckuil. OHM BHYTpEHHE
B3aMMOCBSI3aHbl B INpoliecce (PyHKIMOHUPOBAHUS U PAa3BUTHUS HAYyYHOTO 3Ha-
Hus. TeopeTwueckuil ypoBEHb HAy4YHOTO MO3HAHUS MPEICTaBIsIeT cOOOMU
CJIOKHBIN TICUXOJIOTMYECKU U TBOpUECKUH nporecc. B Hanbosnbiieil crenenu
3JIEMEHThl TBOPYECTBA NPOSBIISIOTCS B MEXAaHW3MaxX HAyYHBIX OTKPBITUHA M
Hay4HBIX PEBOJIIOLIMM.

BaxxHoil 0COOEHHOCTHIO COBPEMEHHOW HAyKH SIBJISETCS COLMANBHBIA U
KOJUIEKTUBHBIN XapaKkTep Hay4HOH JeATeNnbHOCTH. OO 3TOM CBUAETEILCTBYET
HE TOJBKO €€ COLMalbHasg OpraHU3alMs, HO U MPOSIBICHUE COLUAIBHOCTH
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HAY4YHOT'O MTO3HAHHUS, TAKOW KaK CONEPHUYECTBO B JIIOOOH M3 HayK €€ pa3iiny-
HBIX HAy4YHO-MCCJIEIOBATENbCKUX IPOrpamMM, TEOpUHM, Hay4YHbBIX ILIKOJ, (pu-
HaHCHUPOBAHUE U T.J.

CoBpeMeHHass Hayka TaKK€ WIPAeT poOJib B pPEIIEHUHM TIJI00aJbHBIX
po0JIeM YeI0BeYeCcTBa, B CBSA3U C ATUM KIIFOUEBOE MECTO 3aHUMAET MPUHLIUI
OTBETCTBEHHOCTH U 3TOC YYEHOTO.

VYcuneHue BHEIIHETO BO3JEUCTBUS HAa COBPEMEHHYIO HayKy CO CTOPOHBI
o01ecTBa, U3MEHEHUE YCIOBUN (DyHKIIMOHUPOBAHUS HAYKU U MOBBIIICHUE €&
COLIMAJIBHOTO CTaTyca JIeJal0T COBPEMEHHYI0 HayKy OOBEKTOM CHEIHMaIbHOTO
V3Yy4YECHUS.

CoBpeMeHHass HayKa sBJseTcs MNPO(EeCCHOHAIBHOW J1eSTeNbHOCTBIO,
Kacalollelcsi OCHOBHBIX MHTEPECOB OOIECTBA M IOCYJapCTBa, €€ 3HAUYECHUE
BBIXOJUT 33 PaMKU THOCEOJOTHMM M MpPETEHAyeT Ha OIpeleleHue 0coboro
JUCLUIUIMHAPHOIO CTaTyca.

Knrwueswie cnosa: d)uflOC0¢u}l HAYKUu, cHOCeO0102Usl, KOCHUMUBHOE mMeop-
yecmeo, Haydhnvle meopuu, UHmyuyusd, Hayunvle OmKpblmusl, npaKkmuka, Hayu-
HasA ucmuHda.

BBenenue

[lepen coBpeMEHHBIM YEIOBEYECTBOM CTOSAT JBE OCHOBHBIC MPOOJIEMBI:
npobiema BbIOOpa MyTeW NajbHEHIIero pa3BUTHsA, U MpobiemMa HeoOXOdu-
MOCTH pelIeHUsI TI00aNbHbIX MPOOIEM Yel0BEUYeCTBa, 00OCTPEHNE KOTOPBIX
MOJKET TPHBECTH YEJIOBEUECTBO K KaTacTpode M TOCICHyroIeil rudenu.
Pemenne maHHbBIX TpoOIEM BO3MOXKHO TOJIBKO B MX CHHTE3€ M HAa OCHOBE
B3aMMOJICHCTBHS TEXHHUYECKUX, T'YMAaHUTAPHBIX M E€CTECTBCHHBIX HayK. be3
CHHTE3a HAYYHOTO 3HAHMS CETO/IHS HEBO3MOXXHBI HA COLMANBHBINA, HU Hayd-
HO-TEXHUYECKUH MPOTrpPEecC, HU PEIICHUE KAKUX-TUOO TIIOOANBHBIX MPOOJieM
YeJI0BEYECTBA.

B nmaHHOW cuUTyalu TOBBINIACTCS AKTyadbHOCTh HAYYHOTO TO3HAHUS
MUpa, BO3PACTAET POJIb METOIOJIOTUH HAYYHOTO MO3HAHUS, HHTETPUPYIOIIEH
ponu ¢dunocodpckoro 3HaHMS, (QuIocOPUM HAYKH, KOTOpas SIBISETCA HE
TOJIBKO HW3yYEHHEM TIIpoliecca HAyYHOTO MO3HAHWS, HO M HCCIEIOBaHHEM
HAYKH TaK)Ke B JIPYTHX CTPYKTYPHBIX OOBEKTaX €€ OBITHS: KaK MOJCUCTEMY
KyJIbTYPBI; KaK COIUATBHBIA HHCTUTYT; Kak (hopmy mpaktuku U T.1. C TOUKH
3peHHs GUI0COpUH, HayKa €CTh OJMH M3 CIOCOOOB MOJCIUPOBAHUS Peaib-
HOCTH.
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Haunnas co BTOpo# mnonoBuHbl XX BE€Ka, B CBSI3H C YCKOPSIOIIUMCA
Hay4YHO-TEXHUYECKUM IPOrpeccoM, HayKa IMOCTEIEHHO CTaHOBUJIACH OJHHUM
13 OCHOBHBIX COIMAIbHBIX HHCTHTYTOB U C(hepoii MPOU3BOCTBA 3HAHUSI.

CTpyKTypa ¥ 3aKOHOMEPHOCTH Pa3BUTHS COBPEMEHHOM HAYKH

CoBpemenHas ¢uinocopus HayKd M3ydaeT KaKk CTPYKTYpPYy HAyKH, TaK H
3aKOHOMEPHOCTH €€ pa3BuTHs. OHA MMEET ClEAYyIOIINe OTINYUS OT CIUCH-
TUCTCKU-TIO3UTHUBUCTCKUX KOHIENIUi Quiocopun Hayku: 1) HaydHOE
MO3HAHUE HE CBOJUTCS K €CTECTBEHHOHAYYHOMY 3HAHUIO, & pACCMAaTPHUBACTCS
0osee MIKUPOKO; 2) BCE OCHOBHBIC BUIbl HAYYHOTO 3HAHMS SIBJISIOTCS PaBHO-
MpaBHBIMH (MaTEeMAaTUYECKOE, TEXHHYECKOE, €CTECTBEHHOHAYYHOE, TYMaHH-
TapHOE U T.1.; 3) B CTPYKType T000ii pyHIaMEHTAIbHON TEOPUH MPU3HAETCS
e€ mmocodckoe ocHoBanue; 4) npobiemaruka pumocopun HaAyKH HE CBO-
JIUTCSI TOJIBKO K THOCEOJNIOTHYECKOM W METOJOJOTUYECKOW MpoOiieMaTuke
Haykd. B To jxe Bpems coBpeMeHHas Griiocopusi HAyKu HE CBOJUTCS TOJIBKO
K DJMHCTEMOJIOTUH, TJIaBHasg e€ 3ajadya — BbIPaOOTKa aJeKBATHOW MOJENu
CTPYKTYpBI PEaJbHOM HAayKH M 3aKOHOMEPHOCTEM €€ pa3BUTHs, ITOCTPOCHHE
paloHaIbHO-TeOpeTHUecKoi ¢GopMbl MupoBO33peHus moaei. Ilockonbky
¢dunocockoe MUPOBO33pEHNE BKIIOYAET B CE0s1 OHTOJIIOTHYECKHE, THOCEOIIO-
THYECKHEe, COIUANbHbBIC, KyJIbTYPHBIE, AKCHOJOTMYECKHE, aHTPOIMOJIOTHYe-
CKHE, UCTOPHUYECKUE TPEACTABICHUS YeJOBEeKa, MpoOieMaTuky ¢uinocohun
HAYKU HENb3s1 CBOJUTH TOJBKO K SMUCTEMOJIOTHH, TaK KaK BHE MOJIS 3pEHUs
¢dunocopckoro aHanmza HayKd NPU THOCEOJOTHYECKOM MOIXO/E OCTAIOTCS
cienymomue npodiaemsl: 1) BiausHEE PUIOCO(PCKONH OHTOJIOTUU Ha COJEpKa-
HUE HAYYHOH KapTHHBI MUpa; 2) 3HAYCHHE HAYKU JUIA TPAKTUYECKUX U
COLIMAJIbHBIX MOTpeOHOCTEeH 001IecTBa; 3) 0COOEHHOCTH (PYHKIIMOHUPOBAHUS
HAYKH KaK COI[MAJIbHOTO MHCTUTYTA; 4) UCTOPUYECKHE U KYJIbTypHBIE OCHOBA-
HUS (DYHKIIMOHUPOBAHUS HAyKW; 5) delmoBeuecKwil (akTop B HaydHOU
nesrenpbHOCTH. [loaTOMy Gostee menecooOpa3HoO paccMaTpUBaTh AMHCTEMOIIO-
THI0 KaK TOJBKO OAHY 4YacTh (UIOCOPUH HAyKH, HapaBHE C OHTOJIOTHEH,
AHTPOIIOJIOTUEH, KyJIbTypoJIoTHel, akcuonorueit u T1.0. CoBpeMeHHas
bunocodpus HaAyKu OTIMYAETCS CIAEAYIOUIMMH OCHOBHBIMHU TOJOKEHUSMU: 1)
HayKa pacCMaTpHUBAETCS B €€ HCTOPUIECKOM OBITHH U KYJIBTYPHO-UCTOPHYEC-
KO 00yCIIOBJICHHOCTH; 2) UCTOPUYECKasl IeATEIbHOCTh PACCMAaTPUBACTCS KaK
HMCTOPUYECKH HW3MEHSIONINECS M COLMAIIbHO-O0YCIOBIICHHBIE SBJICHUS; 3)
uzydyeHue Guinocopuu HaAyKH CBS3aHO CO 3HAHHWEM KaK HayKd, Tak U (uiIoco-
¢un; 4) ¢umocodpuss HayKHm TOHUMAETCS KaK MpPHUKIAAHAs (Quiocopust u
MEXIUCLIUIUIMHAPHOE HCCIEAOBaHUE, 3aHUMAIOIEecss CUHTE30M (unocod-
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CKOT'0 ¥ KOHKPETHO-HAYYHOT'O 3HAHMS; 5) pa3BUTHE 3HAHUS HE OT (puinocopuu
K HayKe, a OT HayKH K €€ GuirocoPpckoMy OCMBICICHHIO.

Takum 00pa3oM, KOHLEMNIHMS COBPEMEHHOH (unocodun HaykKn OCHOBaHA
Ha HJiee B3auMOCBA3H (punocopuu n HayKu U NOHUMaHUU IPOTUBOPEUUBOCTH
U CJIOKHOCTH 3aKOHOMEPHOCTEHN pa3BUTHS U CTPYKTYPbI HAYKH.

CoBpeMEHHOE Hay4yHOE 3HaHHE JOJKHO COOTBETCTBOBATH CIEAYIOILUM Tpe-
OOBaHUSIM: CHCTEMHOCTb, JIOKAa3aHHOCTb, IPOBEPSIEMOCTb, ONPENEIEHHOCTb,
METOJ0JIOTMYHOCTh, PEIIEKCUBHOCTb, 00BEKTUBHOCTb, H3MEHAEMOCTb.

[Tpobnema ypoBHEH HaydyHOro 3HAHUS SBJISETCA OJHOW M3 OCHOBHBIX
npobyieM COBpeMeHHOH ¢wmiocodpum Hayku. Kak mpaBwiio, BBIICISIOT J1Ba
OCHOBHBIX YPOBHS - OMIIMPUYECKUH U TeopeTudeckuil. C TOUKHU 3pEeHUs COB-
PEMEHHOW HAyKd MOXHO BBIACIUTh YEThIPE YPOBHS: SMIMPUUYECKUI,
qyBCTBEHHBII (KaK pe3ysbTaT 3KCIEpUMEHTa U HaOIIoAEHui), TeopeTnyec-
KM M MerareopeTudeckuid. HaydHoe 3HaHME NMOHMMAJIOCh KAaK pe3ysbTaT
nestenbHoct  MbinuieHus:  (CmupHOB 1964, 32), cymiecTByloT J1Be
KOTHUTHUBHBIE ONIO3ULIUU: «IMIUPUUYECKOE - TEOpEeTHdecKoe». UyBCTBEHHOE
[IO3HAHUWE HAyYHbIM HE SBIISIETCS A0 TeX IOp, MOKa OHO HE MOJIyYusIo
MBICJICHHYI0 00pa0OTKy M HE BBIPA)KECHO B TOHSATHHHOH SI3BIKOBOH (opme.
I'paHM1IBI SMIIUPUYECKOTO 3HAHUS OMPEIEIIAIOTCS AESITENbHOCTBIO paccyka B
BU/JIE aHAJIM3a, CPABHEHUA, UHAYKINH, abCTparupoBaHus U T.J.

A. DHHIITEHH pa3nuyan 4YeTblpe TUIA OOBEKTOB AJS 3MIIUPUYECKOIO
uccnenoBanus: 1) «Bemw camu 1o ce0ey»; 2) UX MpPeCTaBICHNE C TTOMOIIBIO
YyBCTBEHHbIX JaHHBIX; 3) SMIMPUYECKHUE a0CTPAKTHBIE OOBEKTHI; 4) TEOPETH-
yeckue (uaeanbHble) 00beKThl (DitHITeNH 1964, 67). ConepxaHue 4yBCTBEH-
HBIX OOBEKTOB B pe3yJbTaTe KOHTAKTOB CO3HAHHUS C «BellaMH B cebe»
3aBUCHUT OT LIEJIEBOM YCTaHOBKM MCCIIEAOBATENSl, KOTOpask HCIOJIHAET pOJib
MexaHu3Ma oroopa BaxHOH wuHpopmauuu. IIpouecc orbopa BHemHeH
MHPOpPMALIMM MMEET MECTO M Ha YPOBHE SMITUPUYECKOTO PACCYJOYHOTO
MIO3HAHUS NPU MBICIIEHHONH 00paboTKe CoJepkKaHUs YyBCTBEHHBIX OOBEKTOB
(OuHmTedH A. 1964, 89), HO Ha OoJjiee BHICOKOM YPOBHE MO CPaBHEHHIO C
qyBCTBEHHBIM IO3HAHUEM. DTO MPOSBISAETCA B CIAEIYIOMUX (PYHKIUAX CO3HA-
Hus: 1) BO3MOXKHOCTU paccynka; 2) MpakTHUecKas U MO3HaBaTeIbHas ycTa-
HOBKa HCCIIeZloBaTeNs; 3) 3amac 3MIMPUYECKOro 3HaHMS; 4) BO3MOKHOCTH
A3bIKa; 5) BO3MOXKHOCTU MHTEPIIPETATUBHOIO MOTEHIIMAJIA HAYYHBIX TEOpPUH.
Tonbko uepe3 1enb HMHTEPIPETANUN SMIUPUUYECKOE 3HAHUE MOXKET OBITh
MIPEJICTAaBICHO KaK MO3HaHME pealbHOCTH. [loaToMy sMmupuueckoe 3HaHUE
HE SIBJIICTCSI IPOCTO OMUCAHUEM PEATbHOCTH.

Mesxay 4yBCTBEHHBIM M SMIMPHUYECKUM [MO3HAHHUEM HE CYIIECTBYET OTHO-
IIEHHs JIOTHYECKON BBIBOAMMOCTH. MeXly HUMH CYILECTBYIOT MOJAEINPOBAHHIE
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Y MHTEpHpeTalys, TO €CTh IMIIUPHUUECKOE 3HAHUE SBISIETCS MOJIENIbIO UyBCTBEH-
HOTO 3HAHUS, @ YyBCTBEHHOE — MHTEPIPETALUS SMIIUPHUUECKOTO 3HAHMS.

MOXHO TOBOPUTH 00 OTHOIICHHSIX JIOTHYECKON BBIBOJMMOCTH BHYTPHU
SMIUPUYECKOTO 3HAHMS. DJIEMEHTAMH ASMIMPUYECKOTO 3HAHUS SIBISIOTCA:
MEPBUYHBIC BBICKA3bIBaHUsS, (PAKTHI, IMIIUPUYECKHE 3aKOHBI (CTPYKTypHBIE,
OUHAMHYECKHUE, CTAaTUCTUYECKHe, (YHKIUOHAJbHbIC, NMPUYMHHBIE U T.I.).
Cucrema YMIUPUYECKUX 3aKOHOB 00Pa3yIOT (PeHOMEHOI0THYeCKHEe TEOPHH,
KOTOpBIE ABIIAIOTCS TUIIOTETUYECKUM 3HAHUEM (Harpumep, HebecHass MexaHu-
ka Kemnepa). Kak npaBuino, sMnupudeckoe 3HaHHE OTpakaeT TOJIBKO OIpe-
NEeNEHHYIO0 YacTh YyBCTBEHHOTO 3HAHUSI.

Ecnu paznuuus Mexay SIeMEHTaMH SMIIMPUYECKOTO 3HAHHUS UMEIOT
KOJIMYECTBEHHBIN XapakTep, TO Pa3inunue MEXIY SMIMPUYECKUM U TEOPETH-
YECKUM 3HAHUEM SIBIISICTCS KAUeCTBEHHBIM.

Teopernueckoe MO3HAHUE SBISETCS PALMOHAIBHBIM, WU PA3yMHBIM, 3TO
cBOOOTHOE KOTHUTHBHOE TBOPY€ECTBO.

Hay4nast Teopust — 3T0 MHOXECTBO BBICKA3bIBAHHM O KOHKPETHOM KauecT-
BE€ UeabHBIX 00BEKTOB, UX CBOWCTBAX, OTHOLIECHUX, n3MeHeHusX (['psa3HOB,
Huxutuna, dpiauna 1973, 167). CnocoOom co3anus UaealIbHBIX 00BEKTOB
SBIIAIOTCS SKCIIEPUMEHT, MaTeMaTHUeCKasl TUIIOTe3a, TEOPETHUECKOE MOJIETIH-
pOBaHUE, WHTYHUIUS, UICAITH3AlMs, MBICICHHOE TBOPYECTBO, MPOIYKTUBHOE
BOOOpaKeHHE, AKCMOMATUYECKUH M KOHCTPYKTUBHO-TEHETHYECKHI METOJ,
dopmanmzanus. P.HeBannmHa mumier: «uaeaibHble 00bEKTH KOHCTPYHUPYIOT-
CSl U3 AMIIUPUYECKUX OOBEKTOB C MOMOIIBI0 KOHCTPYKTHUBHOTO T00aBICHUS K
SMIIUPUYECKUM OOBEKTAM TaKUX CBOMCTB, KOTOpBIE JENIAI0T HJI€aTbHbIE
OOBEKTHl MPUHILMUIKATILHO HEHAOTI0JaeMbIMU M TOTOMY HMMaHEHTHBIMU
aJIeMEeHTaMu UMEeHHO MblluieHus» (HeBannuna 1966, 117).

WneanbHbie 00BEKTH MOTYT KOHCTPYHUPOBATHCS TaK:K€ METOAOM BBIBEIE-
HUS 1O ONPENENICHUI0 B CIy4yae PEIICHHS] TCOPETUUYECKUX WM JIOTHYECKUX
npoOJjieM (B MaTEMaTHKE).

A. DUHINTEHH Ha3bIBaJ CIIOCOOBI OOOCHOBAHUS MPOAYKTAa pazymMa BHEIII-
HUM U BHYTPEHHUM OIpaBIaHHEeM Hay4yHoU Teopuu (DiHmTerH 1964, 105).
Buemnee ompaBnaHue COCTOMT B MPAKTUYECKOW TOJE3HOCTH U OIBITHOM
MPUMEHEHUU. B 3TOM COCTOUT mparmaTHueckas OIeHKa MX ILIEHHOCTH U
MoJie3HOCTH. BHyTpeHHee onpaBaaHue HACATbHBIX 0OBEKTOB COCTABISIET HX
CIIOCOOHOCTh  OBITH  CPEICTBOM BHYTPEHHETO COBEPIICHCTBOBAHUS U
oOecrieueHHsT Pa3BUTHS TEOPETUYECKOTO 3HAHHS, PEIICHUS TEOPETHUCCKHX
mpo06sieM U TOCTAHOBKU HOBBIX.

CornacHo 3cCeHIMAINCTCKOMY TOHUMAHUIO, €CIIM SMIIMPUYECKOE 3HAHUE
naéT omMcaHWEe MHpA SIBICHUN, TO WJcallbHble OOBEKThl U HAyYHBIE TEOPUU
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OIUCBIBAIOT CYLTHOCTH U COJIepKaHHe 00BEKTUBHOTO MHpa. Eciu ocHOBHBIMU
CPEICTBAMHU AMIIMPUYECKOT0 TO3HAHMS SIBISIIOTCS HAOJMIOJEHUE U IKCIIEPU-
MEHT, TO OCHOBHBIMH CpPEACTBAMHU TEOPETUYECKOIO IO3HAHUS SBISIOTCS
MHTEJJIEKTyallbHass MHTYyUIMs U Joruka. Cojep)kaHue TEOpPEeTHUYECKOro
YPOBHS SIBJISIETCS TIPOJLYKTOM CO3HAHMS, MBIIIICHHS, a COJIEPKAHUE IMITUPU-
YEeCKOr0 YPOBHsSI MO3HAHUA OMNpenensercs oObeKTHUBHOW peasibHOCThio. O0a
YPOBHSI KQUE€CTBEHHO OTJIMYAIOTCA JIPYT OT Apyra. HayuHble Teopun KOHCTPY-
UPYIOTCS Pa3yMOM B LIEJISIX TOHUMAaHUS, O0BSCHEHHUS SMIIMPUUECKOTO 3HAHMUS.
Teopetnueckuil ypoBeHb 3HAHUS SBISETCS CIOKHOM CTPYKTypoil, Hanboee
O0IINi ero ypOBEHb — 3TO aKCHOMBI, 3aT€M YaCTHBIE TEOPETUIECCKHUE 3aKOHBI
U eIWHUYHbIE TEOPEeTUYECKHE BBICKa3bIBaHUS. B CBOIO ouepenb yacTHBIC
3aKOHBI, ONHCHIBAIOIINE CTPYKTYpy, CBOWCTBA M TIOBEJCHHE HICAIBHBIX
O00BEKTOB, HE BBIBOASTCS JIOTUYECKH M3 OOIINX, a KOHCTPYHUPYIOTCS B XOJIe
OCMBICTICHHSI  PE3yJIbTaTOB  MBICIIEHHOTO OJKCIIEPUMEHTAa HaJ HOBBIMHU
uaeanbupiMu o0bekTamu (Crenun 2001, 93).

B3anMOCBSI3p AIMIUPUUECKOTO M TEOPETHUYECKOTO YPOBHEH MPOUCXOIUT
4yepe3 IMIUPUUYECKYIO0 HHTEPIPETALUIO TEOPHH, C IIOMOIIBIO BBEJICHUS OIpe-
JeTICHU HEKOTOPBIX TEPMUHOB TEOPETUUYECKOTO S3bIKAa B TEPMUHAX IMITUPH-
4ecKOro si3pika uin HaoOopoT. [lo omnpenenenuto P.Kapnama, atu onpenene-
HUS Ha3bIBAIOTCS «HMHTEPIPETALMOHHBIMIY, «PEAYKIMOHHBIMU TPEIIOKECHH-
SIMH» WIH «TpaBuiiaMu cootBetcTBus» (Kapnam 1971, 133), ux nens — ObITh
CBA3YIOLIUM 3BEHOM MEKy TEOPUEH U IMIIUPUEH.

Bcesikas mHTeprnperanys HE UCUEPIBIBAECT MOJHOCTHIO COJEp)KAHUE TEO-
pHH, 9TO TOBOPUT O HECBOJUMOCTH TEOPUH K SMIHUPUHU, CAMOJOCTATOYHOCTH
TEOpUHU U €€ OTHOCUTENIBHON CAaMOCTOATEILHOCTH OT AIMIIUPUHU.

MertateopeTuueckuii ypoBeHb 3HAaHUA sBiseTca Oosiee 0OLUM 110
CPaBHEHUIO C OIMIHUPUYECKUM M TEOPETUUYECKHUM ypOBHAMU. OH COCTOUT W3
o0IIeHayYyHOro 3HaHUs B QUIOCO(CKUX OCHOBAHUN HAyKH, a TAKKEe METOIO-
JIOTUYECKUX U JIOTUYECKUX UMIIEPATHUBOB U MPABUIL

OO1ieHayuHbIil ypOBEHb COCTOMT M3 OOIIEHAay4YHOM KapTUHBI MHpa,
OOIICHAYYHBIX METOJOJOTHYECKHUX, JOTHUYECKUX W aKCHOJIOTMYECKUX IMPHUH-
UMoB. B cOBpeMEeHHO Hayke HE CYIIECTBYET €IMHOTO Ui BCEX HAyK MeTa-
TEOPETUYECKOT0 3HAHUS, OHO KOHKPETHU3UPOBAHO U OMPEENIeTCs CoAepxkKa-
HUEM Hay4YHBIX TEOpUH. METOIOIOTHYECKHEe M JIOTHYECKUE WUMIICPAaTHBBI U
MpaBWJia Pa3IMYHbBl HEe TOJIBKO AJI Pa3HBIX HayK, HO W JAJIS OJTHOM M TOM ke
HAYKH Ha Pa3HBIX CTAAUAX €€ Pa3BHUTHSI.

AKCHOJIOTHYECKHE MPUHIUIBI HAYKU JENATCA Ha BHYTPEHHHUE U BHEIIHUE
aKCHOJIOTMYECKHE OCHOBAHMS W BKJIIOYAIOT B Ce€0s BOMPOC O IENSAX U IICH-
HOCTSIX HAy4HOTo Mo3HaHMs. K BHYTpEHHHUM aKCHOJIOTUYECKUM OCHOBAHUSIM
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HAYKH OTHOCATCS OOBbEKTUBHAS MCTHHA, ONMpPENeIEHHOCTh, TOYHOCTh, JOKa3a-
TEJIBHOCTb, METOAOJIOIMYHOCTb, CHUCTEMHOCTh HayuyHoro 3HaHus (CrenuH
2000, 147). BaemHue akcHOJIOTHYECKUE LIEHHOCTU PETYJIUPYIOT €€ OTHOLIE-
HUS C OOLIECTBOM U KyJIbTypol. K HUM OTHOCATCS MOJE3HOCTb, IIPAKTUYEC-
Kasg 3((HEeKTUBHOCTh, COJCHCTBUE NPOTPECCUBHOMY pPAa3BUTHUIO OOIIECTBA,
IOBBIIIEHUE €ro 00pa30BaTENbHOIO M MHTEIIEKTYaJbHOTO IOTEHLMANA,
MOBBIIIICHUE aJaNTHBHONW CIIOCOOHOCTH 00IIecTBa K OKpy»xkKatomieit cpene. To
€CTh BHEIIHUE AKCUOJIOTUYECKUE LICHHOCTH HayKU HAIPaBICHbI BOBHE HAYKH.

B nenom akcuonormyeckas CTOpOHa METAaTEOPETHYECKOrO 3HAHUS B
HayKe urpaer OOJIbLIYIO POJb B TMOHMMAHUU CMbICIA U 337ady HAYYHOI'O
UCCIIEIOBaHMs, OIpPEAEIAET €ro IEpPCHEKTUBY U HY)KHOCTb pE3YJIbTaTOB.
AKCHOJIOTHS] COBPEMEHHOM ITOCTHEKIIACCUYECKON HAYKH COCTOUT B TOJIEPAHT-
HOCTH, IUIIOPAJIM3ME METOAOB M KOHLENLWN, COUMAIbHOM M KOTHUTHBHOMU
OTBETCTBEHHOCTH YYEHBIX. AKCHOJIOTUYECKUN aCHEeKT SBISETCS HE0O0XOau-
MBIM KaK JUIsl COLMAJIbHO-TYMAaHMTApHOIO, TaK MU A MaTeMaTU4YeCKOro U
€CTECTBEHHO-HAYYHOI'O 3HAHUS.

Takum 00pa3oM, HayuyHOE MO3HAaHUE BKIIIOYAET B ceOe YeThlpe ypOBHS:
YyBCTBEHHBIN, SMIUPUYECKUI, TEOPETUYECKUN U METATEOPETUYECKHUNA, KOTO-
pble BHYTPEHHE B3aUMOCBS3aHBI B IIporiecce (PyHKIMOHUPOBAHUS M Pa3BUTHUS
HAy4YHOT0 3HaHUsA. MeX/1y HUMHU OTCYTCTBYET OTHOILLIEHHUE JIOTMUYECKON BBIBO-
auMocTH. Kax bl ypoBeHb OTHOCHUTENIBHO HE3aBHCHUM B IpoLecce (PYHKLHO-
HUPOBaHUA U pa3BUTHUA. K CTPYKTYpHBIM 3JIEMEHTaM SMIUPUYECKOTO YPOBHS
OTHOCATCS (PaKThl, PEHOMEHOIIOTHYECKHE TEOPUHU U SMIIMpPUYECKUE 3aKOHbI. K
CTPYKTYPHBIM 3JIEMEHTAM TEOPETUYECKOTO YPOBHS OTHOCATCS aKCHUOMBI, TEO-
peTHyecKHe 3aKOHbI M MPUHLMIIBL, UeaIbHbIe 00BEKTHI, IPaBUIa CUCTEMAaTH-
3alUY TEOPETUYECKOro 3HaHus. CBsI3b MEXKIY IBYMsl YPOBHSMHU OCYILIECTBIIS-
€TCsl 4epe3 HMIMPUYECKYI0 HHTEPIPETALMI0 TEOPUHM M TEOPETHUYECKYIO
UHTEPIIPETALNIO SMITUPUH.

MerareopeTnyeckoe 3HaHHE BKIIIOYAeT B ce0s1 o0ecrieueHre B3auMOCBSI3U
HayKu ¢ Guiocoduei, HICKyCCTBOM, PEIUTHEH, TO €CTh C APYTUMHU dJIEMCH-
TaMH KyJbTYpbl, a TAK)KE€ 000CHOBAHUE HAyUHBIX 3HAHUH.

Poan TBOpYECTBA B INIO3HAHUM

IIpeacraBuTenu HSMIMPUOKPUTHLM3MA MWJIM BTOPOrO IMO3UTHUBH3MA
(3.Max, II.[Jrorem u Ap.) OPUILIH K BBIBOAY, YTO TEOPETUUECKHI yPOBEHb
HAy4YHOTO TMO3HAHHUS TPEACTABIISIET COOOM CIOXKHBIA TCHUXOJOTHUYECKUN |
TBOPYECKUU MPOLECC, B KOTOPOM OCHOBHYIO pOJIb HUIPAIOT UHTYHUIMS U
BOOOpa)keHUE YUEHOTO.
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OnHuM U3 cocoO0B CO3/1aHuUs HICATHHBIX OOBEKTOB SIBISTFOTCSI MBICIICH-
HOE€ TBOPYECTBO U MPOAYKTUBHOE BooOpaxkenue. [ns mpencraButeneit
HEOIO3UTUBU3MA XapAaKTEPHBIM OBUIO CBEICHME 3a/1au (UI0cOUN HAYKH K
TEOPUU HAy4YHOT'O TBOPYECTBA U OMHCAHHUIO MEXaHU3MOB (YHKIIMOHUPOBAHUS
u passutus Hayku (Bb.Paccen, JIL.Burtrenmreitn, M.[lnuk, P.Kapnam,
I".Peiixen6ax u ap.).

B HanbomnbIieil cTenenn 371eMEeHTH TBOPUYECTBA MPOSIBISIFOTCS B MEXaHU3-
Max Hay4YHBIX OTKPBITHH W Hay4YHBIX PEBOMIONUNA. VICTOYHWUK CIOCOOHOCTH
YelloBeKa K TBOPYECTBY JICXKHUT B MPOLIECCAX aHTPOIMOCOLMOreHe3a u B (op-
MHUPOBAaHUU PE(PIIEKCHBHOTO MBIIUICHHUS.

TBOpUECTBO SABIISETCS OJHUM U3 XapaKTEPHBIX MPOSBICHUN YeIOBeuec-
kol cBoOombl. H.bepasieB ompenensi TBOPYECTBO Kak aOCOJOIOTHO OpPUTH-
HaJbHOE CO3/1aHKe YeaoBekoM HeObiBasioro (bepases 1989, 54).

Axagemuk A.Jl.AlekcaHApOB OTMEYaJ, YTO HMEHHO CIIOCOOHOCTH K
TBOPYECTBY KaK CO3[JaHUIO NPHUHIMIUAIBHO HOBOTO KAaueCTBa, JENAET Yeso-
BEKa CO3AaTEIEM «BTOPOM MPUPOIb». TBOPUECTBO SABIAETCS CaMO OCHOBHOM
W3 YepT YeJIOBEKa U ONpEeeNsieT OCTaIbHBIC ero 4epThl (AsekcanapoB 1993,
102).

Axkagemuk A.J[.AnekcaHapoB OTMEYaeT, 4YTO TBOPYECTBO MPHUCYILE
M000MY BHUJTy YEIOBEUECKOU ACATEIHHOCTH, a HE TOIBKO TyXOBHOMW JIEATEIb-
HOCTH. OHO 3aKJIIOYEHO B IUIACTUYHOCTH M TOJBHXKHOCTU YE€JIOBEYECKOrO
Mo3ra. B.B.P03aHOB OTHOCUT TBOPYECTBO, MPEKAE BCETO, K MOHUMAHUIO U K
cyTu HayuyHoro npouecca (Po3anos 1994, 68).

TBoOpuecTBO ompenensieTcs, Mpexkae BCEero, Kak KaueCTBEHHAash HOBHM3HA
KOHEYHOro mnpoaykra. Jlrobas TBopueckas AesTENbHOCTh €CTh MPOAYKT
WHTEJUICKTYaJIbHBIX CHJI YE€JOBEKa, COACPNKHUT B ce0de HWHTEIUICKTYaTbHbII
MOUCK, U, KOHEYHO, CBsI3aHa C Hay4YHbIM OTKPbITHUEM. OTKpPBITUE IOHUMAETCS
KaK CO3JaHHE€ HOBOTO, TOr0, Yero HE OBUIO B CHUCTEME ITO3HABATEIIbHBIX
JOCTHKEHHM YesioBeKa. TBOpUECTBO KakK MPOAYKT YEJIOBEYECKOIO CO3UAAHMS,
HAYMHAETCS C CO3UAAHUS «UICATHHOM MOJENN» U 3aKaHYMBAETCS BOILIOIIE-
HUEM 3TON MOJIENH B JEHCTBUTENHHOCTh. B QyHKIIMOHMPOBAHUHU TBOPUYECKOTO
MBIIIICHHUST OOJIBIIYIO POJIb WTPAIOT MAMATh U CIIOCOOHOCTH ONEPUPOBATH
uMeroleiicss B Heil uH(opmanueil. Bo3HUKHOBEHHE HOBOTO KadecTBa Kak
pe3yabpTaTa MPOUCXOIUT B IIPOLIECCE B3AaMMOJICUCTBHS IBYX CUCTEM B paMKax
HOBOHM cucTeMbl. [IpyHIMO yMO3aKIlOYeHHs MO aHaJOTUM, TaK K€ KaK M
COCIMHEHHUE PA3JIMYHOTO, SIBISAETCS MCTOYHUKOM TBOPYECKOTO MBIIIUICHHS.
YMO3akI0YeHre 0 aHAJIOTUU UMEET MECTO KAaK B HAyKe, TaK U B UCKYCCTBE U
bunocopum.
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B pamkax coBpemeHHOU ¢umiocodpun Hayku chHOpMHUPOBANIACH CIETY-
o1as KjaaccuUKaus TBOPUECKON eI TeIbHOCTH:

1. TBopuecTBO TOHHMMAETCS KaK JEATEIbHOCTh IO BBIABHKCHHIO
MPUHIMITHATIBLHO HOBBIX PELICHUI.

2. TBOpYECTBO Kak ACATENHLHOCTH MO MPOPAOOTKE HOBOTO C IIENBIO €ro
MPAKTUYECKOM peash3alni.

3. TBopuecTBO Kak MAESITENHHOCTH IO CO3JMAHUIO HOBBIX HIEH U UX
00BEKTHBAIIMY B MaTepUATBHBIX (popMax.

OmnpenesieHne NPAKTHKH

Omnpenenstoniee 3HaU€HUE B Pa3BUTHH HAYKH, A7l BBIPAOOTKU U Pa3BUTHS
HAYYHOTO 3HAHMS MMEET MPAaKTHKA. JTO MOTUIEPKUBAIN (PHIOCO(PBI pa3HBIX
HanpasieHui. B punocodun noHsTHE «IIpaKTUKa» BhIpaxaeTcs yepe3 HIHpo-
KU CIEKTp TEPMHUHOB, TaKHMX KaK «JIEHCTBUE», «IEATEIbHAS >KU3HBY,
«OMBITY», «(U3NYECKAS KUIHBY, «OMBIT B IETOM» H T.II.

[IpakTnka — OJHa W3 OCHOBHBIX KATErOpUW TIEreJE€BCKOM TUAJCKTHUKH.
UepHBIIEBCKUI CUUTAIT, YTO TEOPHsI, BO3HUKILASL HA OCHOBE NMPAKTUKU, UMEET
CWJIbHOE BIMsSIHME Ha He€. [IpakTuueckuM LemsM J0JKHA CIIYKUTh U PUII0CO-
bus.

3HaHME HE JOJDKHO OCTaBaThCS B paMKax YHCTOM TEOPUHU, OHO JOJHKHO
MPAaKTUYECKH OCYIIECTBIATHCA. [IpakTuueckoe M TeOpeTUYeCKOe CyIECTBO-
BaHHE MpeaMETa — ITO JBa Crocoda CyIIecTBOBaHMS U JesTeabHOCTH. CyOh-
exT ¢unocopun OMKEeH ObITh HE TOJIHKO MO3HAIONIMM, HO W aKTHBHO
JEUCTBYIOLUM.

Ponp mpakTHKM B HAyYyHOM IIO3HAHUU OOCYXKIAeTcs B COBPEMEHHOM
¢unocopuu. K.Ilonmep yka3piBaeT Ha HEIOIyCTHUMOCTb Pa3pyIICHHUS €IHUH-
CTBa TEOPUH U MPAKTUKHU.

[IpakTka — HE Bpar TEOPETUYECKOro 3HAHMS, a Haubosiee 3HAUMMBbII
cTUMyJ K HeMy. KTo HemooleHuBaeT MpakTUKY, TOT HEW30ekKHO BMAJaeT B
CXOJIACTHUKY.

Kareropusi npakTUKy Kak aKTUBHOW 4UyBCTBEHHO-IIPEAMETHOM J1€ATElb-
HOCTH JIIOJEH, HAIIPABICHHOW HAa M3MEHEHHME PEAIbHOM JEHCTBUTEIBHOCTH,
cTaja LIEHTPaJbHOM KaTeropued rHoceosnoruu. lloHsTHEe mpakTHKK Aenaet
SICHBIM TO, YTO YEJIOBEK MO3HAET OKPYKAIOIUN MHUP HE MOTOMY, YTO Mpe-
METhI U SIBJIEHHUS 3TOT0 MHUpa JEHUCTBYIOT Ha €ro OpraHbl YyBCTB, a OTOMY,
YTO OH CaM aKTHBHO U LIEJICHAPABIEHHO BO3JIEHCTBYET HA OKPY KAIOIIYIO €ro
JCHCTBUTENFHOCTh U B XOJI€ M3MEHEHHUs Mo3HaéT e€. DTa crneuuduyecku
yesioBeueckas (hopma JIeATeIbHOCTH OCYLIECTBIISAETCS B ONPENEIEHHOM COLH-
albHO-UCTOPUYECKOM KOHTEKCTE.
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B mpouecce MpakTUKU 4YEIOBEK CO3MAET «BTOPYIO KYyJIbTYpPY», HOBBIE
YCIIOBHSL CBOETO CYILECTBOBaHUS, KOTOPBIE HE JaHbl €My B I'OTOBOM BHUJE.
IIpakTuka ¥ NO3HaHUE — ABE B3aMMOCBS3aHHBIE CTOPOHBI €JUHOIO MCTOPH-
YECKOro IpoLecca, HO PEIIAIONIYyH0 pPOJb 34ECh HIPAaeT IpaKTUKA. ITO
LIEJIOCTHAs] CUCTEMA COBOKYITHOM MaTe€pUaIbHOU NEATEIIBHOCTU YEI0BEKA B €€
OO0IIECTBEHHO-UCTOPUYECKOM pa3BUTUU. EE€ 3aKoHaMu SIBISIOTCS 3aKOHBI
CaMOoro peaJlbHOro MUpa, KOTOPBIN MpeoOpas3yeTcst B STOM MPOLIEcCe.

HpaKTI/IKa BBIIIOJHACT CJICAYIOIIUC (I)YHKI_[I/II/I B IIPOLECCC ITIO3HAHUA

1. IlpakThka SBISETCS MCTOYHMKOM IO3HAHMS, TaK KAaK BCE 3HAHUS
BBI3BaHBI K XHU3HU €€ noTpeOHocTsIMU. Hampumep, B 0CHOBE MaTeMaTH4YECKUX
3HAaHUM HaAXOIUTCS TOTPEOHOCTh B M3MEPEHMM 3€MENbHBIX YYacTKOB,
wiomaaed, o06bEMOB U T.A. AcTpoHOMHUS Obljla BbI3BaHA K IKU3HU
NOTPeOHOCTSMH TOPTOBJIM, MOPETIJIABaHUA U T.1.

2. IlpakTHka sABISIETCA OCHOBOW MO3HAHMS, €r0 JBIKYyIIEeH cuiioi. OHa
MPOHU3BIBAET BCE CTOPOHBI, MOMEHTHI, ()OPMBI, CTYNEHH MO3HAHHUS OT €ro
Hayaja U 70 KOoHIa. Beck mpoliecc mo3HaHus, OT OIIYIIEHUNH U aOCTPAKTHBIX
TeopHil, 00yclIOBIMBAaeTCA 3adayaMH W TOTPEOHOCTSIMHM HpakTuku. OHa
CTaBUT Mepe]] HayKol omnpe/es€HHble TpeOoBaHus U TpeOyeT UX pa3pelieHusl.
B npouecce nmpeoOpa3oBanus Mupa 4eJIOBEK OOHAPYKUBACT M UCCIEAYET BCE
HOBBIE CBOMCTBA M CTOPOHBI MHpa W IPOHHMKAET B CYHIHOCTb SBJICHUMU.
[IpakTuka obecrieunBaeT HayyHOE IMO3HAHME (PAKTUYECKHUM MaTepHajoM, a
TaK)Ke U TEXHUUECKUMH CpeACTBaMU, MpuOOpaMu, 000pyI0BAaHUEM U T.II.

3. IlpakTuka sBiIs€TCS LIEJIBI0 HAYYHOIO NO3HAHMS, TaK KaK B KOHEUHOM
WTOT€ HAIIPABIISAET U PETYIUPYET ACATENBHOCTD JIIOJIEH.

4. IlpakTuka sBISETCS KPUTEPUEM HAYYHOI'O 3HAHUSA, IIO3BOJISAET
OTJIMYUTH UCTHHY OT 3a0ykaeHnui. OTKPBITHE MPAKTUYECKON M COIUATBHOM
00YCJIOBJICHHOCTH YEJIOBEYECKOT'O MO3HAHUS MO3BOJMIIO BBIIBUTH UAIEKTHU-
Ky MO3HaBaTEIbHOIO Mpoliecca U 00BICHUTH €ro BaKHEUIINEe 3aKOHOMEPHOC-
Tu. Ilo3Hanue He saBnsgercs 3acTeIBIIMM. [lo3HaHMEe — 3TO mpouece, KOTOPbIU
pa3BUBAETCA OT HE3HAHMS K 3HAHUIO, OT HETMIOJHOTO 3HAHMSI K COBEPILIEHHOMY.
OTOT npoluecc HOCUT UCTOPUYECKUI NUaneKTUdeckuil xapakrep. Kpurepnit
MPAKTUKKA OTHOCUTENIEH U abcoioTeH. AOCONIOTEH B TOM CMBbICIE, YTO
TOJIBKO pa3BUBAIOLIAsCS MPAKTUKA BO BCEHl MOJHOTE €€ COINEp)KaHUS MOXKET
OKOHYATEJIbHO JJ0Ka3aTh TEOPETUUECKHE MOJIOKEHUA. B TO ke BpeMsl JaHHBIN
KpUTEpUH OTHOCHUTEJIEH, TaK KaK caMa IPaKTHKa pa3BUBAETCs, COBEPLICH-
CTBYETCS, HAMNOJHAETCSA HOBBIM COJEPKAHMEM M IIOTOMY OHA HE MOXET B
KKl TAHHBIM MOMEHT JOKa3aTb T€ WJIW HUHBIE BBIBOJIbI, IOJYYECHHBIE B
Ipolecce NO3HaHUs.
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IIpakTHKa CylecTByeT B CIEAYIOIMMX BUIAX:

1. MarepuanbHoe POU3BOACTBO, IPe0Opa3zoBaHNe IPUPOIbI, €CTECTBEH-
HOT'O OBITHS JIIONIEH;

2. CoumanbHas J€ATENBHOCTh — IpeoOpa3oBaHue 00IECTBA, U3MEHEHUE
COIMAIBHBIX OTHOIIEHUU (PEBONIONNHU, pedhOpMBI, BOWHBI, ITpeoOpa3oBaHNE
COLIMAJIBHBIX CTPYKTYP U T.I1.);

3. HayuHblii S5KCIEpUMEHT — aKTHUBHAasA JEATECIbHOCTh, B IPOLECCE
KOTOPOM 4YEJIOBEK MCKYCCTBEHHO CO3JAaET YCIOBUS, IO3BOJISIOIINE €My
UCCIIeI0BaTh ONPEAEICHHbIE CBOMCTBA MHpa.

Bce Hamm 3HaHMS BO3BpAIAIOTCS B MIPAKTUKY U OKAa3bIBAIOT BIMSHHUE Ha
e€ pazButue. OHa ABISIETCA «PYKOBOACTBOM K JACHCTBHUIO» IO IpeoOpa3oBa-
HUIO MHpa, U1 YJIOBIETBOPEHHS BCEX NOTpPEeOHOCTEH (MaTepuaibHBIX M
JYXOBHBIX) 4eJIOBEKa, AJIS YIy4IICHHs KU3HH JTIOACH.

JIManeKTHYHOCTh MPAKTHUKH KaK KPUTEPHUS] UCTHHBI SBISETCS OOBEKTHUB-
HOW OCHOBOH CYyIIECTBOBAHUSI MHBIX KPUTEPUEB JUIsl IPOBEPKH MCTHUHHOCTHU
3HaHUA. DTO TaKUe KPUTEPUH, KaK IPOCTOTA, COBEPILIEHCTBO U T.J. boibmioe
3HAYCHUE UMEIOT TeOpeTHUecKrue (HOpMBI TOKA3aTEIbCTBA, JOTHUECKUN KpH-
Tepuil UCTUHBL. OH JONOJHIET KPUTEPHM MPAKTUKH, & HE OTMEHSET WIH 3a-
MEHSIET €TO0.

Takum 00pa3oM, CylIecTByeT €AMHCTBO TEOPHM U MPAKTUKU B Ipolecce
NOOBIBaHUSL M TPOBEPKH HMCTUHBI. DTO KOPEHHOW NpuHIMI (rinocodckoit
THOCEOJIOTHU. B 3TOM [IuaneKkTHu4eckoM eIUMHCTBE MNpPaKTUKa BakKHEE, YeM
MIO3HAHUE, 3TO UCXOHBINA U KOHEUHBIH IMyHKT, OCHOBA ITO3HAHUS.

[TpakTHKa — 3TO HEOJJHO3HAYHOE U BHYTPEHHE MPOTUBOPEUYMBOE SIBJICHHUE.
E€ HeobxonuMo paccmaTpuBaTh BO BCEW CIOXKHOCTH, MPOTHBOPEUYUBOCTH U
MOJBMKHOCTH, C YU4ETOM OOBEKTHUBHBIX 3aKOHOMEPHOCTEH €€ M3MeHeHus, a
TaK)Ke TEHJACHUUN U HAIPABJICHUM 3TUX U3MEHEHMU. TOoJIbKO pa3BUBarOLIascs
IIPAKTHKAa MOXET ObITh OCHOBOM M KpUTEpUEM pa3BUBAIOLIETOCS OOBEKTHB-
HOT'O 3HAHUS.

OcHoOBHBIEC 0CO0CHHOCTH COBPEMEHHOMH HAYKH

N.KanT nucan, yTo Mbl I03HAEM MHUpP HE TAaKUM, KAKOB OH €CTh, & TAKUM,
Kak OH IpeoOpa3oBaH HamuM co3HaHueM. @.Humme yrtBepxaan, d4to
peaNbHBII CMBICT UMEIOT He (aKkThl caMu 1o cede, a crnocoObl U (HOPMBI UX
nHTepnperanuu. M. Xaiinerrep nucan: «McruHy Hano Bcerga em€ TOJIBKO
OTBOEBBIBATH y cymiero» (Xamaerrep 1993, 222).

V.J’)xeMC NOHATHE HAYYHON MUCTUHBI MPEJIOMIISIET Y€pe3 MOHATUE ONBITA.
Ho onbiT nmoHumaercs He Kak SKCHEPUMEHT, a KaK )XU3HEHHBIA OIIbIT.
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[TosTOMY «UCTUHHBIE UIEU — T€, KOTOPHIE Mbl MOKEM YCBOUTb, IOTBEPAUTD,
MOAKPENUTH U IPOBEPUTH. JIOKHBIE KE UAEH — T€, C KOTOPBIMUA MBI HE MOXKEM
storo mpoaenarb» ([xemc 1997, 284). KpurepuemM HUCTHHBI SBISETCS
MOJIE3HOCTh COZEpIKaIehCss B HEW uieu, n0o «o0iagaHre UCTUHON HE €CTh
HEKOTOpasi caMollellb, OHA JIMIIb MPEABAPUTEIIBHOE CPEACTBO I JIPYTUX
KU3HEHHBIX ToTpedHocTei» (Ixemc 1997, 285).

OcCHOBHOW OCOOEHHOCTBIO COBPEMEHHOM HAayKH SIBIISICTCS NEpEHECEHUE
[JIABHOTO AKIIEHTa HAy4YHOW JEATEIbHOCTH C Mpouecca IOIy4YeHUus |
000CHOBaHHUS Hay4YHOTO 3HAHUS Ha €ro MpaKkTHYecKoe MpuMeHeHue B cepe
rpakJTaHCKOH SKOHOMHUKH U YIOBJIETBOPEHUE PACTYIIUX MOTPEOHOCTEH.

Bropoii 0cOOEHHOCTBhIO COBPEMEHHON HayKd SBISETCS COLMANBHBIN U
KOJUISKTHUBHBIN XapakTep HaydHOH aestenbHOcTH. EE€ cyObekToM sBIsieTcs He
OTAETbHBIM Yy4eHBIH, a mpodeccHoHaIbHbIE HAay4YHbIE KOJUIEKTUBBI U OpTraHU-
3alliy Pa3HOW HANpaBICHHOCTH M MOIIHOCTH. CyObeKT-OObEKTHBIE TMO3HABA-
TEJbHBIE OTHOIIECHHUS B COLIMAJIBHBIX CUCTEMAX OMOCPEIOBAHBI U IETEPMUHUPO-
BaHbl PA3JIMYHOIO POJa COIHMAIBHBIMH, KOMMYHHKAIIMOHHBIMH, SKOHOMHYEC-
KUMU WM OpraHU3allMOHHBIMU TPEOOBAHUSIMU U OTPAaHUYCHUSIMU. AJIEKBATHOE
MIOHMMAaHUE MPOLEcca HAyYHOTO MMO3HAHUSI HEBO3MOXKHO 0€3 yuéTa coLlnaibHOM,
KOMMYHHUKALIMOHHOM, ICUXOJIOTUYECKON U MParMaTU4eCcKOil €ro COCTABIISAIOLINX.

CoBpeMeHHass HayKa BO BCEX DAa3BUTBIX CTpaHaxX CTaja Ba)KHEHIINM
WHCTPYMEHTOM UX SKOHOMHUYECKOH, COLMAIbHON U BOGHHOW NOJUTUKHU. CTaB
OMHUM W3 3BEHHEB OSKOHOMHKH, COBPEMEHHAsi HayKa IOTepsuia OBLIYIO
HE3aBHCUMOCTh OT OM3HEca U rocyAapcTBa, HO BMECTE C TeM OHa MOJIy4yuIiia
OT HUX MOIMHYK (UHAHCOBYI0O M MATEPHAIBHYIO MOIICPXKKY, Oe3 uero
pa3BUTHE COBPEMEHHBIX HAyYHBIX HCCIIEJJOBAaHMI BO BCEX OOJIACTAX HAYKH
HEBO3MOXXHO B CHJIy HX BO3pacTamomeil J0poroBu3Hbl.. (OCOOEHHO 3TO
OTHOCUTCA K TEXHMYECKMM M ECTECTBEHHBIM HAayKaM C HMX OIPOMHBIMU
3aTparaMHl Ha MaTepualibl, 000PYyI0BaHUE, COBPEMEHHYIO NMPUOOpHYyI0 0a3y,
nH(pOpMaLIMOHHOE O0OecreueHne, MOArOTOBKY BBICOKOKBATU(DUIIMPOBAHHBIX
KaJIpOB UCCIIEN0BATEIICH.

CoBpeMeHHasi HayKa SBIISIETCS HE TOJIBKO COIMAIbHO-CTPYKTYpPUPOBAH-
HBIM M COLUAJIBbHO-PETYJIUPYEMBbIM BHJIOM IO3HAHUS, HO M SKOHOMHYECKH
peryiupyeMoi 00J1acThi0 MHHOBALIMOHHOW AEATEIbHOCTU. DTa AeSITeNbHOCTD
MMEeT TJIABHOW 3ajaueil POM3BOJCTBO HOBBIX MOTPEOUTEIBCKUX CTOUMOC-
TeW, HOBBIX TOBAPOB M YCIYr HOBOrO BHUJA. B pa3BUTHIX CTpaHax OHa He
IIPOCTO OPUEHTUPOBAHA HA MHHOBALMOHHYIO IKOHOMHKY, a JKECTKO BCTPOEHA
B HE€ B KauecTBe OJHOI0 U3 €€ BaxkHelmux 3BeHbeB. C koHla XIX B. Hayka
IpeBpaTuiach B HEOTbEMJIEMYIO YacTh OusHeca. Ocolyto posib B yCKOPEHUU
3TOr0 MpPOLECCa ChIPaju JABE MUPOBBIE BOWHBI, UCIOJIb30BAaHUE BOIOIOIMIMMHU
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CTOpPOHAMM HayKH JJIsl CO3JaHUsI MHHOBAIIMK B BOGHHOH cepe u momydeHus
IIPEUMYLIECTB MEPE IPOTUBHUKOM.

O couManpHOM XapakTepe COBPEMEHHON HAayKH CBMIETENbCTBYET HE
TOJIBKO €€ COLMaJIbHAsl OPTaHM3alMsl, HO U MPOSIBICHUS COLMAIbHOCTU HAyY-
HOTO MO3HAHHUS, TAKOH KaK CONEPHUYECTBO B JIIOOOH M3 HayK €€ pa3IUuHBIX
HAy4YHO-HCCICNOBATEIbCKUX IPOrpaMM, TEOPHUH, HAy4HBIX WIKOJI, HyINas
MEXJy HUMH O0pbp0a 3a MPUOPUTETHI, HAYYHOE JINACPCTBO, MPO(ecCuoHa b-
HOE ¥ OOIIECTBEHHOE Npu3HaHue, (UHAHCUPOBAHUE U T.J.

OpHEeHTHPOBAHHOCTh HAyKH Ha OOLIECTBEHHOE MPAKTHYECKOE NMpUMEHe-
HUE OOBACHSET TOT (aKT, YTO COBPEMEHHAsl HayKa PEeryJupyeTcsl HE TOJIBKO
HAy4YHBIMM UJCAIaMU U HOPMaMH, HO TaKK€ U MHOYKECTBOM IIPABOBBIX HOPM
¥ THYECKUX NPAaBWI. ITO OOBIACHAETCS MAcIITA0OM OMACHBIX MOCIEICTBUI
COBPEMEHHBIX HAay4HbIX MCCIEJOBAHUH M OCOOEHHO MX MOCJEIyIOIUM
BHEJPEHUEM B BOCHHBIC U I'Pa)IaHCKHE TEXHOJIOTUHU, TAaKWe, KAK JIa3epHBIE,
SJICpHbIE UCCIIE0BaHMs, OMOJIOTHYECKHE U XUMHUECKUe pa3pabOTKH, JOCTH-
KEHHSI COBPEMEHHON I'€HETUKU, OMOMEINILIMHBI, KOMIIBIOTEPHBIE TEXHOJIOTUU
u 1.7. 1o 3TMUecKuM mpuYrMHaAM B pa3BUTHIX CTpaHaX ObUIO CO3J]aHO OIPOM-
HOE KOJIMYECTBO ATHUECKHUX U IKOJIOTMYECKUX KOMMTETOB IO HayKe. DTUM
OO0IIeCTBEHHBIM KOMUTETaM HOPMAaTUBHBIMHU MPABOBBIMHM aKTaMH IPEOCTaB-
JICHO TIPaBO BETO Ha MpPOBEACHHE W (MHAHCHPOBAHHE HAYYHBIX MPOEKTOB,
€ClIi OHM HE COOTBETCTBYIOT TpeOOBaHMSAM O€30HaCHOCTH U T'yMaHHOCTH
CBOMX HccliefioBaHUN. HaydHble TOCTHIKEHUS NOJKHBI OBITH MCIIOIb30BaHbI
HE BO BpPE]], a BO 0JIaro 4esoBeKy.

ConuanbHble OLEHKH HayYHBIX OTKPBITUH, OKa3bIBAIOIMX MUPOBO33pPEH-
YecKoe BIIMSHUE Ha OOLIECTBO, UMEIM MECTO B UCTOpuu ¢unocopuu. 310
HElpusATHE aTroMucTHYeckux wuned Jlemokpura B [peBHeir ['penum,
reoMerpun EBkianna Ha BocToke, nmpu3HAaHME TeIMOLEHTPUYECKON CHUCTEMBI
Konepuuka, maenn arommsma B KoHue XIX-XX BB.; AUCKyCCHU BOKpPYT
Teopuu 3Bosronnu Y.J/lapBrHa 1o ceil JeHb U T. .

C npumeHeHHEM B THOCEOJOTMH KaTErOpUU MPAaKTUKU CTajo SICHO, 4TO
UCTHHA HE SIBJIIETCA 4E€M-TO 3aCTBIBUIMM U HEM3MEHHbIM. DyHIaMEHTAIbHBIMU
MOJIOKEHUSIMH TEOPUM TIO3HAHMUS SIBJISIFOTCA cieayroye: 1) 0ObeKTUBHBIN MUp,
OTpa)kaeMblii B 3HAHUH, IOCTOSIHHO Pa3BUBACTCS U U3MEHSIETCS; 2) IPAKTHKA KaK
OCHOBa IO3HAHUS Pa3BUBACTCS W M3MEHSETCS; 3) 3HAHMS, BbIpACTaIOIIME Ha
OCHOBE ITPAKTUKHU U MPOBEPSIEMBIE €10, TOCTOSHHO U3MEHSIOTCS U Pa3BUBAIOTCS,
MI03TOMY B IPOLIECCE M3MEHEHUS U PA3BUTUSl HAXOAUTCS TaKkkKe OObEKTHUBHAsS
UCTHHA.

Hayuynas uctuna, Oyqyun OOBEKTHBHOH II0 CONEPKAHHIO, SIBIISETCS
CyOBEKTHUBHOM 10 (hopMe: OHa BBIPAXKAETCS B MOHATHSX, 3aKOHAX, TEOPUSX.
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SBasisick mporieccoM, MCTUHA TOHUMAETCS €IWHCTBOM a0COTIOTHOTO U
OoTHOcUTENbHOTO. KaTeropuu aOGCOMIOTHOTO M OTHOCHTEIBHOTO BBIPAKAIOT
pa3HbIe CTOPOHBI MO3HAHUS YEJIOBEKOM 00BEKTUBHOTO Mupa. Eciu abconroT-
Has MCTHHA IIOHMMAETCs KaK ITOJIHOC 3HAHHUE O JICMCTBUTEIBHOCTH, TO OTHO-
CUTEJIbHAs! UCTUHA BBIPAKAET U3MEHYMBOCTH KaXJOTO UICTUHHOTO 3HAHUS, €r0
yriIyOJIeHHe, YTOYHEHUE 10 MEPE Pa3BUTHsI MPAKTUKU W To3HaHus. [loHoe
3HAaHHUE — 3TO THOCEOJIOTMUECKUHN HJIean, KOTOPBIA HE OyJIeT JOCTUTHYT, XOTS
Mmo3HaHue Bcé Oosiee mpuOIMKaAETCs K HEMY. JTO Ta 4YacTh 3HAHUA, KOTOpas B
OyayleM HUKOrAa He OyneT ompoBeprHyTa. AOCONIOTHAas UCTHHA — 3TO
BCECTOPOHHEE, UCUEPTIBIBAIOIIECE 3HAHUE O SIBJICHUMU.

Pa3zBuTne mpakTMKM MU TO3HAHUS MOKA3bIBAET, YTO MOJI€3HOE 3HAHUE
BBI3BIBACT KyJ1a O0JIbILIE JOBEpHs, yeM Oecriosie3Hble paccyxaeHus. [loznanne
— 3TO OJIHA M3 BaXHBIX 00JACTEH MPOSBIICHUS aKTUBHOCTH YEJIOBEYCCKOTO
nHTeiuiekTa. [Ipouecc no3HaHus MOHUMAETCS KAK CIIOKHOE JTyXOBHO-IIPAKTH-
YECKOE B3aMMOJICHCTBHE CO3HAHUS YEIOBEKa U OOBEKTUBHOTO MHUpPA, IEPEXO]]
OT HETOJHOTO CyOBEKTUBHOTO IMPECTABICHUS U OMBITa K 00Jiee MOJTHOMY H
O0BEKTUBHOMY 3HAHHUIO O MUPE, K TTO3HAHUIO UCTUHBI HA OCHOBE MPaKTUYEC-
KOH JICATCILHOCTH JIIOACH.

Baxknelnien XapakTepUCTUKOW 3HAHUS SIBJISIETCS €r0 JIMHAMHUKA, POCT U
pasButue. ['erenb chopMyIHpoBaI MOJIOKESHHE O TOM, YTO «HCTUHA €CTh MPO-
Lecc», a He «rOTOBBIA pe3yabpTaTy». Pa3BuTHe 3HAHUSA — CIOKHBIN JUAIECKTH-
YECKUU TPOIECC, MMCIOMIMKA KadeCTBEHHO pa3indHble dTamnbl. [IpoGiema
pocTa, pa3BUTHS 3HAHUS SABJISETCS [IEHTPAIbLHON B COBpEeMEHHON (PUIIOCOpUU.
B nporecce nmo3Hanus 4en0BEK OJJHOBPEMEHHO U3MEHSIET U PE0OPa30BHIBAET
okpyxkawmuii ero mup. [lo3Hanwe couManbHO, MOCKOJBKY pa3BUBAETCA
BMECTE C pa3BUTHEM OOIIECTBa, BO3PACTAHWEM HAYKU U JIYXOBHOW >KU3HU B
1IEJIOM, POCTOM MAacIlTabOB OOIIECTBEHHO-UCTOPUUECKON MPAKTHKH.

HpaKTI/I‘leCKaﬂ HanpaBJIE€HHOCTH COBpeMeHHOﬁ HayYKH

[IpakTnueckass HamnpaBIEHHOCTh COBPEMEHHOM HayKH BBIpaXKaeTcsl B
BO3PACTaHUM KOJIMYECTBA MPHUKIAIHBIX UCCIEOBaHUH U pa3paboTok. B cBoro
ouepelb MPHUKIAJHAs HANpPaBIEHHOCTb HAyKHU BBIPAXKAETCS B H3MEHEHUU
COOTHOLICHUS HAYKH U TEXHUKH. JTO BBIPAKAETCS B CIICLYIOIIEM:

1) TexHuKa paccMaTpuBaeTCs Kak MPHUKJIaJHas HayKa;

2) mpouecchl pa3BUTUS HAyKU M TEXHMKHM PacCMaTpUBAIOTCS KakK aBTO-
HOMHBIE, HO CKOOPAMHUPOBAHHbIE IPOILECCHI;

3) Hayka pa3BUBaJIaCh, OPUCHTUPYSACh HA Pa3BUTHE TEXHUUYECKUX arlra-
paToOB U UHCTPYMEHTOB;

4) TexHHKa HayKH BO BCE BpeMEHa OOTrOHsIa TEXHUKY ITOBCETHEBHON JKH3HMU;
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5) no xonua XIX B. peryiaspHOro NHpUMEHEHUS Hay4YHbIX 3HAaHWH B
TEXHUYECKON MNpakTHUKE HE ObLIO, HO OHO XapaKTEpHO Ul COBPEMEHHBIX
TEXHUYECKHUX HayK.

HaulGonpiiee paziauurie MEXKIy €CTECTBEHHO-HAYYHOW W TEXHUYECKOU
TEOpUSMHU 3aKIIOYACTCSl B XapakTepe Haeanu3auuu. TexHudeckas Teopus
SBJSICTCS. MEHee aOCTpaKTHOW M WACAIM3UPOBAHHOW, OHa OoJjiee TECHO
CBSI3aHA C PEAJIBLHBIM MUPOM.

B npaktuyeckoil opueHTanuMu HayKu OoJiblllas poOJib MPUHAUIEKUT €€
nepedopMyIUpoBKe U pa3zBuTHio. Jxeiimc MakcBen, co3arenb Kiaccudec-
KOM 3JIEKTPOAMHAMMKH, CAENan BKJIAJ B TEXHUKY. B 3TUX nensx Opuranckuii
uHXeHep X3BUcalil npeoOdpa3oBal 3JIEKTPOMAarHUTHbBIE YpaBHEHUsT MakcBe-
Ja B Takylo (opmy, KoTopas Moriia OBITh HCIIOJIb30BaHA HHXKEHEPAMH.
«ITocpenHUKOM» MEXIy TEOPETHUECKOM HayKOH M NMPaKTUKOM ObUT M LIOT-
JAHJCKUM y4EHBIM PPHKMH, y4acTBOBAaBIIMK B CO3JaHUU TEPMOIAMHAMUKHU U
IIPUKJIATHOM MEXaHUKH, KOTOPOMY YJAJOCh CBA3aTh NPAKTUKY IOCTPOCHUS
MIapOBBIX JBUTATEJIEN BBICOKOIO JABJICHMS C HAayYHBIMU 3aKOHaMU. P3HKUH
JI0Ka3aJl HEOOXOIUMOCTh PAa3BUTHUS IPOMEKYTOUHON (DOPMBI 3HAHUS — MEXKITY
(GU3NKOI U TEXHUKOM.

Cy1ecTByIOT pa3iauuusi MeXAy WHKEHEPHONM M TEXHUYECKOW JAEsTElb-
HOCTBIO. IHXKEeHEpHAas NeATeIbHOCTh MPEANOIAracT PErysipHOe IPUMEHEHUE
HAy4YHbIX 3HAaHUM IJIs CO3JaHUS MCKYCCTBEHHBIX, TEXHHYECKUX CHUCTEM-
COOPY’KEHMM, yCTPOUCTB, MEXaHU3MOB, MAIlIVH U T.[.

TexHuueckasi AeATeNbHOCTh OOJbIIIE OCHOBBIBAECTCS HA ONbBITE, MPAKTHU-
YECKHUX HaBBIKAX, Aoraakax. [loatomy He cienyer OTOXIECTBIATh UHKEHEp-
HYI0 J€ATENbHOCTh JIMIIb C JAEATEIBbHOCTBIO HMHXEHEPOB, KOTOPBIE YacTO
BBIHYK/ICHBI BBIIIOJIHATH TEXHUYECKYIO, @ HHOI/IA U HAY4YHYIO JEATEIbHOCTh
(ecnu MMEIOLIMXCS 3HAHUM HENOCTAaTOYHO JUIS CO3JaHMs KakoM-1ubo KOH-
KpETHOW TeXHUYECKOH cucTeMbl). B To jxe BpeMsl eCTb MHOTOYHMCIIEHHBIE MTPU-
MEpBbI, KOIAa KpyIHble yuéHble 0Opalalnch K U300peTaTeNbCTBY, KOHCTPY-
HMPOBAHUIO, TO €CTh OCYIUECTBISJIM Hapsly C HAyYHOW, MHXKCHEPHYIO Hes-
TEIbHOCTh. ENMHCTBO Hay4HOU, MH)KEHEPHON U TEXHUYECKOH JEATEIBHOCTH
OBUIO CBS3aHO C TIEPUOJOM 3apOXKICHHS BCEX ITHX 00JIaCTel YeI0BEYECKOTO
Tpyaa. Tak, ['amuneilt ucnonb3oBan M300peTEHHBIE UM T'MIPOCTATUYECKHE
BECHI JUIsl OBICTPOTO ONPEACTICHUS COCTaBa METAUTMYECKUX CIuiaBoB. Haluro-
JIeHUs, Tpou3BeAEHHbIe ['anuieeM ¢ MOMOILBIO M300PETEHHOTO U U3rOTOB-
JIEHHOTO0 WM TeJIeCKONa, paspylIMiIN «ujeanbHble chepbl» ApHUCTOTENS U
JOrMaT O COBEpPLICHCTBE HEOECHBIX Te: MOBEepXHOCTh JIyHBI OKa3aiach
IIOKPBITOM TOpaMHM M W3PBITOM KpaTepamu, 3BE3Ibl MOTEPSIM CBOM KaxKy-
IMecss pa3Mepbl, U BHEpBble ObUIa MOCTUTHYTa UX KOJOCCAJIbHAs yAaiEH-
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HocTh. Y HOmutepa oOHapyxuioch 4 ClyTHUKA, Ha HEOE CTaJllo BUIHO IPO-
MAaJIHO€ KOJMYECTBO HOBBIX 3BE31. Mueunslil [lyTh pacnancs Ha OTAeIbHBIE
3Bé3106l. CBou HaOmomenus l[amwield ommcal B COYHMHEHHH «3BE3IHBIN
BecTHHK» (1610-1611).

N300peratens Mukpockona AHTOH JIEBEHTYK 3aHMMAalcs HUTU(GOBAHUEM
ONTUYECKUX CTEKON. M3roTOBIEHHBIE MM JIMH3BI, KOTOPbIE OH BCTAaBIISUI B
METAJUIMYECKUE JEepKATeNId C NPUKPEIUIEHHOW K HUM HIVIOW I HacakKuBa-
HUA oObekTa HaOmomeHus, maBanu 150-300-xkpaTHoe yBenudeHue. Tak OH
Ha0JII01a71 MUKPOOPTaHU3MBI, @ TaKXkKe KJIETKH, AHIa, 3apOJIbIIIH, MBIILICYHYIO
TKaHb U MHOTHUE JIPyTH€ 4acTH, U opranbl Oosiee ueM 200 BUIOB pacTeHUl U
KUBOTHBIX.

CerogHsi MH)XEHEpPHBIE HCCIEIOBAaHUS, B OTIMYHUE OT TEOPETUYECKUX
UCCIIEIOBAaHUM B TEXHUYECKUX HayKaX, HEIOCPEICTBEHHO BILJIETCHBI B MHXKE-
HEPHYIO JI€ATEIbHOCTh, OCYLIECTBIIIOTCS B CPAaBHUTENIBHO KOPOTKHUE CPOKHU U
BKJIIOYAIOT B ce0s NPEANpOeKTHOE 00cIe10BaHNe, HayuHOe 000CHOBAHUE Pa3-
paboOTKH, aHaIU3 BO3MOXKHOCTH HMCIOJIb30BAHUS YK€ MOJYyUEHHBIX Hay4HbIX
JAHHBIX /7151 KOHKPETHBIX MH)KEHEPHBIX pacuéToB, XapaKTepUCTUKY 3(hdek-
TUBHOCTH Pa3pabOTKH, aHAIN3 HEOOXOIMMOCTH IMPOBEACHUS HEIOCTAIOIINX
HAy4YHBIX UCCIIEJOBAHUM U T.J.

WnxeHepHble UCCIEI0BAaHUS IPOBOASTCSA B cpepe MHKEHEPHOU MpaKTu-
KM Y HaIlpaBJICHbl HA KOHKPETHU3ALMI0 UMEIOINXCSI HAyYHbIX 3HAHUI MTpUMe-
HUTEJIBHO K ONpENEeNIEHHON NMHKEHEPHOU 3aaade. Pe3ynbpraTel 3THX HCCieno-
BaHUI HaXoJAT CBOE MPHUMEHEHHUE INpexJe Bcero B chepe HHKEHEPHOIo
MIPOEKTUPOBAHMSI.

ITpoexkTupoBaHMEe CBA3aHO C HAYYHO-TEXHUYECKMMM pacu€TaMu Ha 4ep-
TEXE OCHOBHBIX MapaMeTpoB Oyayuiel TexHuuyeckoil cuctemsl. [IpoexTupo-
BaHUE HEOOXOAMMO OTJIMYATh OT KOHCTpyHUpoBaHus. [IpoayKT npoekTupoBou-
HOW JEATENHHOCTH B OTIMYUE OT KOHCTPYKTOPCKOW BBIPAKAETCS B OCOOOM
3HAaKOBOW (hopMe — B BUJE TEKCTOB, YepTexeH, rpaukoB, pacyéToB U T...
Pe3ynbraT KOHCTPYKTOPCKOM JEATENBHOCTH JOJDKEH OBITh 00s3aTeIbHO
MaTepUaIn30BaH B BUJE ONBITHOIO 00pa3ia, ¢ MOMOLIbI0 KOTOPOro yTOYHS-
I0TCA pacué€Thl, NPUBOJUMBIE B MPOEKTE, U KOHCTPYKTUBHO-TEXHUUYECKUE
XapaKTepUCTUKH IPOEKTUpyeMol TexHuuyeckoi cucrembl (CrenuH B.,
Kysnenona JI. 1994, 248).

OpranuzanyoHHasl CTpyKTypa yIpaBJIEHUS Hay4YHBIMU OpraHU3alUsAIMU -
3TO IEJIOCTHAS! COBOKYITHOCTh COSAMHEHHBIX MEXIy COO0H MH(POPMALMOHHBI-
MU CBSI35MH 3JIEMEHTOB 00BEKTa U OpraHa ynpasieHus. OHa OTpaxaeT CTpoe-
HUE CHUCTEMbI YIPABJICHUS, COJACPKAHUEM KOTOPOH SIBISIOTCS (YHKIUU
YIPAaBICHUS, BEPTUKAIBHOE M TOPU3OHTAIBHOE COOTHOIICHHE YPOBHEH
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YIOPABJICHUS, & TAKKE KOJUYECTBO U B3aUMOCBS3b CTPYKTYPHBIX MOJIpa3iese-
HUI B IIpeenax KakaI0ro ypoBHs. B 3aBUCUMOCTH OT COOTHOIIIEHUSI YPOBHEM
U CTPYKTYPHBIX MOJpa3Je/ICHUH Pa3uyaroT JIMHEHHYI0, (yHKIMOHATIHHYIO,
JUHENHO-QYyHKIIMOHATIBHYI0, MAaTPUUHYI0 U MAaTPUYHO-IITAOHYIO TUIIBI Opra-
HU3AIMOHHBIX CTPYKTYD.

Metoauka uccCleoBaHUS M TMPOCKTHUPOBAHUS CTPYKTYp YyHpaBiICHUS
OpraHu3alMsIMU JOJKHA, C OJHOW CTOPOHBI, OCHOBBIBATHCS HA HAYUHBIX
MPUHILIMIIAX YIPABICHUS, C APYTrOd — YUUTHIBATh JIMYHBIE KAY€CTBA U OIBIT
PYKOBOJUTENEH, XOPOIIO 3HAIOIIMX BO3MOXKHOCTH OpPTaHHU3aIMi U Te Tpebo-
BaHMs, KOTOPBIE PETIAMEHTHUPYIOT IESATEIBHOCTh KaXKJIOTO M3 ToJpasjese-
Huil. B pacnpoctpaneHun 3Toro oOIIero mMpUHIKIA Ha YIPaBICHUE HAYYHO-
HCCIIE0BATEIIbCKON U MPOCKTHOM JAEATEIHHOCTBIO APKO MPOSIBIISECTCS KayecT-
BEHHO MHAs PAIlOHATBHOCTh TTOCTHEKIACCHUECKON HAYKH.

OpranuszaiioHHOE TPOSKTUPOBAHUE CO3/AET IIUPOKUE BO3MOXKHOCTH ISt
UCCIIeIOBaHUsI U TPOEKTUPOBAHUS CTPYKTYpBI YIpaBieHus. B ocHoBe 3Toro
METO/Ia HAXOAWTCS KHOSpHETHYeCKas MOJEeNb, MO3BOJISIONIAS PACIIPEICITUTh
MOJTHOMOYHS M OTBETCTBEHHOCTh PaOOTHUKOB JJISl KAXKIOTO YPOBHS YIIPABIICHHS.

CoBpeMeHHasi Hayka TakK€ HIpaeT poJib B PEIICHUH TJIOOAIBHBIX
mpo0yieM YelnoBEeYECTBA, KOTOPHIE CIOXKWIMCh B CHIIy HEPaBHOMEPHOCTHU
COIMAIBHO-D)KOHOMUYECKOTO U HAyYHO-TEXHHUYECKOTO IMpOTpecca, a TakkKe
BO3pACTAIOIIETO MpoIlecca MHTEPHAIIMOHANU3AIMH BCEil OOIIECTBEHHON Jesi-
TENbHOCTH. BO3HUKHOBEHUE TI100aMbHBIX MPOOJIeM OOBSCHACTCS TaKKe CTHU-
XUHUHOCTBIO OOIIIECTBEHHOT'O Pa3BUTHUS M aHApXUEW MIPOU3BOJICTBA, HACIEIUEM
KOJIOHMAJIM3Ma M TIPOJIOJDKAIONICHCS dKCIUTyaTallMeld pa3BUBAIOIIUXCS CTpaH
A3sun, Adppuku u JlaTMHCKOW AMEpPHUKH MHOTOHAIIMOHAJIBHBIMH KOpIIOpa-
UMM, a TAKXKE JAPYTMMH aHTarOHUCTHYECKUMU MPOTHUBOPEUUSIMHU, TTOTOHEH
3a MPUOBUIBIO U TEKYIIMMH BBITOJaMH B YIIEPO AOITOBPEMEHHBIM, KOPEHHBIM
MHTEpecaM o01ecTBa B 1esioM. [ mobanpHbIe TPOOIEeMBbI 3aTParuBatoOT YeIoBe-
YEeCTBO MOJTHOCTHIO U HE MOTYT OBITh PEIIECHBI OJHOCTHIO B PAMKAX OT/IENb-
HOTO TOCYJapCTBa HMJIU TeorpaduiIecKoro peruoHa, WM W30JIHPOBAHHO OJIHA
oT Apyroi. Bee rinobanbHbie mpo0aeMbl B3aUMOCBS3aHBbI.

CTOpOHHUKH KOHIEMIUU «TEXHOJOTHYECKOrO JNETEPMUHU3MA» U TEOPUH
«MOCTUHAYCTPUAIBHOTO» WM «MH()OPMAIMOHHOTO» OOIIecTBa CYUTAIOT, YTO
rJI00aJTbHBIC TPOOJIEMBI MOTYT OBITh PEIICHBI HA OCHOBE HAYYHO-TEXHHUYECKOTO
nporpecca. OgHAKO 3TOrO HEJAOCTaTOYHO. PemieHue rnoOanbHBIX MpoOIeM
BO3MOKHO JIUIIb TOCJIE€ PA3PELICHUs] COIUANBHBIX aHTAarOHM3MOB M yCTaHOB-
JICHUS TApPMOHMYHBIX OTHOIICHHWH MEXIy OOIIECTBOM W MPUPOJOW B 0OIIe-
MHpoBOM MaciiTabe. KoMIekcHOCTh ¥ B3aUMOOOYCIIOBICHHOCTh TJI00ATBHBIX
npobieM MpeanoiaraloT HE0OXOAUMOCTh COTPYIHUYECTBA YUEHBIX Pa3HBIX
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crenuagbHOCTEH Ha OCHOBE (pritocockoit MeToonoruu. A.DWHIITEHH npea-
jarajn «HoocepHOe» pelieHHe TI00albHBIX MPOoOJIeM, TO €CTh Ha OCHOBE
BJIACTH pa3yMa, Tak KakK Mepexo/]] YeIoBeYecTBa K HOOC(EPHOH KU3HEIeATEIb-
HOCTH SIBJISIETCS PEBOITIOINEH B c(hepe CO3HAHUSI.

JTOC HAYKH

Koneny XX Beka XapakTepu3yeTcs IOBBIILIEHUEM HHTEpeca Y4EHBIX K
ATHKE OTBETCTBEHHOCTH, B COOTBETCTBUU C KOTOPOW Yu€HbIN 00513aH obecre-
YUTh BCEMY YEIIOBEYECTBY Jyulee Oyayiiee. OTO 0OBACHAETCS MpaKTUYecC-
KOW HAaIpaBJICHHOCTBIO BCEM COBPEMEHHOM HAyKH. YUYEHOIO IpPHU3BIBAIOT
CHavajga K OTBETCTBEHHOCTH, a MOTOM Y€ K CBOOOJE U CIpPaBEATUBOCTH.
@®.Huume nucan, yto JUisl TOro 4yToObl peaau3oBaTh LENb BOJIM, COEIUHS-
IOLIEH «1 XOUY» M « CHENAI0», Hy>KHa OTBETCTBEHHOCTh. «YTO, 0AHAKO, BCE
310 mpeanonaraer? To MMEHHO, HACKOJBKO JOJDKEH OBbLIT YeloBeK, Ja0bl B
TaKoW Mepe pacropsKaThCs OyayIIUM, HAYYUThCS CIIEpBa OTAEISATH HEOOXO-
JUMOE OT CIy4yallHOro, pa3BUTh Kay3aJbHOE MBIIUICHUE, BUACTh U IpELy-
MpeXAaTh NajJ€Koe KaK HACTOsIIee, C YBEPEHHOCTBIO YCTAaHABIIMBATh, UTO
€CTb LIeJIb U YTO CPEACTBO K HEW, yMETh BOOOIE CUNTATh U MOJCUUTHIBATH —
HACKOJIBKO JOJDKEH ObLT CaM YelOBEK CTaTh ISl 3TOTO MPEKIE BCETr0 MCUHC-
JIUMBIM, PETYJISIPHBIM, HEOOXOIUMBIM, J1aXK€ B COOCTBEHHOM CBOEM MPEICTAB-
JIEHUH, YTOOBI CMOYb, HAKOHEIl, KaK 9TO JenaeT oOeHIaroIIMii, pydyaTrbcs 3a
cebst kak 3a OymymHOCTh!» (Humme 1990, 440). «['opaast ocBeOMIEHHOCTH
00 UCKJIIOYUTETHHOW MPUBWIETHH OTBETCTBEHHOCTH ... CTalla MHCTHHKTOM,
JOMUHHUPYIOIUM HHCTUHKTOM ... YEJIOBEK Ha3bIBAET €TI0 CBOEH COBECTHIO ...»
(Hummme 1990, 441). OTBETCTBEHHOCTh IMOHMMAJach Kak HEOOXOAUMOE
Ka4yeCTBO YYEHOTO.

M.Bebep nucan: «Mbl TOJKHBI YACHUTH ce0€, YTO BCSIKOE 3TUYECKU OpH-
SHTUPOBAaHHOE JICHCTBOBAaHHE MOXKET MOTYUHUTHCS JBYM (yHIAMEHTAIBHO
Pa3IMYHBIM, HEIPUMUPHUMO MTPOTUBOMOJIOKHBIM MaKCUMaM: OHO MOXKET OBbITh
OPUEHTUPOBAHO JIMOO Ha «ATUKY YOeXKIEHHUS», TMNOO0 Ha «3TUKY OTBETCTBEH-
Hoctu» (Bebep M. 1990, 696). Tonbko BO BTOPOM clyyae 3TUKA CTAHOBUTCS
MPAKTUYECKON M «HANO PACIUIauyMBaThCA 3a IMOCJEACTBHS CBOUX ACHCTBUI»
(Bebep 1990, 697).

B 1979 r. Tanc Monac mpumén k BHIBOAY, YTO MPHHIMI OTBETCTBEH-
HOCTH 3aHUMAET KJIIFOYEBOE MECTO B 3TUKE TEXHOT€HHOW LIUBUJIN3ALUH.

Jlenk X. nucan, 4TO OTBETCTBEHHOCTh — 3TO HOPMAaTUBHBIA MHTEPIIPETA-
IMOHHBIN KOHCTPYKT. OH paznuyaeT 4YeThlpe THUIla OTBETCTBEHHOCTH: 1) 3a
NEUCTBUS, MX TMOCJHEICTBUS M PE3YyJbTaT; 2) KOMIETEHTHYI0 U POJIEBYIO;
3) yHuBepcanbHO-MopanbHyto; 4) nmpaBoByto (Jlenk 1996, 150-156).
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B Hexsaccuueckoil KOHLENMIMU OTBETCTBEHHOCTH XX B. 0c000€ MECTO
3aHHMMAaEeT BOIIPOC O COTJIACOBAHUU MHTEPECOB JIIOJIeH, TUYHOCTH U 00IIecTBa
B YCIIOBUSIX IEMOKPATUYECKOTO O0IIECTBA.

B cBs3u ¢ BhIIECKa3aHHBIM CIIEyeT CKa3aTh O BHYTPUHAYYHOM 3TOCE,
HEOOXOMMOM ISl HAYYHOTO cooOmiectBa. P.MepToHy NpUHAIIEKUT KOH-
LEeNIus HOpMaTUBHOTO 3Toca Hayku (Merton 1979, 68). B ocHOBe HOpMaTHB-
HOTO 3TOCAa HAyKU HAXOMITCS YeThIpEe HWMIIEPATUBA: YHUBEPCAIIU3M,
BCEOOIIHOCTh, HE3aWHTEPECOBAHHOCTh, OPTaHU30BAHHBIM  CKENTHIIU3M.
A.Koponsnn nepedopmyiaupoBan 3TH OCHOBBI, JIOMOJHUB HMX MOHSATUSMU
YECTHOCTH, OOBEKTUBHOCTH, TOJIEPAHTHOCTU U TOTOBHOCTH K CaMOIIOKEPTBO-
Banuto yuénoro (Konrand 1977, 699-705). I.'Moop oTmeuaeT, 4To HEOOXO-
MO OTJINYaTh OCHOBOIIOJIATAIOUINE MPEANOChUIKH HaAyKH (CBOOOIY MBICIIU U
MpU3HAHUE TMO3HAHUS BBICIICH HEHHOCTHIO HAYKH) OT KOHKPETHBIX Tpebo-
BaHUN (OBITh HMHTEIEKTyaJIbHO YECTHBIM U JOOPOCOBECTHBIM, TOYHBIM B
pabote, makoHWYHBIM B QopmynupoBkax) (Mohr 1991, 76-94). Yacts ero
MoclefioBaTeeil mpeaIaraloT Te3UC 00 ATHUECKOH HEHTpaTbHOCTH HAyKU
(Komaposa 1990, 136-151), B To Bpems Kak HOpPMaTHBHBIH 3TOC HayKu
MpU3BaH 00€CIEeUNTh KaKI0MY YUEHOMY €ro OTBETCTBEHHOCTh B PaAMKax TOTO
HAy4YHOT0 cOOOLIeCTBa, K KOTOPOMY OH NMPUHAIJIEKHUT.

Hemenxuii ¢pusuk u ¢punocod Kapn ¢pon Baiinzekkep npuiién Kk BEIBOLY:
«Hayka orBercTBeHHa 3a cBom mocneactBus» (Weizsecker 2005, 95-97).
HeoOxoaumMo OTMETHTb, «4YTO OTBETCTBEHHOCTbh 3a HAyUYHBIE IOCIEICTBUS
HECET He TOJNBKO OTAENbHBIN YUYEHBIN, HO U COOOIIECTBO YUEHBIX B IIEJIOM B
MopasibHoM Tutane» (Weizsecker 2005, 95-97).

CornacHo pa3paboTkaM yu€HbIX B pamkax Hemeukoro coro3a MH>KEHe-
POB, MpHU pa3pabOTKe BOMPOCOB OLICHKH TEXHUKH OBUIA BBIJICICHBI 0a30BbIC
LEHHOCTH: Pa3BUTHE JTMYHOCTU M OOIIECTBEHHOE KAaueCTBO, 0JIArOCOCTOSHUE
JIOACH, MX 3I0pOBbe M 0€30MacCHOCTh, YKOHOMHYHOCTH, (PYHKIMOHAIbHAsS
MPUTOTHOCTH U HKOJIOTMUYECKOE KaUeCTBO TEXHUUECKUX YCTPOMUCTB.

Heknaccuueckasi KOHIIETIIMA OTBETCTBEHHOCTH HE MPHU3HAET ITUUYECKUE
JIOTMBI, a TOJILKO T€ IICHHOCTH, KOTOPBIC aKTyallbHBI, HIET 0a3y aus Gpopmu-
pOBaHMSI HOBBIX LEHHOCTEH. TBOPUECTBO, KOMIIETEHTHOCTb, OTCYTCTBHE
JorMaTHU3Ma — TJaBHBbIE YEpPThl COBPEMEHHOW HEKJIACCUYECKOM JTHKU U
KOHIIENINN OTBETCTBEHHOCTH. [ JIaBHBIE OPUEHTHUPBI — Tydlliee Oyyinee as
YeJI0BEKa, COLMAIBHBIX OOITHOCTEH U 00IIECTBA B LIEJIOM.

B nocnennee BpeMs pa3BUBarOTCs MPUKIAAHBIE 3TUKH: OMO3THKA, MEU-
[MHCKAasl ATHKA, YKOJOTMYECKas ATHKA, STUKA TEXHUKHU, ITUKA OM3HEcCa, 4TO
SIBIIICTCS CBUACTEILCTBOM OJIATOTBOPHBIX W3MCHCHHM, MPOUCXOMISIINX B
3THKE, KOTOpas oboramaercss JAeTajbHO pa3pabOTaHHBIMU HayYHBIMU
nporpammamu (Konasanosa 1990, 78).
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[To mpuurHE COIMAIBHON CTPYKTYPhl HAYYHOTO TMO3HAHUS TSl IPUHATHUS
00OCHOBAaHHBIX PELICHUI MMEIOT 3HAYeHHE JBa IJIaBHBIX pecypca pa3BUTHUS
HAYKH — HAYYHBIA KOHCEHCYC Cpeld YJICHOB IUCIHMILTMHAPHOTO HAYYHOTO
coolIIecTBa M KPHUTHKA CYIIECTBYIOIIMX HAay4HBIX THUIIOTE3, TEOPUH U
MIPOTPaMM.

B ycnoBusix coBpeMeHHOM riao0anu3anuu ocodasi poib TakKe MpuHaasie-
KUT TUATOTY HAyKH C KyJbTYPOH, C TAKUMH €€ MOJACUCTeMaMH, KaK SKOHOMHU-
Ka, TOCYJapcTBO, MOJIUTUKA, MPABO, UCKYCCTBO, MOpallb, Guiiocodus, peiau-
rusi 1 1p. Bo3MOXXHO, IMEHHO COLIMOKYJIbTYpHBbIE (PAaKTOpPBI PAa3BUTHUS HAYKU
(Takue, Kak MOTPEOHOCTH TEXHUKH, TEXHOJOTHM, HEOOXOAMMOCTh YKOHOMHU-
YECKUX, COIMANBHBIX W KYJbTYPHBIX MHHOBAIUil) SBISIOTCS TJIaBHBIMU Jie-
TePMHUHAHTAMH, ONPEISISIFOIIMMH Pa3BUTHE HAYKH. B TO ke BpeMs, He CTOUT
MEPEOICHNUBATh BIUSHUE COLIMOKYJIBTYPHBIX (haKTOPOB, MOCKOJIBKY pa3BUTHE
HAyKU 00YCIIOBJICHO B3aWMO/ICHCTBHEM BHYTPUHAYYHBIX U COIIMOKYJIBTYPHBIX
(bakToOpOB, U 3TO ABJISAETCS OAHON U3 BAKHEHIINX 3aKOHOMEPHOCTEH pa3BUTHUS
COBPEMEHHOU HAYKH.

B nenom, stoc yuénoro — 3to emé He chopMUpoBaBIleecs MOHATHE. DTO
PETbHOCTh HAYYHOTO MHPA, CO3/IaBaeMas nepeceueHueM cepsl HayKu, Qu-
710c0()CKOr0 MUPOBO33pEHHsS U MPOOIeMHBIX cuTyanuid. Ocodyro poib B pas-
pelIeHn: TPOOJIEMHBIX CUTYallMi UTPAIOT MHTEIUICKTyabHas KyJIbTypa Hay4-
HOTO CcOO00IIecTBa, KyJabTypa (hUmocodCKOro MBIILIEHUS Y4EHOTO U (uiio-
cockasi panMOHATBHOCTh, HAPABICHHAS Ha JHAJIOTOBOC M3MEPCHUE OBITHS
Y 3aKJIa/bIBAIOIIAsl OCHOBY HOBOTO COC00a MBILIUICHUS U JEHCTBUS COBpe-
MEHHOTI'0 y4€HOTI0.

3akjaroueHue

Takum 00pazoMm, BaXHOW XapaKTepHOM OCOOEHHOCTHIO COBPEMEHHOM
HayKu SIBIsSieTCA €€ SIPKO BBIPAXKEHHBIM COLMANbHBIA XapakTep, a TaKke
MpakTU4eckas HampaBlieHHOCTb. CoBpeMeHHass HayKa SBISIETCS BaXXHOU
COCTaBHOM 4YaCThI0 YKOHOMHYECKOW KHM3HH OOIIECTBA, SBISETCS LEHTPAIb-
HBIM 3B€HOM MHHOBAIIMOHHBIX CUCTEM, 00€CTIeYUBAET HOBBII THUIT OOLIECTBEH-
HOT'O Pa3BUTHUS MOCPEACTBOM pealu3allii HOBEWIINX HAYYHBIX JOCTHXKEHUMN
Y IPUMEHEHUs UX BO BceX chepax maTepuanbHOU JAESITETbHOCTH.

CoBpemeHHass HayKa TakKe HaIpaBlieHAa Ha YJOBJIETBOPEHHE BCEX IO-
TpeOHOCTeH obmiecTBa. B manHO# cuTyanuu HEOOXOAMMBIM YCIOBHEM J1ajlb-
HEHIIIEro YCHEIIHOIO Pa3BUTHUS HAYKH SIBIsieTCS €€ B3aUMOJCHCTBUE C TaKH-
MU MOACUCTEMaMHU KYyJIbTYpHhI, KaK MOJIUTHKA, YKOHOMHUKA, Guiocodus, peiu-
I'si, MOpaJlb, TOCY1apcTBO U T.A4. HeobxonnMo oco3HaHue xapakrepa B3auMo-
CBSI3M M@Ky HAYKOW U KyJIbTYpOHl.
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['moGanu3anusi COBpEeMEHHON HAayKd CTaBUT Mepe] OOLIECTBOM 3anady
HEOOXOUMOCTH YCHUJICHUS] MHTErPAllMOHHBIX CBA3€H MEXAy pa3InyHbIMU
CTpPaHaMH U peruoHamu Mupa. Pe3koe ycuieHre nHTEpHalMOHAIN3ALUU Hay-
KM MPUBOJAUT K TOMY, UTO BEAYLIUM CyOBEKTOM HAyKH CTAHOBUTCS MEXIyHa-
poaHoe HayyHoe coobuecTBo. JlanpHelee pa3BUTHE HAYKU JeJIaeT He0OX0-
JUMBIM JTMAJIOT C BHEIIHEH, COIMMAIbHON M KYJbTypHOU MHPPACTPYKTYpOi, a
TAKIKC JUAJIOT MCXKAY PA3JIMYHBIMU IMOACUCTCMAaMHU 3HAHUA W BHUJaMHU Hay4d-
HOH JIeSITEIBHOCTH.

YcuneHrne BHEUIHETO BO3JCHCTBUS Ha COBPEMEHHYIO HayKy CO CTOPOHBI
o01IecTBa, N3MEHEHUE yCIOBUN (DYyHKIIMOHUPOBAHHS HAYKU U MOBBIIICHUE €&
COLIMAJILHOTO CTaTyca AeNaloT COBPEMEHHYIO HAYKy OOBbEKTOM CIIEHATbHOTO
H3yYEHUS.

CoBpeMeHHas HayKa SIBIISETCS YHUKAIbHOM MCTOPUYECKH Pa3BUBAIOIIECH-
Csl CUCTEMOM, HEOOXOIUMBIM KOMITIOHEHTOM KOTOPOM SIBJISIETCSI YETIOBEK, OCY-
IIECTBIIAIONINI MO3HABATEIBHYIO JNEATENbHOCTh B hopMe Hayku. Dunocodus
HAayKH paccMaTpUBAET yCJIOBHSI, CMBICI B (DOPMBI YEIOBEYECKONH CBOOOABI B
cdhepe HayyHoro mo3HaHusa. Ero uccrneayroTcs CTpyKTypa HAy4YHOTO 3HAHUSA,
MCXAaHU3Mbl €ro M3MCHCHHA, MCTOJbI, SA3BIK HAYKH, HAaYYHbBIC HWHCTUTYTEHI,
HPABCTBEHHOCTh, COLMANbHAS POJIb YUEHOTO, OTHOILIEHUS JIIOIeH B HAyYHBIX
KOJUICKTHBAX, OpraHu3alys HAyKW, MCETOAbl YIIPABJICHHUA W T.H. I'maBnom
XapaKTePUCTUKOW HAYyYHOTO HCCIIEIOBaHUS SBISETCI OCOOCHHOCTh METO/a
MI03HABATEJIbHOMN AESITEIbHOCTU. 3aHIATHUS HAyKOH TpeOyroT 0co00il MOAroTOB-
KM TIO3HAIONIETO CyOBheKTa, B X0/Ie KOTOPOH OH OCBaMBaeT UCTOPUUYECKHU CIIO-
KUBIIMECS CPEACTBA HAYYHOI'O UCCIIEI0BaHUs, 00y4aeTcsi METo1aM Bila/IeHUs
3TUMH CPEACTBAMH.

OTOC COBPEMEHHOI HayKuM MOXXHO paccMaTpUBaTh B KOHTEKCTE CBSI3U C
HOBBIMU (popmamu puocockoii palmoHaIBLHOCTH, YTO Tpeanonaraet ¢uio-
co(hckoe 000CHOBaHME HAY4IHOTO 3TOca. OTBETCTBEHHOCTH COOOIIECTBA yué-
HBIX Tepes] OOIEeCTBOM HAYMHAET BBIXOJIWTH 3a TPAHMIIBI HAYKH, €€ WHCTH-
TyanusupoBaHHOU (popMbl. Hayka ¢ e€ cTparernueckumu pacuéraMu, porHo-
3aMH, TIPOTpaMMHUpPOBAaHUEM OyAyIIEr0 4eIOBEUYeCTBa ONpEAeNseT HIUPOKUN
MUP YCJIOBCUCCKOIO 6I)ITI/I$I.

Ceromus Hayka crana npodeccHuoHaIbHOM NeSTENbHOCTHIO, Kacaromencs
OCHOBHBIX MHTEPECOB OOIIECTBA M TOCYNapCTBa, €€ 3HAYEHHE BBIXOAMUT 3a
paMK{ THOCEOJIOTUU U MPETEeHIYeT Ha OMpeJesieHne 0co00ro MUCIUILINHAD-
HOTO cTaryca.
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f-f-d., dos. Narmina Mikayilova
MUASIR ELMIN XUSUSIYYOTLORI SUALINA DAIR
XULASO

Miiasir elm folsofasinin osas masalesi real elmin strukturunun adekvat
modelini vo onun inkisafinin ganunlarini, insanlarin diinyagoriisiiniin rasio-
nal-nozori formasini yaratmasidir. Miasir elmin folsofosinin konsepsiyast
falsofo vo elmin qarsiligh alagosi ideyasinin, elmin strukturunun vo inkisafi-
nin miirokkobliyinin qanunlarini anlamasina asaslanir.

Folsofi gnoseologiyanin osas masoalasi haqigoti aldo etmoyin prosesindo
nazoriyyanin va tacriibonin vohdsti masalasidir. Tacriibo elmin inkisafinda
miioyyonlosdirilmo monasini dastyir. Insan otraf miihits foal tosir edir vo onu
doyismok prosesini dork edir. Tocriibo vo dork etmo — bir tarixi prosesin iki
qarsiligh torafidir, hansi ki tocriibo holledici rol dastyir. inkisafa olan tocriiba
obyektiv biliyin asas meyar1 hesab edilir. Miiasir elmin tocriiboys yonlonmasi
totbiqi elmlorin vo iglomolorin komiyyetinin artirilmasinda, eyni zamanda,
elmin miilki iqtisadiyyat sahasindo totbiq edilmasindo, insanlarin vo comiyys-
tin artan tolobatlarinin tomin edilmosindo 6ziinii gostorir.

Elmi bilik dord soviyyadan ibaratdir: hissi, empirik, nozori, metanozari.

Bu sadaladiglarimiz elmi biliyin inkisafinda vo toraqqisinde daxili qarsi-
liglh alagadadirlor. Elmi biliyin nazari soviyyasi miirokkob psixoloji va yaradi-
c1 prosesdir. Yaradiciligin {insiirlori daha ¢ox elmi kosflords vo elmi inqilab-
larda 6ziinii ifado edir.

Miiasir elmin miihiim xiisusiyyati onun elmi faaliyyatinin sosial vo kol-
lektiv xarakteridir. Bunu onun sosial togkili deyil, eyni zamanda, elmi biliyin
ictimai ifadosi siibut edir. Belo ki, har hansi elmds miixtslif elmi-tadqigat pro-
qramlari, nazoriyyslar, elmi maktablor, maliyyslosdirmo va s. mévcuddur.

Miiasir elm, habelo global problemlorin holl edilmosindo miihiim rol
oynayir, bunun ils slagador alimlorin masuliyyati vo etosu asas yer tutur.

Miiasir elmdo comiyyat torofindon xarici tosirlorin artirilmasi, elmi islo-
maonin garaiti doyismasi vo onun sosial statusunu artirmast miiasir elmi xiisusi
aragdirmanin obyektino gevirir.

Miiasir elm comiyyastin vo dovlatin 9sas maraqlarini ifado edon professio-
nal foaliyyotdir, onun ohomiyyati qnoseologiya elmindon konara ¢ixir vo
xiisusi statusa iddia edir.

Acar sozlar: elmin falsafasi, gqnoseologiya, kognitiv yaradiciliq, elmi
nazariyyalar, duygu, elmi kasflor, elmi tacriiba, elmi hagigat.
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Assoc. Prof. Narmina Mikailova
THE PROBLEM OF THE FEATURES OF MODERN SCIENCE
ABSTRACT

The main task of modern philosophy of science is to develop an adequate
model of the structure of real science and the laws of its development, to build
a rational and theoretical form of people’s worldview. The concept of modern
philosophy of science is based on the idea of the relationship between
philosophy and science and the understanding of the inconsistency and
complexity of the laws of development and structure of science.

The fundamental question of philosophical epistemology is the question
of the unity of theory and practice in the process of obtaining truth. Practice is
of decisive importance in the development of science. A person actively
influences the environment, and in the course of change learns it. Practice and
cognition are two interrelated aspects of a single historical process where
practice plays a decisive role.

Only developing practice can be the basis and criterion of developing
objective knowledge. The practical orientation of modern science is expressed
in an increase in the number of applied research and development, as well as
in the application of science in the field of civil economy and in meeting the
growing needs of people and society.

Scientific knowledge includes four levels: sensory, empirical, theoretical
and metatheoretical. They are internally interconnected in the process of
functioning and development of scientific knowledge. The theoretical level of
scientific knowledge is a complex psychological and creative process. The
elements of creativity are manifested to the greatest extent in the mechanisms
of scientific discoveries and scientific revolutions.

An important feature of modern science is the social and collective nature
of scientific activity. This is evidenced not only by its social organization, but
also by the manifestation of the sociality of scientific knowledge, such as
rivalry in any of the sciences of its various research programs, theories,
scientific schools, funding, etc.

Modern science also plays a role in solving global problems of mankind;
in this regard, the principle of responsibility and the ethos of a scientist
occupies a key place.
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Strengthening external influences on modern status makes modern
science an object of social study.

Modern science is a professional activity related to the basic interests of
society and the state, its significance goes beyond the framework of
epistemology and claims to determine a special disciplinary status.

Keywords: philosophy of science, epistemology, cognitive creativity,
scientific theory, intuition, scientific discovery, practice, scientific truth

Capa tovsiya etdi: f.f.d. O.S.Niyazov






Seyid Mahammoadhiiseyn Tobatobayinin “Bidayatiil hikmat” asarindo... 187

SEYID MOHOMMODHUSEYN TOBATOBAYININ
“BIDAYOTUL HIKMOT” OSORINDO VARLIQ
FOSLININ TORCUM®O VO SORHI

f-f-d., dos. Oladdin Malikov,

AMEA Falsafa va Sosiologiya Institutu,
Azarbaycan Iahiyyat Institutunun miiallimi
aladdin.malikov@mail.ru
orcid.org/0000-0001-5830-6764

Hilal Agamoglanov,

AMEA akad. Z.Biinyadov adina
Sorqgsiinashq Institutunun kicik elmi is¢isi
hilal ali@mail.ru

XULASO

S.M.Tabatobayi (16.02.1904-15.11.1981) yazdig1 osorlore asason, soksiz,
Sorq diinyasinin gorkemli filosofudur. Onun Islam falsofasinin kiitlovilogme-
sinda do rolu bdyiikdiir. Islam diinyasinda folsofanin hom komiyyat, hom da
keyfiyyot baximindan geniglonmasi tiglin folsofi dorsliklor yazmaga baglamig-
dir. Bu mogsadla ii¢ asas darslik kitabi yazaraq, Islam falsofasinin {imumilos-
moasi, eloca do pedaqoji foaliyyatds formalasmasi tligiin boyiik omok sorf etmis
vo bu kitablarda ononovi lislubdan ayrilaraq, daha ¢ox falsofi masoalolorin
metadoloji va epistemoloji toraflorine digqot yetirmisdir. Bu ii¢ kitab hazirda
Islam folsofasi todrisindo fundamental dorslik hesab edilir. Homin kitablar
“Bidayatiil hikmet”, “Nihayatiil-hikmot”, “Falsofonin prinsiplori vo realizm
metodu”ndan ibaratdir. Aydindir ki, S.M.Tobatobayi Sodraddin Sirazinin
“Transsendental folsofo” coroyanina monsubdur. Homin kitablar son asrlorde
qeyd edilon corayanin an qiymotli vo doyorli kitablarindan hesab edilir. Maqa-
lads ilk 6nco S.M.Tobatobayinin yaradiciligi, elmi iislubu va diisiincolori haq-
qinda qisa arayigdan sonra, onun ontologiyasina nozor salmisiq. Bunun ii¢ilin
on yaxst manba olaraq, onun “Bidayatiil hikmot™ asorinin ilkin morhalasini
secmis vo Ana dilimizs torciimo etmisik. Kitabin ilkin morhalasi on iki fasil-
don ibaratdir. Biitlin fosillor torciimo edilmis, qeyd vo sorhlorlo verilmisdir.
Soziigedan fasillords miitloq movcud anlayisi, varligin oslliyi, kasratdo vohdot
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prinsipi, tozahiiriin qeyri-haqiqiliyi, varligin martobali olmasi, yoxluq anlayisi
vo onun varliga olan nisboti kimi movzular yer almisdir. Moqgalodo Islam
falsofosinin ontologiya haqqinda diislincelorini dyronmoak istoyonlar iiciin
ehtiyac duyulan biitiin movzulara toxunulmusdur.

~ Acar sozlor: Seyid Mahammadhiiseyn Tobatabayi, ontologiya, varlg,
Islam falsafasi, Bidayatiil hikmoat, Nihayatiil hikmat, falsafonin prinsiplari va
realizm metodu, transsendental falsafa, Sadraddin Sirazi.

Seyid Mahammaoadhiiseyn Tabatobayinin hayat va yaradicihig:

Seyid Mohommoadhiiseyn Tobatobayi XX osrin gorkomli vo moshur
azorbaycanli filosoflarindan vo ilahiyyatgilarindan biridir. O, 1892-ci ilde
Tobrizdo taninmig bir ailodo diinyaya géz agmigdir. Onun ardicil olaraq on
dord nasli Tabriz soharinin mashur seyid vo alim siilalasindondir.

S.M.Tabatabayi ilk tohsilini Tabrizde almigdir. O, burada ibtidai vo orta
tohsilini basa vurduqdan sonra, 1925-ci ildo tohsilini davam etdirmok {i¢iin
Iraqa, Nocof Osrof sohorino yollanmisdir. O zamanlar Nocaf sohori bolgado
elm va tohsil markozi hesab edilirdi. Bu yiiksok elm va tohsil moarkozinds 6z
biliklorini on il miiddotinde tokmillosdirerak, miixtalif islam elmlarino yiyalo-
nir. Islam elmlori ilo yanasi o, folsofs sahosino daha ciddi maraq gdstorir vo
rasional elmlori aslon Azorbaycan Respublikasinin Xirdalan sohsrindon olan
Seyid Hiiseyn Badkubeyidon monimsayir.

S.M.Tobatobayi orob dilinin qrammatikasina ¢ox dorindon yiyolonmis,
qadim vo miiasir riyaziyyat sahasinde miivaffoqiyystlor qgazanmigdir. Onun
folsofo, kolam, irfan vo tofsir elmlorinde qazandigi ugurlar hamini heyrotlon-
dirmis vo bu saholords ictihad doracasinag ¢atmisdir. O, 1935-ci ilds gonc alim
kimi ana votoni Taobrizo qayidir.

Ozii tohsil illorini belo tasvir edir:

“Tohsilimin ilk dovrlarinde morfologiya va sintaksis elmlorini dyrondiyim
vaxtlarda, oxuduqlarim md&vzular1 basa diismodiyim {i¢iin tohsilimi davam
etdirmayo hovosim yox idi. Beloco, dord il 6tdii. Sonra ilahi ilham mona nasib
oldu vo mandas 6z tasirini qoydu. Sanki 6ziimds elm vo hikmot 6yronmays, bir
ndv, heyranliq vo vurgunluq hiss etdim. Belo ki, o glindon tohsil dovriimiin
sonuna gadar, taqribon, on yeddi il siiron bu dovrds elm dyronmok vo miitalia
etmokdo he¢ zaman yorgunluq vo soyuqqanliliq hiss etmodim. Diinyanin ¢ir-
kin vo gozalliklori, zamanin ac1 vo sirin hadisslori monim tigiin barabar oldu.
Elm ohli olmayanlarla oturub-durmaga birdofalik son qoydum. Hoyatin
yemok-igmok kimi zoruri islorinds on aza qonast edorok, qalan vaxtimi miita-
lia ilo kegirirdim. Yazda vo yayda ¢ox vaxt giin ¢ixandan gilin batana qodor
miitalio edirdim. Homisa sabahin dorsini onun axsami hazirlayardim. Istonilon
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bir ¢otinlikls {izlosdikdos no yolla olur-olsun, onu hall etmoys ¢alisirdim. Dars-
do oldugum zaman miiollimin dediklori avvolcadon tamamilo monim {i¢iin ay-
din idi. He¢ zaman dorse aid ¢aotinlik vo sohvle bagh miisllime miiraciot
etmozdim...” (Seyid Mohommadhiiseyn Hiiseyni Tehrani, 36)

Ikinci Diinya miiharibesi illorinde rus qosunlarmnin irana daxil olmast ilo
Iran Azorbaycaninda voziyyetin gorginlosmasi, eloca do yerli kommunistlorin
dina va din alimlarina gars1 basladig1 amansiz toqiblor naticesindo S.M.Toba-
tobayi macburiyyot qarsisinda dogma Tobrizi tork edorok, Qum elmi morkozi-
na kogiir. Bu illor arzinds bir ¢ox elmi-tadqiqat islori vo pedaqoji foaliyystlo
mosgul olur (Seyid Mohommaodhiiseyn Hiiseyni Tehrani, 103)

S.M.Tabatobayi 6z dorin biliklori vo elmi tocriibasi ilo uzun illor boyu
yorulmaq bilmodon din vo falsofoyo qarsi yonolmis tonqid vo iradlara sino
gormis, opponentlori ilo elmi miizakirolor toskil etmis, islam modaniyyatinin
falsafi irsine, monavi doyarloring, zongin manaviyyatina qarsi ideoloji miibari-
zo aparan emissarlarla elmi miibarizo apararaq monovi doyarlorin kesiyinds
dayanmisdir. Islam folsofasi ilo yanasi, Qorb folsofasine do dorinden vaqif
olmasi1 onun bu diskussiyalarda ugur qazanmasinda xiisusi rol oynamisdir.
Agil vo montiqi metod asasinda aparilan bu misilsiz dialoglar acnabi tasirine
qapilmis bir ¢ox alim vo ziyalilarin haqigoto catmasi vo yonalmosindo miistos-
na rol oynamis, haqiqat axtarigsinda olanlar1 elmi vo dini hogigatlorls yaxindan
tanis etmisdir.

Isarlari

Qeyd etmok yerino diigor ki, miitofokkir filosofun orsoys gotirdiyi on
mithlim osori miiasir dovrds on boylik vo nofis tofsirlordon sayilan iyirmi
cilddo yazdig1r “ol-Mizan” tofsiridir. Qoadim dovrlorde yazilan tofsirlorin
oksoriyyati miiasir toloblors cavab vermadiyi li¢lin o, belo bir asor yazaraq,
XX osrdo Islam diinyasina misilsiz xidmot gdstormis, onu hal-hazirki va golo-
cok nasillor liglin yadigar qoyub-getmisdir. S.M.Tabatobayi homin tofsirde
yeni metoddan, yani bir ayanin sair miivafiq ayslor kontekstinds tofsir olunma
iislubundan istifads etmisdir.

Digor miihiim asari iso “Falsafonin prinsiplori vo realizm metodu” adlanir.
Bu kitab 14 falsofi moqgalodon ibaratdir. 1941-1951-ci illords yazilmis bu asor
Miirtoza Miitohhori torafindon genis sorh edilmis va kitabin mévzulari fonun-
da Islam falsofasi Qarb folsofi corayanlari ilo miiqayise edilmisdir. Naticado,
sistemlorarast ortaq vo forqli cohotlor tam sokildo gdostorilmisdir (Foruge
Hekmat 1998, 20-21)

Onun digor elmi xiisusiyyatlorindon biri elmi morkozdo dorsliklorin yeni
iislubda hazirlanmasi olmusdur. Belo ki, elmi hovzalordo folsofonin asan
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sokildo Oyronilmosi, hami ligiin olgatan olmasi vo homginin uzun illor sorf
etmok ovazine, tez bir zamanda tolobalorin noticoys varmast iigiin Islam falso-
fasi sahasindo ciddi elmi asor yazmigdir. Bunlar “Bidayatiil hikmat” v “Niha-
yotiil hikmeot” kitablaridir. Bu kitablarda islam folsofosinin osas vo zoruri
movzularmi elmi ardicilligla vermis vo sonradan Islam diinyasinda bu kitab-
lara ollidon artiq sorh vo traktat yazilmisdir.

Pedaqoji foaliyyati

Biitiin bunlarla yanasi, S.M.Tabatobayi pedaqoji foaliyyotlo do mosgul
olmus va c¢oxlu sayda tolobs torbiys edib yetisdirmisdir. XX osrin gérkomli
filosofu prof. Henri Korbin, prof. Seyid Hiiseyn Nasr va prof. Daryus Sayqan
S.M.Tobatobayinin dorslorindon faydalanmislar. Belo ki, ardicil olaraq bir
nega il, payiz faslinde S.M.Tabatobayi ilo prof. Henri Korbin arasinda bir ¢ox
alim vo tolabalorin istirak: ilo elmi diskussiyalar vo fikir miibadilesi goriislori
kecirilmigdir. Bu elmi miizakirslor elo yiliksok miistovide kegcirilirdi ki, balka
do Islamla Xristianliq arasinda monavi-ideoloji olagolorin kosildiyi Orta
osrlordon bu vaxta qodor miisolman alimlor ilo xristian miitofokkirlori arasinda
ilkin sayilacaq elmi dialoglardan hesab edilmisdir (Sis 2008, 19).

S.M.Tabatabayi tolobe vo alim hazirlamaqda tokce elmi-nozori inkisafla
kifayotlonmomis, bu isdo monovi safliga vo daxili inkisafa da miithiim ohomiy-
yaot vermigdir. O, elm vo monaviyyati, irfan va iilvi oxlaqi1 6ziinde birlogdiran
yeni bir moktobin osasini qoymus, comiyyato qiymotli vo doyarli insanlar
togdim etmisdir. Filosof elmlo-oxlaqi bir-birindon ayirmagi boyliik facio hesab
etmis, elm ocaqlarinda monoviyyat atmosferinin yaradilmasi zomininds alin-
don goloni asirgomomisdir.

S.M.Tabatobayinin yliksok elmi, bariz soxsiyyati, gozal oxlaqi sociyyalori
va tolobalarlo miinasibatds hodsiz miilayimliyi qisa zamanda onun moghurlas-
masina sabob olmus, elm xadimlori, ilahiyyatgilar, ruhanilor va siravi dindar-
lar arasinda saysiz-hesabsiz miiridlor qazanmasi ilo naticalonmisdir. Sllamo-
nin darslorinds yiizlorlo toloba istirak edir, taninmis alimlor do onun mahsul-
dar elmindon faydalanmislar. Elmi todqiqatlari, pedaqoji foaliyyeti, xarici
alimlorlo goriisii, yeni fikirlori vo saciyyavi xiisusiyyatlori nozars alinaraq, ona
“Ollamo” logobi verilmisdir. Hal-hazirda diinyada azoerbaycanli miitofokkirin
zongin irsinin dyronilmosi vo yaxud ondan monimsaonilmosi istigamatindo
Islam arasdirmalar1 ilo mosgul olan ela bir ciddi morkoz vo elm ocagi tapmaq
miimkiin deyildir.

Yorulmaz faaliyyati ilo zongin falsofi-teoloji moktab arsoyo gotirmis filosof
1981-ci ildo Haqq diinyasina qovusmusdur. Qatiyyatlo demak olar ki, ©llama
Tobatobayinin Islam falsofasi iizra hazirladii kadrlar, yetisdirdiyi alimlori,
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yazdig1 doyarli asarlori vo gostordiyi diger mithiim xidmatlori diinya elmins 6z
bohrasini vermoakdadir (The History of Islamic Philosophy 2006, 309-329).

Giris

Ontologiya dedikdo, Once varliq vo kainat anlayiglari basa disiiliir.
“Varliq” sozii iso olmaq, mévcud olmaq monasindadir. Bu sobobdon, varliq
anlayis1 falsafods xiisusi mona dasiyir. Folsofa tarixine nozar saldiqda, “Varliq
nodir?” sualina forqli cavablar verilmis vo miixtolif yanasmalar olmusdur.
Umumilikdos iso varliq folsofi kateqoriyadir. O, subyektiv siiurdan asili olma-
yaraq, obyektib realligin inikasidir. Bu mozmunu tam olaraq monimsomok
iiclin bu anlayisin folsofi probleminin tarixino miiraciot etmok lazimdir.
Tarixon bu ifadoni falsofads ilk dofs Antik dévriin mashur filosofu Parmined
(m.o. V-1V asrlor) istifado etmisdir.

Sonralar bu anlayis genis viisot alaraq, Sorq diinyasina yunan dilindon
torciimo olunaragq, islodilmoya baslandi. islam falsofi fikrinda hom peripatetik-
lor, hom igraq falsafosinin ardicillari, hom do Sodraddin Sirazinin transsenden-
tal folsofo adli maktobinin gérkomli filosoflart biitiin falsofi anlayislar: bu fik-
rin osasinda qurdular vo varlig1 falsofonin fundamental anlayisi hesab etdilor.

Burada isa Islam folsofasinda osasli va fundamental fikir hesab edilon var-
liq anlayisim1 XX asr Azorbaycanli alim vo filosofu, ©llamo Tobatobayinin
folsofasindo gostormayo calismisiq. Bunun iigiin onun on dolgun ii¢ ssas fal-
sofi asorindon biri olan “Bidayatiil hikmat™ kitabina miiraciot etmisik vo onu
oldugu kimi torciims edoarak, oziz oxuculara toqdim edirik.

“Hikmatin baslangic1” va ya “Hikmata giris”1

Birinci fasil

Varliq anlayisinin badihiliyi’

Varliq anlayis1 badihidir, yoni 6zii-6zliiyiindo anlasilandir. Onu anlamaq
ticiin vasitoys ehtiyac yoxdur. Onu torif edon hadd vo rosm yoxdur. Torif edon

torif olundugdan daha uca vo daha agkardir. Varligin torifinds “Varliq, yaxud
moveud 6z varligr ilo méveuddur, 6z-6zliyiinde varlig: siibuta yetir™ vo ya

! “Bidayatiil-hikmot”

? Bilik tosovviir va tasdiqe béliiniir, bunlarin hor biri do badihi vo nozeriys ayrilir. Varligm
tosavviir vo tosdiqi badihidir, badihi olan iso tesovviir vo ya tosdiq iigiin vasitoyo ehtiyac
duymur. Badihi sada, nazari iso miirokkobdir.

3 Bu, miitokollimlerin verdiyi torifdir. Daha otrafli molumat olde etmok ii¢iin “Kosful-murad”
kitabmin 22-ci sshifasino miiracist edo bilarsiniz. (Miitokollim harfon “danigan” demokdir.
Terminologiyada kolam elmi ilo moaggul olan alimlors deyilir.)
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“Varliq — barosindo xeber verilmosi miimkiin olandir”' kimi verilon toriflor
nominal torifdir, hoqiqi torif vo izah deyildir. Belo ki, qarsida bes timumi
anlayisdan biri kimi varli§in cinsinin, faslinin vo xiisusilogdiron aksidensiyasi-
nin olmadig1 qeyd edilocak, halbuki torif edon bunlardan formalasir.” Varligin
bela bir torif edoni yoxdur.

Ikinci fasil

Varlhq anlayist miistarak monald’

Varliq islodildiyi mévzularina® osasen, mena miistorakliyi olsa da, birmo-
nal1 gobul edilir.

Bunun dalillorindon. Biz varligi miixtalif qisimlors boliiriik. Masolon,
vacib varliq (vacibiil-viicud), miimkiin varliq (miimkinul-viicud). Miimkiin
varliq da 6z ndvbasindo, substansiya vo aksidensiya varligia boéliiniir. Eloca
do substansiyanin 6z, aksidensiyanin da 6z bolgilori vardir. Malumdur ki,
bolgiiniin diizgiin olmasi tiglin bdliinonin bir haqigat olduguna vo qisimlarin-
doki varligin haqigatine asaslanir.

Basqa bir dalil. Biz bir seyin varligin isbat edib, sonra varligin xiisusiy-
yatlorini miizakirs edirik. Masalon, alomin Xaliqinin varliini isbat etdikdon
sonra, onun vacib vo ya miimkiin varliq oldugunu, mahiyysto sahib olub-ol-
madigin1 miizakiro edirik. Homginin insanin nafso malik oldugunu siibuta
yetirdikdon sonra, onun miicorrad, yoxsa maddi, substansiya vo ya aksidensi-
ya olduguna sokk edirik. Hor halda, onun bir varliq oldugu barads elmimiz
sabit olaraq qalir. ©gor varliq birmonali olmasaydi, 6z mévzulari tizro miixte-
lifmonali miistorok s6zlordon formalagsaydi, o zaman zoruri anlayis diisiin-
cosine asason, movzularin doyismasi ilo onun da monasi doyisordi.”

! Bu, filosoflarin verdiklori torifdir. Daha otrafli molumat olde etmok ii¢iin “Kosful-murad”
kitabimin 22-ci sohifosine miiraciot edo bilorsiniz. Belo olan togqdirde bitmoyon bir dovri
silsilo yaranir ki, bu da naticado bir badihi zoruri anlayis ortaya ¢ixarmadigi liglin yanligdir.

*Mosolon “Natiq canli” ifadesi ilo 6ziiniin dasidig1 natiqlik vo canliliq mohfumlarmimn torifinden
insan anlayis1 basa diisiiliir. Bagqa bir niimuna ilo iss, masalon “aslan” mofthumunun torifi {igiin
“sir”” deyilir. Bunlar mantiq elmina asason, hadd va rasm formasinda verilon toriflordir.

? “Insan varliqdir”, “Agac varliqdir”, “Sema varliqdir” dedikdo, buradaki “varliq” kelmosinin
bir, yaxud miixtalif monalarda istifado olunmasidir. Onlar cins vo ndvlerinin forqliliklorine
rogman, har birinin haqigatini ifads edir.

* Masalon: “Vacib olan varliqdir”, “Miimkiin olan varliqdir”, “Substansiya mévcuddur” va s.

> Yoni, bir soxs ruhun maddi olmasini diisiindiiyii halda, sonra onun miicarrad varliq olmasi
gonaatina golir. Lakin bu diisiinco dayisikliyi onun ruhun mévcudlugu barads diisiincasini
doyigmir. Matnds qeyd edilon ciimladoki mana iss “maddi” vo “miicarrad” kelmolori kimi
dayisikliklordir ki, onlarin dayigmasi varliq haqqindaki tesavviir tamamils doyisir.
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Digoar bir dolil. Yoxluq varligin ziddidir. Yoxlugun bir monast vardir.
Yoxluq barads forqli se¢imlor yoxdur. Yoxlugun ziddi olan varligin da bir
moanasi olmalidir, oks toqdirds, ziddiyyst aradan qalxmig olacaq. Bunun olma-
st 180 miimkiinsiizdiir.

Varliglar arasinda, yaxud vaciblo miimkiin arasinda s6z miistorokliyini
iddia edonlor sabob vo natico, yaxud vacib vo miimkiin arasinda timumi kok
vahidliyi naticasinin ortaya ¢ixmasindan yaymmagq ii¢iin bu qonasts golmislor.

Ona agh tanimagdan mohrum qoyacagi fikri ilo etiraz edilmisdir. ©gor
“Vacib olan varliqdir” desok va burada anlasilan miimkiiniin varligindan basa-
diisiilon mona olsa, 0 zaman mona miistorokliyinin olmasi lazimdir.' Mona
bunun oks-qarsiligi olarsa, belo ki, ziddiyystin do meyar1t mohz budur, bu
zaman onun varhiginin inkar1 bas veror. Allah bundan daha ucadir! Ogor
Ondan bir sey anlagilmasa, bu, aglin tanimaqdan mohrumlugu demokdir. Bu,
zorurat olaraq, insanin anlayisina ziddir.

Uciincii fasil
Varliqg mahiyyata alava va ona aksidensiyadir

Onlardan birinin mohfumu digorindon forglidir. Agil mahiyyati (mahiyyat
- varliq barads “O nadir?” sualina verilon cavabdir) varligdan ayirmali, onu
ayrica (miistoqil) saymali vo elo dork etmoli, sonra iso onu varligla vosf
etmolidir.” Bu vosf iso aksidensiyanin monasidir. Varliq mahiyyatin 6zii vo ya
onun (formalagdigi) bir hissasi deyildir.

Bunun dalili. Varligi mahiyyotdon kenarlasdirmaq miimkiindiir. ©gor
varliq onun 0zii vo ya (formalasdig1) hissasi olsaydi, bir seyin 6ziinii vo ya
(onu formalagdiran) hissosini konarlagdirmaq miimkiinsiiz oldugu tii¢iin bu da
miimkiinsiiz olard.

Eloco do varligin mahiyystls eyni olmasi iddiasinin dslilo ehtiyaci vardir.
Horgond, varlig onun 6zii vo ya hissesi deyildir. Bir seyin subyekti vo
subyektivliyi onun varliginin isbatidir vo bunun siibutu {igiin bir dslilo méhtac
deyildir.

" Ciinki varhq badihi anlayis oldugu {i¢iin onun insan, agac vo s. hor hansi bir mévecudla
birlikds istifads edilmasi homin mévcudun zaruri olaraq anlagilmasini tolob edar.

* Mahiyyatlo varligin nisbati iki ciir ola bilor. Birincisi, bu nisbat xaricdodir. Masalon, taxta-
nin Uzorindoki rong kimi bir aksidensiyanin varligi. Varliqla mahiyystin belo bir olaqosi
inkar olunan masaledir.

Burada yalniz ikinci nisbatdon sohbot geds bilor ki, bu da zehni slavs va aksidensiya monasidir.
Ancaq bu mona da burada diizgiin sayilmir. Masalon, insanin maxluq olmasi zehni diisiincs olsa
da, onun maxluglugu insan varligmin 6zii vo ya varliginin bir hissasi deyildir. Bu misala asason,
“Insan varliqdir” sdziindo do “varhq” kolmesi ona bir aksidensiya monasi ifado edir.
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Homginin, mahiyyot 0zliiyiindo varliqla-yoxluga borabor nisbotdadir.
Ogor varliq mahiyyatin 6zii vo ya hissasi olsaydi, 6z ziddi olan yoxluga nisbot
verilmosi miimkiinsiiz olardu.

Dordiincii fasil

Varlq asl manga, mahiyyat isa ona nisbat verilondir

Biz burada faktiki tosirloro sahib olan real mosalslorin varligina siibho
etmirik. Homin mosalolor he¢ do xoyal deyildir. Xaricdo bir olaraq goriinso
da, bu mosslslordon iki mafhum ayira bilirik ki, onlarin predmeti bir olsa da,
hor biri digorindon forqli mofhuma sahibdir. Bunlar varliq vo mahiyyastdir.
Moasalon, xaricda viicuda sahib olan insan kimi; ondan hom insan olmasi, hom
ds varliq olmast mafthumu ayrilir.

Din filosoflar1 bu ikisindon hansinin asl manss toskil etdiyi barode miix-
tolif fikirlor iroli stirmiislor. Mossailor varligin asl monss oldugunu sdylomis,
israqilorin iso mahiyyati osl mongs hesab etdiklori deyilmisdir.

Heg bir din filosofu har ikisinin asl monsa oldugunu iddia etmomisdir. Bu
iddia varliq vo mahiyyatin hor birinin ikiliyini tolob edsr. Bu iso zorurato ziddir.

Dogru olan varligin asl mango toskil etdiyino dair mossailorin goldiklori
gonaatdir.

Bunun dalili. Heg bir seya nisbot verilmoadon (6zlinds heg bir sifot dasi-
madan) mahiyyat varliq ve yoxluga borabor nisbotdedir.' ©gor boraborlik had-
dindon varliq vasitoesilo (varligin onda qoydugu tosirlor naticesindo) viicud
miistovisine ¢ixarilmasaydi, bu, mahiyyatin hoagiqetinin deyismesi olardi.” Bu
iso (aqli) zorurot baximindan miimkiinsiizdiir. > Belolikls, onu berabarlik
saviyyesina ¢ixaran mohz varliqdir ki, asl mangs do odur.

Bu barada irali siiriilan fikra galdikda. “Mahiyyot onu formalagdiran
(Allah) torofindon ona qazandirilan nisboatlo boraborlik hoddindon osl
monso morholasine qodem qoyur * vo 6ziinoxas xiisusiyyotlora sahib

"' Yoni, 50% varliq, 50% yoxluga nisbotdadir, varliq ve yoxluga gabiliyyati borabordir.

2 Onun varliq vo yoxluga olan barabar nisbati artiq doyismoli olardi.

? Ogor borabarlik, eloco do varliq vo yoxluga berabor nisbet forz olunmasa, bu doyisiklik agil
zaruratile miimkiinsiiz olar. Bagqa sozlo, mahiyyat 6z-6zlilyiinds varliga va yoxluga layiq deyil-
dir. Boazi mahiyyatlor xaricdo varliglar ils siibuta yetirlor. Varlig1 6zlorine birlogdirmaden bu
mahiyyatlorin mévcudlugu bir doyisiklikdir. Dayisiklik iso miimkiinsiizdiir. Belaliklo, mahiyyot
varlig1 6ziine birlogdirmakls var olur, bununla da varliq asil menge, mahiyyat iso nisbidir.

* Mahiyyat 6zliiyiindo varligla vesf olunmur vo basqa bir seyi birlosmoklo do méveud olmur.
Onun varligi yaradanadir. O, xaliqina nisbat verilmokls varliga ¢evrilir. Masalon, insan Alla-
ha nisbat verilmadikco mdvcud deyildi, Ona nisbat verildikdon sonra varligla vasf olundu.
Bununla da mahiyyast varliqla yoxluq arasindaki baraborlikdon 6z osli monsayine ¢ixir va
0ziino xas xiisusiyyatlora malik olur.
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olur”.” Buna bels cavab vermok miimkiindiir ki, agar nisbat verildikdon sonra
voziyyaeti (avvalkindon) forglonso, hotta formalasdirana nisbotdo adlandirilsa da,
doyismoyan viicud varligin sl monsoyidir.” Ogor forglilik olmasa, méveud (vii-
cuda gotirilmis, formalasdirilmis) olduguna hokm edilir vo noticolor do onun
{izorindo gercoklosir. Bu iso, ovvalds do qeyd edildiyi kimi, doyisilmodir.’

Basqa bir dalil. Mahiyyotlor — 6zliiylindo ¢oxluq (kosrat) vo ixtilafin
(dayisikliyin) asl monsayidir. Ogar varliq osl mangoe olmasaydi, o zaman haqi-
qotinin vehdoti v iki mahiyystin birgoliyi bas vermoz,® varliq birgaliyi olan
nisbat do gercoklogsmozdi. Halbuki zorurat bunun oksino hokm edir. Beloliklo,
varliq Ozlilylindo movcudun asl monsoyidir, mahiyyot do ona nisbotdo var
olur.

Digar bir dalil. Mahiyyst xarici varligla mévcuddur’ ve xiisusiyystlorini
0ziindo dasiyir. Eyni ilo (qarsida deyilocayi kimi), zehni varligi ilo do mov-
cuddur, ancaq xiisusiyyatlordon heg biri ona samil olunmur. Ogor sl mongo
varliq deyil, mahiyyast olsaydi (hansi ki, bu da iki varliqda ehtiva olunacaqdi),
o zaman bunlarin arasinda bir forq olmayacaqdi. Sort hokmiiniin ikinci mii-
qoddimasi® kimi, ilkin miiqgeddimasi’ do yanlis olur.

Basqa bir dalil. Mahiyyat inkisaf vo gerilomo, méhkomlik vo zaiflik, qid-
rot va feil cohatdon borabor nisbatdadir. Xaricds mdveud olan masslslor bu
voasflords forqlidir. Onlardan bazisi, masalon, sobab kimi, 6ndo golir vo qiid-
rotlidir, bazisi iso masalon, notico kimi, bunun oksinadir. Bazisi qiidrat olaraq,
bozisi iso feli olaraq forglonir. Ogor varliq asl monso olmasa, o zaman vosflor-
doki bu forqlilik mahiyysto nisbot verilmalidir. Bu iso biitiinliiklo barbar

! Bu iddia tohqigat¢1 Davaniys moxsusdur. “Monzums” kitabinin sorhino bax.

? frad olaraq sorusulur: “insan mahiyyati xaligino nisbat verildikdon sonra ona bir sey slavo
olunurmu, yaxud onda bir doyisiklik bas verirmi? ©gor bu nisbatdon sonra onda bir
doyisiklik bas verdiyini sdylosoniz, cavabimiz bu olacaq: “Oziinds forqlilik bas veron osil
moansa varligdir. Bu bizim homin sézliimiizdiir ki, Allah mahiyyato varliq vermoklo onu
yoxlugdan ¢ixarmis v ona varliq libasi geyindirmisdir.

Ogor mahiyystds hor hansi bir doyisikliyin olmadigimi desslor, buna rogmon varligr ona
nisbat versalor vo varligin xiisusiyyatlorini ona samil etsalor, masalon insana onda har hansi
bir doyisikliys sabab yaratmayacaq insanliq xiisusiyyatlarini nisbat versalor, bu dayisiklik
(nisbat vermak) aqli zorurat olaraq miimkiinsiiz sayilar.

? Sodroddin Sirazi “Osfar”da belo cavab vermisdir.

4 Masalan, “Od istidir” mofhumunda od bir, isti isa digor bir mofthumdur.

> Hor bir mahiyyatin bir xarici, bir do zehni varligi méveuddur. Masalon, od xarici, istilik vo
yandirict olmasi iso zehni varliqdir. Zehni varligin heg¢ bir tosir xiisusiyyoti yoxdur. Odu
zehindo diisiinmakla heg bir seyi yandirmir. ©gor mahiyyat asil monso olsaydi, o zaman
zehindoaki varligi eynils xaricdoki varligi olardi.

% Tali.

" Miiqoddem.
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nisbatin verilmasidir vo absurddur. Miifassal kitablarda masals ilo bagli digor
doliller do geyd olunub.'

Mabhiyyetin asl menso, varligin iso nisbi oldugunu sdylayaenlorin bozi
anormal dolillori do vardir. Masalon, deyirlor: “Ogar varliq sl monso olsaydi,
o zaman xaricdo movcud olar, viicuda sahib olar va viicudunun da (monso
tapdig1) varligi olardi. Belsliklo, varliq vo viicud arasinda sonsuz dovri silsilo
bas verardi. Bu iso miimkiinsiizdiir”.

Buna bels cavab verirom:” varlig mévcuddur, lakin bu mévcudluq basqa-
sinin varligina deyil, 6z varligina sOykonir. Belsliklo, masalo sonsuz dovri
silsiloyo yetismir.

Toqdim olunanlardan aydinlasir ki, mosals ilo baglh forqli fikir (bu, Vacib
varligda (Allahda) osl monsoyin varliq, miimkiin varliqlarda iss mahiyyat
olmasidir) Colaloddin Dovaniyo moxsusdur. > Buna osasen, “siid¢ii” vo
“liziimeii” kolmolori® siid vo {iziimo nisbet verildiyi kimi, varligin 6zii olmasi
etibarilo varliq Vacibo, varliga istinad edilmasi etibarils iso varliq mahiyysto
nisboat verilir. Sio moazhobinin nozorino asasan, (vacib) viicud 6z varligr ilo
movcuddur, mahiyyat iso ona aksidensiya olaraq vardir.

Besinci fasil
Varliq miistarak daracalara sahib olan vahid bir haqiqatdir

Varligin asl monss oldugunu sdyloyanlor bu barado forqli fikirlor iroli
stirmiislor. Onlardan bir qismi varligin miistorak doracslora sahib olan vahid
bir hoqigot oldugu gonastino golmislor. Bu fikir fars folsofogilori (hikmaot
sahiblori) olan Pohloviloro moxsusdur. Onlarin nazarindo varliq zat1 etibarilo
askar vo diger mahiyyatlori agkar edondir, masoalon, hiss olunan nur kimi. O,
zat1 etibarilo agkardir vo eyni zamanda, cisimlori goz ticlin askar edondir.

Hiss olunan nur vahid bir ndve sahib oldugu kimi, 6zlilyiindo zahirdir vo
basqasini agkar edon haqigoto malikdir. Bu, nurun biitiin is1iq vo kolgo
daracalarinin ¢oxlugu va forqliliyi ilo gergaklosir. Giiclii nur zaif nurun istiraki
ilo giiclii is1q sagir. Homginin zoif nur giiclii nurun istirak: ilo zaif is1q sagir.

! “Hikmotul-israq” va “at-Tolvihat” kitablarina miiraciot edo bilorsiniz.

?Bu cavab Sodreddin Siraziyo moxsusdur. Bunu “Hikmotul-israq” kitabinm sorhindo
(soh.184-185) va “Osfar” kitabinda (c.1, soh.40-41) geyd edir.

*Bllamo Dovani hicri 830-903-cii (908) illorde yasamus Israqi falsofosinin gorkomli soxsiyyat-
larindon ©llama Calaloddin Mohammad ibn 9saduddin Davanidir. Onun fikrina goro, varliq
tokdir, o da Uca Allahdir. Mahiyyst iso miimkiin varliqdir, 6z xaligino nisbat verilmoklo
xaricds viicud tapir. Mahiyyatin 6z-6zlilyiinds na haqigati, na do asil monsayi vardir.

*Siideii” vo “liziimgii” kolmolori insana nisbat verilmoklo onun hagigati siidden vo ya iiziim-
don tasirlonmir, siidiin vo liziimiin bir hissasina ¢evrilmir. Mahiyyatin ds vacib viicuda
nisbat verilmoasilo onun zatinda heg bir doyisiklik bas vermir.
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Glicliiniin giicli onun isigliliginin bir hissasi vo ya tomali deyildir ki, ondan da
zoif meydana ¢ixsin. Eloco do onun hoqiqgotindon xarici aksidensiya deyildir.
Zoifin zoifliyi onun isiqliligindan dogmur, yaxud yoxluq olan ziilmet vo
nurdan formalasmir. Giicliiniin giicii is1qliligin mongayindodir. Homginin zai-
fin zaifliyi do beladir. Har bir deracenin maddi cisimlorde miixtolif asksolunma
qabiliyyetli baximindan genis bir hokmii vardir. Eloco do varliq vahid bir
haqiqgat olmagqla giic va zaiflik, dncalik vo sonraliq kimi miixtolif tofaviit dore-
colorino sahibdir. Ondaki tofaviitlor miistorokliys, forgliliklor iso vohdoato
osaslanir. Bu doracalorin heg bir xiisusiyyati varliq basit oldugu {i¢iin onun bir
hissasi vo asas elementi, yaxud ondan konarda olan bir mosalos deyildir. Varli-
gin asl monso olmasi 6ziindon konarda bir varligin olmasini pug edir. Hor bir
doracadaki xiisusiyyot' ondan kenarda olmamaq menasi ilo homin deraconin
elementidir.

Varliq hogigotinin on zoif derecoden baslayaraq, miixtolif, zati” etibarilo
coxsayli doracalari vardir. Bu, yoxlugundan savay faktikliyinin olmamasidir.
Bu iso yoxluq iifliqiinds vage olan ilk maddadir. Sonra daracalar yiiksalorak
zat1 ligiin vacib olan doracaya yetisir. Bu onun (son bir) haddinin yoxlugundan
basqa bir hoddinin olmamasidir. Homginin ¢oxlugun mongoyi olan miixtalif
mahiyyatlore aid edilmo etibarilo varliq hoqigoti aksidensiya® ¢oxluguna da
malikdir.

Massailordon bir qismi varligin 6ziiniin biitiin subyektlori ilo ayri-ayr
hagigatlorinin oldugunu diisinmiislor.* Varligin ayri-ayri hagiqatlor oldugu
mosolosino goldikdo, bu onun tesirlor (notico) forqliliklorine, > biitiin
subyektlori ilo ayri-ayri olduguna goldikds iso® basitliyina’ goradir. Buna

! Yoni, homin xiisusiyyat aksidensiya deyildir.

? Mosolon, ciragin zoif vo giicliililk cohotinden Oziinomoxsus, giinogin iso Oziinoxas siiasi
movcuddur. Bu onlarm varligindan gaynaqlanan forqdir.

3 Aksidensiyali ¢oxluq nurun iizorine isiq sagdig1 vo naticads isiqlandirdigi agyalarm goxlugu ilo
izah olunur. Bels ki, nurun is1q sagmasi cisimlarin iizerins diisiib onlar1 isiqlandirmaqda forqlilik
gostorir.

* Bu viicud vo méveudun coxlugu fikridir. Bu fikro asason, har bir seyin xarici varligi digor
varliqlardan forglidir. Xaricds olan har bir agyanin say1 qadar varliq haqigsti mévcuddur. Onlarin
varliq mothumundan savayr heg bir miistorakliyi movcud deyildir. Belaliklo, xaricdo olan
varliqlar 6z zatlari etibari ilo ayri-ayr1 hagiqatlordir.

> Bu, varligin ayri-ayr1 hagiqotler olmasinin sobabidir. Onlarm miixtelif varliqlardaki forqli tosirlori
do bu ayriligin dolilidir. Mosslon domir dasdan, onlar oddan, o da sudan forqli tesirlors
malikdirlor. Onlarin har birinin 6ziinemoxsus tosiri vardir. Bu tosirlorin monsoyi iso onlarm
coxsayli hagigotlars sahib olmasidir.

® Bu, biitiinliiklo zatinda tofaviitiin olmasidir. Masalon, substansiya ilo aksidensiyanin nisbati kimi.

" Yoni, sobob varliglarin basitliyi vo hissalordon formalagmamasidir ki, naticads, masalon,
zat1 hissoalari arasinda tofaviit olmur.
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asason (bu, ayri-ayri1 hoqigatlora malik), varliq mofhumu 6ziindon xarici
aksidensiyaya' (homin hagiqotlors) bagh olur.

Hoaqigoat budur ki, varliq miistorak doracoalors sahib olan vahid bir haqi-
gotdir. Onun vahid bir haqigot olduguna goldikdos, agor o, belo olmasaydi,
biitiin subyektlori ilo ayri-ayr1 miixtolif hogiqotlor olardi. Onun? varliq
mofhumu olmasi (ovvoldo do geyd edildiyi kimi, bu, eyni mothumdur)
ayri-ayrt mongolordon dogmasini labiid edor. Bu iso miimkiinsiizdiir. Bu
miimkiinsiizliiylin izah1 belodir: anlayis vo predmeti zat etibarilo birdir.
Forqlondiron cohat onun rasional vo ya xarici olmasidir. ©gor tok olan 6z
tokliyi ilo ¢ox olan ¢oxlugdan toromis olsaydi, o zaman tok 6z tokliyi ilo
cox toklik formalasdirardi. Bu iso miimkiinsiizdiir.

Homginin tok mafthumu 6z tokliyi ilo ¢ox olan ¢oxsayli predmetlordon
torosoydi vo 0z haqigatindo bu predmetin bir xiisusiyyatlorino osaslansay-
di, o predmeto (biitiinliiklo) uygun olmaz, birino asaslandiqda iso digorino
uygun golmozdi. Ogor onda (homin predmetdon) iki xiisusiyyot birgo
olsaydi, o, ikisindon birinin xiisusiyyatina eyni ilo uygun golmozdi. ©gar o,
iki xtlisusiyystdon he¢ birino asaslanmasa (onlarin arasindaki miistoroklik-
don torasa), o zaman ¢ox olan ¢oxluqdan deyil, oksino, birden torayordi.
Fordlor arasindaki miistorok cohotlordon dogan {imumi mofhum onlarin
hamisina uygun olmalidir. Bu iso oksinadir.

Miistoraklik hoqigotine goldikds, bir haqiqatdon kenarda olmayan, bir-
birino istiinliik toskil edon sifotlordon ibarot (masolon giic vo zoiflik,
oncolik vo sonralig, teorik vo praktiklik vo s. kimi) miixtolif hoqiqi
kamallardan zahir oldugu iic¢lin, varliq 6zliylinde (zatinda) ¢oxluq olan
vahid bir hagiqotdir.” Onlardan her biri miistorak olan tofaviitlors asaslanr,
homginin oksina. Miistoraklik do budur.

! Yoni, bu ayri-ayri hagigetlorin zatlarma kenar aksidensiya olur ki, bu da hamin hagigat {igiin
labiidliiys gevrilir.

? Yoni, varligin ayri-ayri hoagigotlor olmast.

3 Mosolon, nur éziindeki biitiin tefaviitlorlo vahid bir hagigeto esaslanir. Bu tefaviitlor zsiflik
va giicliiliik, dncalik vo sonraliq va s.dir.
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Altincr fasil
Varligin xassalori

Varligin (xarici hoqigatin) ii¢ xassasi vardir:

1. ©sl vahid mongoyinin haqiqgotinin 6z zati ilo var olan zatina xas
olmasu.'

2. Daracalordon xaricds olmayan darace xiisusiyyatlorine uygun xassosi.”

3. Varliq haqiqgetinin miixtalif zat vo aksidensiyalara malik mahiy-
yatloro izafo olunma xassoasi; bu da aksidensiyalarin miixtalifliyi ilo forg-
lonir.?

Mahiyyatin varliga slavo olmasi vo onun li¢iin tosdiqi aksidensiya edil-
misin tosdiqindon 6ncoyo dayanan aksidensiyanin tosdiqi olan kriteriya
aksidensiya gobilinden deyildir.* Mahiyyot igiin varligin isbatinin hoqigoti
mahiyystin onun vasitasilo varliginin isbatidir. Bu, varligin asl monso,
mahiyyotin iso ona nisbatdo olmasinin tolobidir. Agil mahiyystlo olan
olagosina gors, mahiyystin subyekt olmasini vacib edir, predikati iso ona
nisbot verir. Hoqigetds bunun oksi do diizgiin olur.’

Bununla da varligin mahiyyats istinadi kimi irad (“téroms” qaydasina
osason, bu, “sabit olanin isbatindan 6nco onu isbat edonin varligini isbat-
lay1r” iddiasidir ki, bu da “bir seyin digor bir seyi isbatlamas1 isbatlanmisin
siibutunun toromosidir” iradi1) aradan qalxir. Mahiyyat iiclin varligin isbati
varligdan 6nco mahiyyatin isbatina dayanir. ©gor mahiyyetin isbat1 var-
l1g1n onun iiciin isbat1 olarsa, bir seyin varliginin 6ziindon ovval olmasini
labiid edor. ©gor onun isbati basqa bir seyin isbatina osaslanarsa, onun
sabitliyini labiid edor. Bununla da bitmoayon dovri silsilo bas verar.

! Bu, yoxluq miigabilinds var olan viicuddur. Viicud alomi 6ziiniin biitiin deracaleri ilo vahid
bir aslo sahibdir ki, onun varliginin tomasli ds 6z zatina ssaslanir.

? Bunlarin on iistiin deracasi vacibul-vucud, on asagisi iso maddonin ilkin hali olan zorradir.
Onlarin arasinda da giic va zsiflik baximmdan miixtslif viicudlar vardir.

? Mosolen, domir mahiyyating izafi olan viicud taxta mahiyyating izafo olunan viicuddan
forqlonir.

* Yoni, mahiyystin varliga olan aksidensiyasi giilmoyin insana, aghgm cismo nisboti kimi
substansiyaya nisbat verilon aksidensiyadir? Xeyr, bu qobildon olan aksidensiya deyildir.
Belo ki, ilkin morholods aksidensiya substansiya vo mahiyyato nisbat verilo bilmoz. Ciinki
aksidensiya 6z varliginda aksidensiya edilmiso osaslanir.

> Belo ki, mahiyyat idrak ve mofhumlarla slaqali olduguna goro xaricdeki maddi hagiqotlorlo
rabitoli deyildir. Masalon, “Bu varliq insandir” ciimlasinds subyektls predikatin yerlorini
dayigmakls eyni monani ifads edon “Bu insan varligdir” hokmiinii almagq olur.
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Bu fikir bozilorini hamin qaydanin mahiyyet ii¢iin varligin isbatin1 xiisusi-
losdirdiyi qonastino vadar etmisdir.' Bazilori iso?® “torome™ sdziinii “labiidlik”
0zl ilo avazloyarak demislor: “Haqigot budur ki, bir seyin digar sey {iglin isbati
0zii ilo birincinin isbatin1 da gotirir. Beloliklo, mahiyystin varligla isbatt homin
varligla mahiyyatin isbatini da labiid edir. Buna bir miiskiil yoxdur”.

Bozilorinin® fikrino gore iso varligin no idrakda, no do xaricdo® he¢ bir
gercokliyi yoxdur. Varliq bosit monaya sahibdir ki, “dir, dir, dur, diir” xobor
sokilgilori ilo ifado edilir,’ mahiyyatin isbati gergoklogsmadikco o da siibuta
yetmir.

Bozilori® varligin yalniz miitloq mona dasidigini sdylomoys vadar olmus-
lar. Bu varligin (idrakda) imumi vo hissolor monasi dasidig1 fikridir.” Mahiy-

' Bu fikir Foxr Raziyo moxsusdur. Onun fikrino goro, “torama” qaydasi olan “bir seyin digor
bir seyi isbatlamasi isbatlanmisin siibutunun téromosidir” fikri “moévcud” kolmosinin
predikat oldugu hékmlors aiddir. (Masalen, “Insan varliqdir”).

Ancaq “ol-Bidayo” kitabinin miisllifinin nazari he¢ bir xiisusilogdirms vo istisna qebul etmoyon
varliq anlayisidir. Belo ki, buna cavab olaraq deyilir: “Bu, rasional bir qaydadir ki, xtisusilog-
dirmo qobul etmir. ©ks toqdirds, imumi rasional qayda sayilmaz. Homginin bu, ganun,
grammatika vo s. kimi subyektiv va tocriibi qaydalar gebilindon do deyildir. Dalil yalniz predi-
katin subyektin zatina yaxmn haqiqi aksidensiya oldugu halda gergoklogir. Belo halda predikat
subyektdon asla ayrilmir, subyektin méveudlugu ilo predikat da gergoklogir. Hor vaxt predikatin
subyekto nisbat qabul etmadiyini gérsak, onun subyektin zatindan olmadigni anlayiriq.

? Homin fikir Dovaniyo moxsusdur. Fikir budur ki, “bir seyin diger bir seyi isbatlamasi
isbatlanmigin siibutunun labiidlityiidiir”. Bu fikro asason, aksidensiya qabul edonin varligi
zaman vo doroca Oncaliklori olmadan aksidensiyanin varligi ilo berabordir. Belo olduqda,
aksidensiya 6z-0zlityiinde movcudlugu ils varliga nisbat verilir ki, bu da pug bir iddiadir.

? Bu fikrin sahibi Seyid Senad Slauddin Oli ibn Mehommod Semarqendidir.

* Belo oldugda varligm asil monso oldugu inkar edilir.

> Bu fikro osason, varliq mahiyyato nisbat verilmadikca onun xaricdo heg bir predmeti yoxdur.
Homginin predikat nisbat verilmadiyi miiddstds idrakda predmeto malik deyildir. Bu fikrin
yanlighga da askardir. Ciinki badihi olaraq isbatlananin (yani idraki mafhumun varligini), elaca
do varligin xarici haqiqi méveudlugunu inkar etmis olur.

% Bu, dogmatiklers (miitokellimlers) moxsus fikirdir.

7 Umumi mona dagiyan varhq biitin movcudata samil olur. Bu iimumi mofhumu miixtolif
mahiyyatlors nisbat verdikdo miixtolif sayda hissolor ortaya ¢ixir. Beloliklo, insan, at, su, domir va s.
kimi mathumlar varligin timumi mathumunun bir cohatidir, bu hisselorden her biri varhigin timumi
mothumunun hissolorindon formalagir, “mohdud” (miigoyyad) varliq adlanir. Bu mofhumun
mahiyyats izafo edilmasi ise “mohdudlasdirma” (tageyyiid) adlanir. Nisbatin digar torofi ise “qeyd”
adlanir. Lakin o, bu hissoyo daxil deyildir. Sadoco onu “mohdudlasdirmant” geyd etmok {igiin
vurgulayiriq. Fordlo hisso arasindaki forq budur ki, ford— “limumi”, “miiqoyyad” vo “qeyd”
anlayislarimin mocmusudur. Hisso is9 “miiqoyyad”s nisbatls imumi mofhumdan ibaratdir.

Bu diisiinca sahiblorinin fikrine gora, mahiyystin ii¢ yonii vardir: mofhum, hisss vo ford. Xaricdo
bunlardan yalniz iglinciisii gergoklagir. Onlar mahiyyati asil monsa hesab etdiklorine gora, varliq
onlarin nazarinds subyektivdir. Subyektivin iso kenarda hagigoti yoxdur. Onlarn fikirlsrinin
yanlislig1 mahiyyati asil mangs hesab etmolarinden yaranir.
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yatlare bir-bir izafo olunmaqla yanasi, iimumi monadir ki, mohdud (miiqoy-
yad) daxilds, geyd iso xaricdodir. Ford iso miigoyyad, toqyid vo geydin
macmusundan ibaratdir ki, onun da sabit varlig1 yoxdur.

Bu sozlorin yanhishiginin isbati uzun zaman aparar. Hoqigot budur ki,
“tSroma” qaydasi “bir seyin diger sey {i¢iin isbatlanmasidir”,' “bir seyin digor
seyi isbatlamasi”? deyildir. Basqa sozle, “tdromo” qaydasina osasen, “Bu
nodir?” sualinin cavabi miirokkob torkibdir,’ bosit torkib* deyildir. Bizim
fikrimiz iso basit torkib olmasidir.

Yeddinci fasil

Inkari varhigin hékmlori

Varligin inkari hokmlarinden:

- varligla borabar basqa bir sey yoxdur,’ ¢iinki monsoyi yalmz 6z haqiqgati
ilo mohdudlasmas1 6ziino ocnabi olan hor bir seyin zat etibarilo puglugunu
labiid edir;

- varligin ikincisi yoxdur,® ¢iinki onun haqigatinin monseyi tokdir, ondan
savay1 forz olunan har bir sey pugdur, ona qarisan va ya birlogon hor sey inkar
olunur. Varliq tokco 6zii ilo mévcuddur. Tok olan bir seyin tokcoliyi iso
ikilonmir vo tokrarlanmir, ikincisinin forz olundugu hor bir sey birinciys
qayidir. Oks toqdirdo varliga daxil olan vo ya ondan xaricdo olan seydon
forqlonmis va se¢ilmis olacaq;

- varliq no substansiya, no do aksidensiyadir. Substansiya olmadigina gol-
dikda, ¢linki substansiya mahiyyatdir, ogor o konarda olsa, subyekt do mévcud
olmayacaq.” Viicud mahiyystin tomslindon (kokiindon) deyildir.® Aksidensiya

! Yoni subyekt predikatdan deyildir v xaricds ondan forqlidir.

? Yoni subyekt vo predikat idrak vo mofhumda forqli olsalar da, xaricdo eynidir.

3 Burada “varliq” predikatdir, yaxud predikat miirokkob vo xaricdo subyektdon forgli bir
varliqdir. Masalon, “Oli ayaq Ustodir” ciimlosi kimi. “Ayaq listo olmaq” varliqdir, lakin
miitlaq varliq deyildir, ayaq {isto durmaq xiisusiyyatilo torkib tapir (miirokkab olur).

* Belo torkibdo predikat “varliq” kelmosilo ifade olunur. Mosolon, “insan varliqdir”, “Soma
varliqdir”, “Heyvan varliqdir” va s.

> Yoni, konarda varligin haqigotini deyisocek heg bir sey moveud deyildir. Monso etibari ilo
varliqgdan bagqasinin yoxlugu siibuta yetdiyi {igiin bu, ona zidd olan har bir seyin varligim
inkar etmis olur.

® Yoni, varliq haqigatinds ona miittafiq olan heg bir banzeri yoxdur ki, hor hansi bir cohotdo
ondan forqlonsin vo bununla da bir-birilorindon segilmis olsunlar.

" Masalan, das, insan, agac vo s. substansiyalar kimi. Onlar miistoqil sokildo movcuddurlar,
tocassiim olunacagi va arz edilacayi bir subyekto ehtiyac duymur.

¥ Viicud mahiyyetin garsiligidir. Ona goro do viicudun osil monso (obyekt), mahiyyatin iso
subyektiv oldugunu sdyloyirik. Varligla mahiyyatin forqi onlarin substansiyalarindadir, asla
bir yera comlons bilmazlar.
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olmadigina goldikds, ¢iinki aksidensiya varligin subyekt ilo bagliligina
dayanir,' varliq ise 6z zat1 ilo mévcuddur, har bir sey do ona ssaslanir;

- 0, bir seyin hissosi deyil, ¢ilinki forz olunan bir hisso varligdan
basqasidir. Viicuddan basgasi ise yoxdur.?

Ogoar deyilse ki, “Hor bir miimkiin olan varliq mahiyyst vo viicuddan
torkib tapan ciitliikdiir”, > oqli subyektivlik miimkin viicudla mahiyyst
arasindaki bagliliga bonzayir, o iki hissadan ibarat mansodan torkib tapmamis-
dir. Cavab: “Onun hissasi yoxdur, ¢ilinki hisso ya cins, fasil kimi rasionaldir,
ya madds vo forma kimi xaricidir, yaxud xott, saho vo hocm kimi miqdari-
dir”.* Varligim iso belo bir hissesi yoxdur.

Idarki hissoya goldikda, agar varligin cins vo fasli olsaydi, o zaman cinsi
ya viicud olmali idi ki, burada da bélon fasli tamal toskil etmali olacaq,” ¢linki
cinso nisbatdo fosil zatin formalasdigini ifado edir, zatin mongoyini deyil.
Varligin formalasdig1 iso zatidir. Bu, ziddiyyoatdir. Yaxud da varligdan
basqasidir, halbuki varligdan basqas1 yoxdur.

Maddi vo forma olan xarici hissoyo goldikds, maddo vo forma miicorrad
gotiirlilmiis cins va fosildir, cins va ya faslin inkari o ikisinin birlikds inkarini
vacib edir.’

''Yoni xaricds olan subyektda do olacaqdir. Masolan, ranglor, raziliq, qozab, sevinc, kadar kimi
0z-0zliylindo miistaqil olan mahiyyatlor kimi. Bunlar yalniz subyekt ilo birlikdo yaranir.

? Varliq universal deyil ki, onun hissasi do olsun vo bununla da kullini formalasdirdig1 forz
edilsin. Faslin avvolinds varligdan baggasmimn olmadigi qeyd edildi.

* Bu iddia yanhsdir. Ciinki varliq 6zii miimkiiniin bir, mahiyyat iso digor hissesidir. Agil bu
torkib va hissalari tasovviir edir, miimkiin varligin haqigatindan ayirir. Subyektiv idraki mahiy-
yotin xaricdo olan iigiincli bir seyin hissosini formalagdirmas1 miimkiinsiizdiir. Bu ciir oqli
subyektivlik miimkiin varliga bonzayir. Hor bir miimkiiniin mahiyyast olmas1 forz edils bilor.

* Yoni, varliq hissolorden torkib tapan miirokkeb universal deyildir, o, basit hagigotdir. Cizgi,
soth va hocm miqdardir va ya falsafi terminls - komiyyatdir. Har bir xatt bolgiiys tabe olur. Bo-
zan xaricda olan xatt o qador kigik olur ki, zahiran bdliinmiir, ancaq onun zehinds boliinmasi
miimkiindiir. Lakin ndqts xatt kimi deyil, o, bolgii qabul etmir. Miisllifin buradaki mogsadi do
haqiqi xarici bolgiidiir. Saha vo hacm do beladir. Xiilaso budur ki, viicudun no cins vo fasil
kimi idraki, na madds vo forma kimi xarici vo no do miqdar vo komiyyat kimi hissalori yoxdur.

> Cins va fasil kimi idraki hissolor viicudun bir hissasi deyildir. Ciinki cins miibhom kiilli bir
anlayigdir ki, xaricdo yalmiz fasillo tozahiir edir. Fosil iso cinsin hogigstindon konar, ona
birlogmis bir anlayisdir. Cins fasillo haqigat tapir. Masalon cins olan “heyvan” fasil olan
“nitq”le birlikds geyd edildikds ondan insan anlayis1 dogur. Ancaq burada natiqlik heyvanhigin
tomoli olan hissa deyildir, insan haqigatini ifade edon néviin tomalidir.

® Bgar viicudun madds vo formasi olsaydi, zehindo tesovviirii miimkiin olardi. O zaman onun
maddo vo formasi idraki suroto sahib olardi. Belo ki, cins vo fasil zat etibari ilo vahid bir
haqigatdir, subyektivlik cohatindon forglonirlor. ©gor iki sey xaricdo miistorak vo spesifik
hissalordan torkib tapsaydi, o zaman agil onlar1 bir-birilorina nisbat verilmasi miimkiin olma-
yan iki haqigat kimi tesavviir edor, miistorak hisso maddos, spesifik hissosi iso forma adlanar,
subyektivlik iso miicorrad adlanardi. Homginin onlart bir-birins nisbat vermoklo do tasovviir
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Miqdari hissoye goldikde, miqdar cismin aksidensiyalarindandir, cisim
madds ve formadan terkib tapir.' Halbuki varligin no maddssi, no formasi
vardir, demoak, no cismi, no do miqdar1 olacagq.

Toqdim edilonlordon aydin olur ki, varliq név do deyildir,” ¢iinki noviin
formalagmasi fordlorin varligi ils hasil olur. Halbuki varliq 6z zati ilo movcuddur.

Sakkizinci fasil

“Masalanin izii”niin manasr’

Dordiincti fosilda togdim edilonlordon aydin oldu ki, viicudun haqiqgoti
0zii-6zi ilo sabit (gergok) vo 6z varligi ilo haqigatdir, nainki viicud siibutun vo
gercokliyin 6ziidiir. “O nodir?” sualina cavab xarakteri dasiyan, bazon xarici
varlig1 vo 6z zahiri tosirlori ilo moévcud olan, bazon da tasirlors malik olmayan
idraki viicuda sahib mahiyyat iso 0zili-0zii ilo deyil, viicudun sayosinds siibut
vo gercoklik tapir. Baxmayaraq ki, bunlarin ikisi do xaricds birdir.

Rasional subyektiv anlayislar® xarici varhgindan kenarlagdirmir. Onlarm
subyekti bu zoruriliys (subyekt vo diisiincoyo aglin) vadar (hokm) etdiyi, bir
ndv, diislinen va diqqat yetiron agildir. Masolon, viicud, vohdast, sobab va s. kimi
anlayiglardir. Homginin onlarm 6zlorini ifads edon predmet vo obyektlorinin
haqiqiliyi (gerc¢akliyi va siibutu) ila do bir ndv, siibut vo gercokliyi ds vardir. Bu
subyektiv anlayislar onlarin predmetindon vo fardlorindon baslangic gotlirmoso
do, mahiyyat onlarin predmeti corcivasindo® fordlorindon gétﬁrﬁlmﬁsdﬁr.6

Bu iimumi siibut viicudun, mahiyyatin va rasional subyektiv anlayislarin
hamisina samil olur, hokmiin uygunlugunun diizgiinliiylinii ifado edon
“masalonin 6z~ adlanir. Masoalon, belo deyilir: “Filan sey mosalonin 6ziin-
dadir”.

etmok dogru olardi, bu zaman subyektivlik miitloq adlanardi ki, burada da minlorlo sort
toplasardi. Cins vo fasli olmayanin madds vo formasi da olmur. Ancaq varlign idraki
hissasinin olmadigini avvalds geyd etdik, demak onun na cinsi, na do fasli var. Beloaliklo do
madda va forma olan xarici hissasi yoxdur.

' Miqdari hisso varhgm mokan vo zaman nisboti oldugda tozahiir edir vo yalniz bu tosovviir
olundugda onun potensial hissosi tasavviir edilo bilor. Mokan ti¢6l¢iilii substansiyasi olan cismoa,
zaman iso horokato aiddir. Bunlar cismin aksidensiyalaridir. Halbuki (vacib) varligmn cismi
yoxdur.

? Varhgmn noviiniin olmadigi movzusu substansiya vo aksidensiyanmn izahi verilorken geyd
olundu.

? Bozen xaborin (hokmiin) dogru vo diizgiinliiyiinii ifado etmok iigiin “Mosalonin 6ziino uygun-
dur”, yanlishigini ifade etmok iigiin iso “Masalonin 6ziine uygun deyil” vo ya “Masalonin 6ziino
miixalifdir” sézlerindan istifads olunur.

* Mosalon: sabab va natica, vacib va miimkiin, nazari vo praktik va s. kimi anlayislar.

> Onun tariflerine uygun olmagqla.

% Belo ki, mahiyyot fordlorin zatin1 bayan edir. Fordlorin zatiliyi iso subyektiv anlayislara ziddir.
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Bunun izahi: bozi hokmlor vardir ki, onlarin subyekti ds, predikati da
xarici hokmiindo olan xarici subyekt vo ya predikatdir. Masalon, “vacib,
Allah, méveud”, “Sehards olan soxs oradan ¢ixdi”,' “Insan potensial olaraq
giilon varliqdir”® hékmlori kimi. Burada hokmiin dogrulugu gercok varliga
uygundur.

Homginin subyekti idraki (zehni) hokmii ilo idrakda, yaxud idraki hokmii
ilo xaricdo olan hokmlar vardir. Masalon, “Umumi, ya zatidir, ya da aksiden-
siativdir”,” “Insan bir névdiir’* sézlorimiz kimi. Burada hékmiin dogrulugu
idraka uygunlugudur, cilinki onun varliginin yeri idrakdir. Hor iki qisim “ma-
salonin 6ziind” uygun oldugu iiclin dogrudur. “Masalonin Oziinlin siibutu”
“idraki siibut”dan va “xarici siibut”dan miitloq sokilds daha timumidir.

Deyilib ki, “Masalonin 6zii” miicorrad idrakdir, onda timumi idraki for-
malarsvardlr. Idraki va xarici tesdiglor dziindo olan idraki formalara uygun
olur”.

Homginin,® “Biz sozii (idrakin) 6ziinde olan elmi formaya uygun nogl
edirik. Bu iso 0z tosdiginds ona uygun olan 6ziindon xaricdoki anlayiglarin

siibutuna ehtiyac duyan tosdiglordir”.’

Doqquzuncu fasil
Obyektiviik viicudla miisayiat olunur

Obyektivlik viicudla miisayiot olunur, yoxlugun iss obyekti yoxdur.® Belo
ki, o, he¢ bir siibutu olmayan xalis puclugdur. Siibut (ger¢oklik) vo inkar
varliq vo yoxluq monasindadir.

Motozilodon naql olunur: “Siibut (ger¢oklik) viicuddan miitloq sokildo
imumidir”.” Onlarin nozorina géroe, bazi yoxluglar da sabitdir (gercoklikdir).

! Bu hokmdo subyekt do (Sohards olan soxs), predikat da (¢1xd1) xaricidir.

? Bu hékmdo subyekt do, predikat da xaricidir.

* Bu hokmdo subyekt do, predikat da idrakidir (zehnidir).

* Bu hokmdo subyekt xarici, predikat iso idrakidir (zehnidir).

> Bu séz “Kosful-murad” kitabinda miiollifi Nosiraddin Tusiys moxsusdur. Onun fikrino
osason, bizim maddi alomimizdan forqli alomdir. Bu alom agil vo miicarrad anlayislar alomi-
dir. Bizim maddi alomdos olan hor bir seyin homin alomde uygun bir surati vardir. Homin
alomdao surati olan har bir sey dogru, olmayan iss yalandir.

® Yoni, movzuya dair bildirilen iradlardan biri.

7 Yoni, her bir xarici subyektin tosdiqi tigiin idraki tosevviirii olmalidir, hor bir idraki tosovviiriin
do 6ziiniin idraki tesavviira ehtiyaci olacaq. Beloliklo, “masslonin 6ziiniin” ikinci, tiglincii va s.
“masalonin 6ziina” ehtiyaci olacaq va bu, sonsuz silsilo yaradacagi tigiin yanligdir.

¥ Bu, hikmot sahiblorinin vo oksor kolam alimlorinin gériisdiir.

? Bu, Obu Yaqub, ©bu Bli, Obul-Hason Xoyyat, Balxi, Ibn Oyyas vo Obdiilcabbar kimi oksor
motazila alimlarinin nozariyysloridir.
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Bu, miimkiin yoxlugdur. Bu zaman inkar yoxluqdan daha xiisusi olur va inkar
yalniz miimkiinsiiz yoxluqlara aid olur.

Bozilori deyir: “Varliqla yoxluq arasinda bir vasito vardir”." Onlar bunu
hal adlandirirlar. Bu da no mévcud, no do yoxluq olan varligin sifstidir.
Masolon, alimlik, qadirlik, valideynlik kimi bir viicuda bagliligi olmayan
abstrakt sifotlor. Bu kimi sifotlors “O mdvcuddur” deyils bilmoz, mévcudun
0zl onunla voasf edilor. Homg¢inin “O yoxdur” da deyilmoz. Siibutla inkar iso
bir-birins ziddir vo onlarin arasinda bir vasito yoxdur. Biitiin bunlar bos illiizi-
yalardir ki, yanlishgina, sadoco, yoxlugun pucluq oldugunu vo obyektinin
olmadigini dalil géstormok kifayat edir.

Onuncu fasil
Yoxlugun farqliliyi va sababiliyi yoxdur

Yoxlugun forqliliyinin olmadigina galdikdos, forglilik gerg¢okliyin vo asya-
liligin bir saxosidir. Yoxlugun iso no gercokliyi, no do asyaliligi vardir.” Bali,
bozon yoxlugun vordislor vo xarici varliq ndvlorina nisbotdo xoyali bir
farqliliyi ola bilor,” ancaq bu, yoxlugun yoxlugdan farqlonmosi olur, mosalon,
karliq, korluq kimi, Zeydin, Omirin olmamast kimi. Miitloq monada olan
yoxlugunun heg bir forqliliyi yoxdur.

Yoxlugun sobobiliyinin olmamasina goldikds, onun yoxlugunun isbati
varliginin inkaridir. Bozlilorinin “Sobobin olmamasi, naticonin olmamasinin
sababidir” sozii mozac menasi ifado edir. Masalon, “Bulud olmadigi iiciin
yagis da yagmir” soziiniin monasi haqiqidir,” ¢iinki buludla yagis arasindaki
sababilik ger¢oklogsmomisdir. Bu, (deyildiyi kimi) igrari hokmiin hékmlorini
inkari hokmlors totbiq etmoys benzoyir. Bu baximdan onlara “Inkari sado
hokmlor” vo “Inkari sort hokmlori” va s. deyilir. Halbuki burada xoberin vo
sartin inkar1 nazards tutulur.

! Bu fikir métozilodon ©bu Hasim, aserilordon ise Qazi Ciiveyni kimi alimloro moxsusdur.

*Yoxlugun xaricdo bir varligi olmadi halda, onun forqliliyi do ola bilmoz. Homginin
forgliliyin olmasi li¢lin on az sayda olsa da, fordlorinin olmasi lazimdir ki, onlarin arasinda
forqlilik se¢imi aparilsin.

3 Lakin bu onun zatindan dogan farqlilik deyildir, idrakdaki yoxlugundan dogan forqlilikdir.

* Yoni buludla yagis arasinda olan slagenin hazirda olmadiginin hoqiqi inkaridur.
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On birinci fasil
Miitlaq yoxluq barada xabar verilmaz

Bunun (yoxlugun varlig1 iddiasinin) goti sokildo yanlis vo pug olmasini,
he¢ bir cohotdon mdvcud olmamasini ovvaldo boyan etdik. Hoqiqgoton do,
yalniz var olan bir sey vasitasilo varliq barads xobar verilmolidir.'

“Miitlaq yoxluq barads xabar verilmaz” sdézilinlin 6ziinds ziddiyyet olma-
s1, belo ki, onun yoxlugunun xobar verilmasinin 6ziiniin do onun barasinds bir
xabor oldugu haqda ortaya atilan siibhoyo goldikds, bu siibholor vohdot vo
kosrot bohslorindo aradan qaldirilacaq. Belo ki, ilkin zati varliq 6ziindo
mofhum olaraq subyekt vo predikat dasisa da,” subyektiv cohotdon® (subyekt
vo predikat) forqlidirlor. Masalon, “Insan insandir” sozii kimi.* Homginin
yaradilis etibarilo bir olsa da, mofhum olaraq farglidirlor. Masolon, “Insan
giilon varhiqdir”. Miitloq yoxluq ilkin zat1 (yoni mathum olaraq) etibarilo (hom
zehindo, hom do xaricdo) miitloq sokildo yoxlugdur vo (bu cohatdon) onun ba-
rosindo xabar verilmir, ancaq yaradilis cohotdon o, miitloq monada yox deyil-
dir (onda predmet olaraq hom subyekt, hom do predikat vardir), sadacs, zehni
varliglar kimi viicuda malikdir.” Ona goro do onun yoxlugu barods xobor
verilmosi miimkiin olur, burada heg bir ziddiyyat do olmur.

Bu yanasma ilo ziddiyystin olduguna dair yaranan siibho do aradan qalxir.
Neco ki, deyirik: “Ciizi olan ciizidir”. Halbuki o, eyni vaxtda bir ¢oxlarina nis-
botdo kiillidir.® Homginin deyirik: “Yaradanm sorikinin olmasi geyri-miim-
kiindiir”.” Horcond onun zehinde canlanmasi, bu zaman miimkiin varhq
olmasi1 da miimkiindiir. Eloco do “Ogya ya zehinds sabitdir, ya da sabit deyil-
dir”. Bels ki, sabit olmayan da zehinds sabit olur, ¢iinki o da diisiiniilo bilinir.

! Bu mévzu barade doqquzuncu fosildo melumat verilmisdir. Oraya miiraciot eds bilorsiniz.

2 Xarici predmet olaraq deyil, kiilli olaraq ilkin zat: mofhumdur.

* Hoqiqi deyil, aqli cohotdon subyektivlik nozords tutulur.

* Belo ki, insan bosordir, homginin insan nitqo malik canhdir. Burada moqgsad subyekt olaraq insamn
vahdati, predikat olaraq iss mofhumda basor vo nitqe malik canli olmasi baximindan forqliliyidir.
Burada onun predmeti ils heg bir slagamiz yoxdur.

5 Belo ki, subyekt olan insan mofhumu predikat olan giilon mefhumundan forqlidir. Halbuki onlarm
xaricdoki predmetlori eynidir. Cilinki glilmok insanin xiisusi (xas) aksidensiyasidir. Ona gors do miisllif
“o0, miitloq monada yox deyildir” deyir. Yoni xarici zehni olaraq, yoxluq deyildir, “zehni varliglar kimi
viicuda malikdir”. Ona goro do onun ilkin zatiliginin yoxlugu baroede xober verilir. Belo ki, burada
yoxluq predmetin yoxlugudur, mefhumunun deyil. Onun predmeti zehni varliq messlasidir ve belaca,
onun barasinda xabar verilir, burada heg bir ziddiyyat do yaranmur.

8 Ciinki 6ziinds hissi surat, varlig, zehni mohfum va s. kimi bir ¢ox predmetlori dasiyir. Bunlarin hamusi
ciizi masololordir.

7 Yaradamn sorikinin olmasmnin qeyri-miimkiinlityii iddia edildiyi halda, zehindo onun serikinin varhg
tosavviir oluna bilir vo onda miimkiin varliq kimi canlanir. Lakin bu zaman yeno do Xaligin mexluqu
sayilir. Yaradanin soriki predmet olaraq mévecud olmadigi iigiin predmetin hokmlori ona samil edilmir.
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Inkar cohati. Tlkin nisboto osason, ciizi ciizidir, ancaq ham do kiillidir. Yara-
dana sorik nisbot verilmosi ilkin nisbotdo Onun sorikidir, yaradanin miimkiin
maxluqudur. Homg¢inin sabit olmayan bir sey do zehinds méveud ola bilir.

On ikinci fasil
Yoxlugun eyni il> geri qayitmasinmin miimkiinsiizliiyiina dair'

Hikmot sahiblori (va filosoflar) demislor: “Yoxlugun eyni ilo geri qayit-
mas1 geyri-miimkiindiir’. Onlarin bu fikrini kolamg¢ilarin bir qismi do qobul
etmisdir, lakin oksar kolam alimlori bunun miimkiin oldugu ganaotindadir.

Seyx” “yoxlugun geri qayitmasi miimkiinsiizdiir” fikrinin zoruri mosolo
oldugunu bildirmisdir. Bu, fitri masslolordondir, ¢iinki fitrotin hokmii yoxlu-
gun varligini pug sayir. Bununla da, yoxluq geri donmokls vasf oluna bilmoz.

Bu masals ilo bagli nozar irali siiranlor bir ne¢o cohotdon dslil géstormaya
calismislar.

Ogor bir zaman yox olanin basqa bir zamanda eyni ilo geri qayitmasi
miimkiindiirsa, o zaman yoxluqla varligin 6zl arasinda bir ¢arpazlagma labiid
olur.’ Bu iso miimkiinsiizdiir, ¢iinki bu halda yoxluq iki zamanda eyni ilo var
olmal1 vo garpazlagma yaranmamalidir.

Basqa bir dolil. Ogor bir seyin yox olduqdan sonra geri qayitmasi miim-
kiindiirss, o zaman homin varligin biitiin cohatlori iizra bir bonzarinin varligi
da miimkiin olmahdir. Bu isa geyri-miimkiindiir. Onlar arasindaki bagliliga
goldikdo, varligda miimkiin olan vo olmayan har bir cohatdon banzorin hokmii
eyni olmalidir. Neca ki, 6nca olan, sonra yox olan varliq geri qayitdigda birin-
ci hali ilo arasinda heg¢ bir forq olmamalidir, ¢iinki onlar har bir cohatdon bir-
dirlor. Miimkiinsiizliiylino goldikds, bunun sobabi aralarinda se¢im forqliliyi
olmayan iki eyni varligin com olmasinin miimkiinsiizliiytidiir. Bu, ¢oxlugun
coxluq baximindan vohdotidir. Bu iso miimkiinsiizdiir.

Basqa bir dolil. Yoxlugun geri qayitmasi qayitdigi yerin baslangic olma-
sin1 labiid edir. Bu iso geyri-miimkiindiir. Bu, ¢evrilmo vo arxa-arxaya gol-
moni labiid edir.

Yoxlugun geri qayitmasinm miimkiinliyii fikri yalmz kolam alimlori torsfindon miimkiin hesab edilib.
Yoxlugun geri qayitmast dedikds, yox olan bir seyin viicud tapmasidir. Moasoalon, 16vhods bir rosm
¢okdikden sonra onu silirik. Bu zaman hamin resm yoxluga mehkumdur. Lakin hamin hacmdas, eyni forma
rosmi yeniden ¢oka bilerik. Bu zaman yox olan roesm geri gayitmis olur. Kelam alimleri bu gayidisi yoxlugun
geri doniisii hesab edirlor. Halbuki ikinci dofo ¢okilon rasm birincinin 6zii deyildir. Hor na godar rong, hacm,
forma baximindan birinci ilo eynilik togkil etsa do, ikinci halda o, birincinin tokrart vo eynilo oxsari sayilir,
yeni bir rasm hesab edilir va zaman baximindan birincinin varhgindan farglenir.

% Ibn Sina 6ziiniin “Ilahiyyatus-sifa” kitabinda bu fikri qeyd edib.

3 Yoni, yoxlugun qayitdigi zamandan oénce var olmast lazim golir. Belo ki, ikinci dofo var oldugu
zamandan 6nco hom yox, hom do var olmalidir. Bu iso miimkiinstizdiir.
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Bunlarin arasindaki baghiligin izahi. Yoxolmusun eyni ilo geri qayitmasi
qayidis yerinin biitlin fordi xiisusiyysotlorindo, hotta zamanda belo zaton
baslangic olmasini tolob edir.! Belaca, baslangic qayidis yerinin eyni olur.? Bu
159 ¢evrilmo vo arxa-arxaya golmadir.

Digor bir dalil. ©gar (bir dofs) geri qayitmaq miimkiin olsa, bunun oasas-
landig1 miisyyon bir say1 olmayacaqdir. Belo ki, birinci vo ya ikinci gayidis
arasinda forq qalmayacaq ve bu, sonsuz olaraq tokrar edilocok. Belaco, bas-
langicla gayidis yerinin arasinda da forq olmayacaq.’ Halbuki bir seyin var-
liginin say1 onun miioyyenedici® xiisusiyystlorindendir.

Qayidis1 miimkiin sayanlarin dolillarindon biri do budur ki, ogor geriqayidis
miimkiinsiiz olarsa, bu (miimkiinsiizliik), varhgmn ya mahiyyati,” ya mahiyyatin
bagli olduguna (miilazimina) samil olacaq.® Ogar (qayidisin miimkiinsiizliyiiniin
monsoyi) bunlar olsa, o zaman baslangic miimkiinsiiz olacaq.’ Bu, aydmn
masaladir, eloco do ayrila bilon bir aksidensiyaya gora belo olacaq. Bu zaman
aksidensiyanin aradan getmasi ilo miimkiinsiizliik ds aradan qalxacagq.

Buna irad olaraq deyilir ki, miimkiinsiizlik (bu ii¢ sobaba goro deyil)
bagli oldugu (miilazim) bir massloys goradir, lakin (bu mosalo gayidis yeri-
nin) varligma ve aslino géradir,® mahiyystine gére deyildir.” Neca ki bu, avval
togdim edilon dslillorden ds aydin olurdu.

Onlar1 qayidisin miimkiin oldugunu iddia etmoys vadar edon sobab qayi-
dis yerinin haqq seristlorinin boyanlarina uygun olmasidir ki, bu da yox-
olmusun qayidist gabilindondir.

irad: Oliim kamala yetismoyin bir néviidiir, yoxluq ve zaval deyildir."

! Zaman cohotden eyniliyin olmasi yoxlugun yoxlugunun inkaridir. Ciinki geri gayidan yoxluq zamana
etibaron ham do var olmalidir. Yoxluq {igiin bu ciir iddia irali siiriilo bilmaz.

2 Varliq 6ziinde baslangicimin biitiin xiisusiyyetlorini, vosflorini vo bagliliqlarimi dasidig1 {igiin onun
qay1dis yeri baslangic yerinin eyni olmalidir. Bu ise qayidist pug edir.

Birinci, ikinci, ti¢iincii... qayidis yerlerinin forqi olmayacaq. Belo olduqda, onlarmn hor biri baslangic
sayilmalidir.

4 Miibhom olan bir seyin isa varligi yoxdur.

5 Yoni, zat1 vo mahiyyati cohatden miimkiinsiizliiyii gobul etmolidir.

6 Yoni, yoxlugun mahiyyatine bagli olan bir sebobo géradir.

7 Yoni, ovval olmadig: iigiin geri qayidisdan da sohbot geds bilmeyacok.

¥ Belo ki, bir seyin yoxluqdan qayidaraq forgli xiisusiyyotloro malik varliq tapmast onun ikinci deyil,
birinci viicudu olur. Burada iss ikinci qayidigdan sdhbat geds bilmoz.

? Bels ki, mabhiyyatino gora olsaydi, “ogar belo olsaydi, o zaman baglangicdan méveud olmazdi” vo ya
“mahiyyatdon ayrila bilon aksidensiya ayrilmasi ils aradan getdi” deyilo bilordi.

19 Burada deyils bilar ki, 6liim badan iigiin deyil, ruh tigiin kamal sayila bilor. Halbuki badan yox olur. Lakin
insanin hoqiqati miicarradir vo maddi 6liimdon sonra casadlo slagasini itirso do, aradan getmir, Allahin
diladiyi halda varligint siirdiiriir. Neca ki, yuxuda iken ruhun casadls slagesi dos azalir. Ancaq baden daim
dayisir, haldan hala diisiir. Axirat diinya kimi deyildir ki, onun badeni ds eynilo qayitmis olsun. ©gor baden
biitiin xiisusiyyatlorilo eynilo geri qayitmis olsa, o zaman diinyanin da biitiin xiisusiyyatlori geri qayitmalidir.
Bunu iso kimss iddia etmayib.
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o0.¢b.¢h., oou. Anaooun Menukoe
Xunan Azamoznanos

HNEPEBOJ U UHTEPIIPETAIIUSI TVIABBI CYIIECTBOBAHUE B
IMPOU3BBEJEHUUN CEUNIA MYXAMMAJIA XYCEUHA
TABATABAMU «BUJAAAT AJIb-XUKMA»

PE3IOME

Cyns no tpynam C.M.TaGatabau (16.02.1904-15.11.1981), on, Hecom-
HEHHO, SIBJIIeTCS BhITaronumcs ¢puinocopom Boctounoro mupa. Takxke Beu-
Ka €ro pojib B MOMyJsApU3aluu uciamMckoil ¢umocodpuu. [nsg Ttoro 4toObI
pa3BuUTh QUIOCOPUIO B MCIAMCKOM MHpE, KaK B KOJMYECTBCHHOM, TaK H B
KaueCTBEHHOM OTHOIICHHMH, OH Hayajl mucath yuyeOHHkHU mo ¢uiocodun. C
ATOM [EJIBI0 OH HAIMCAJl TPH OCHOBHBIX yUE€OHHMKA, KOTOPBIC CIIOCOOCTBOBAIIN
00001IeHnI0 UcIaMckoi Gunocopur U GOpMUPOBAHUIO TIEAArOTHYECKOM
JCATEIbHOCTH. B 3THX KHUTAX OH OTKJIOHHJICS OT TPAAWIIMOHHOTO CTHIISI U
COCpPENOTOUMIICS OOJbIlle Ha METOJOJOTHYECKHUX M AMHUCTEMOJIOTHYECKHUX
acniektax Qurocodckux mpobnem. B Hacrosiee BpeMs 3TH TpU KHHUTH
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SABISAIOTCS (yHIaMEHTAIbHBIMU Y4eOHMKAaMHU B MPENOJAaBAHUU HCIAMCKOM
¢dbunocopuu. It KHUTH BKIOUYAOT «bumast amp-Xukmay, «Huxast aib-
Xuxkmay u «[lpunnuner punocodpun m merox peanuzman. OYEBUAHO, UTO
C.M. Tabatabam mpUHAIICKUT K TeueHHIo «TpaHcueHAeHTaTIbHON (uto-
copum» Cagpagmuna [lupasu. DT KHUTH CUUTAIOTCS OAHMMH W3 CaMBIX
LEHHBIX KHUT YMOMSHYTOrO TEUEHUs B MOCIeIHuE Beka. B craThe cHauana
paccmotpena ontonoruss C.M. Tabarabam mocie KpaTkoro YIOMHHAHUS €TO
paboThl, HAYYHOTO CTWUJIS M MbIcie. B kadecTBe jydllero MCTOYHUKA JUIS
ATOr0 MBI BBIOpaNu MepBYIO0 4acTh ero npousBeAeHus «bunast anb-Xukma» u
MEpEeBENM €r0 Ha Hall pOAHOM A3bIK. llepBas yacTb KHUTM COCTOHUT U3
JBEHA/ILIATU TNaB. Bee riiaBbl mepeBeieHbl U JaHbl ¢ TPUMEYAHUSIMU U KOM-
MEHTapUsIMH. JTHU TJIaBbI KACAIOTCS KOHIETIINH a0COTIOTHOTO OBITHS, peab-
HOCTU OBITHSA, MPHUHIIMIA €JUHCTBA B MHOT00Opa3vH, HETOYHOCTU MPOSB-
JICHUS], UEPAPXUU CYILLIECTBOBAHUS U KOHLEIIUU «HeCYuecmeo8anusy, a Tak-
’KE ee OTHOIIEHUS K cyliecTBoBaHUI0. CTaThs 3aTparuBaeT BCE TEMBI, HEOO-
XOJIUMBbIE TE€M, KTO XOU€T M3YyUUThb MBICIU UcCIaMCKoU (uiiocopun 06 OHTO-
JIOTHUH.

Kniouesvte cnosa: Cetiuo Myxammao Xyceun Tabamabau, onmonozus,
ovimue, Ucnamckasn ¢urocogus, buoasm anv-Xuxma, Huxasm anv-Xuxma,
npuHyunel Guiocopuu u Memoo peanuzmda, MpancyeHOeHmalbHas Quio-
cogus, Caopaooun llupa3zu.
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Assoc. Prof. Aladdin Malikov
Hilal Agamoglanov

TRANSLATION AND INTERPRETATION OF THE CHAPTER OF
BEING IN THE WORK OF SEYED MOHAMMAD HOSSEIN
TABATABAI “BIDAYAT AL-HIKMAH”

ABSTRACT

S.M.Tabatabai (16.02.1904-15.11.1981) is a prominent philosopher of the
Eastern world. His role in the popularization of Islamic philosophy is
outstanding. He wrote philosophical textbooks for the expansion of
philosophy in the Islamic world, both quantitatively and qualitatively. For this
purpose, he wrote three main textbooks, worked hard for the generalization of
Islamic philosophy and the formation of pedagogical activity and in these
books he deviated from the traditional style and focused more on the
methodological and epistemological aspects of philosophical issues.

These three books are now considered fundamental textbooks in the teaching
of Islamic philosophy. These books include Bidayat al-Hikmah, Nihayat al-
Hikmah and The Principles of Philosophy and the Method of Realism. 1t is clear
that S.M.Tabatabai belongs to Sadr Al-Din Shirazi's philosophical school of
thought of “Transcendental philosophy”. These books are considered to be one of
the most valuable books of the current philosophical schhol of thought in recent
centuries. The article highlights the ontology of S.M.Tabatabai, as well as a brief
reference to his work, scientific style and thoughts.

As the best source for this, we have selected the first stage of his work
"Bidayat al Hikmah" and translated it into our native language.The first phase
of the book consists of twelve chapters. All chapters have been translated and
annotated. These chapters deal with the concept of absolute existence, the
authenticity of existence, the principle of unity in diversity, the unreality of
manifestation, the hierarchy of existence and the concept of non-existence,
and its relation to existence.

The article touches on all the topics that are needed for those who want to
learn about views of Islamic philosophy on ontology.

Keywords: Seyed Mohammad Hossein Tabatabai, ontology, existence, Islamic
philosophy, Bidayat al-Hikmah, Nihayat al-Hikmah, The Principles of Philosophy
and the Method of Realism, Transcendental philosophy, Sadr Al-Din Shirazi

Capa tovsiya etdi: f.f.d., dos. A.A.Qafarov
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OZET

Tim amacimin putlar1t kirmak oldugunu sdyleyen Nietzsche nin, kirmak
istedigi esas put Hiristiyanliktir. Zira ona gore Hiristiyanlik yasama ve bedene
“hayir” der, insanm1 kole ruhlu yapar. Nietzsche, insanin ister kendisine isterse
de bagkasina kole olmasi durumuna yabancilasma der. Ve ona goére Bati
insanini kendisine, bagkasina ve dogaya yabancilastiran esas unsur Hiristiyan-
liktir. Hiristiyanlhigin beslendigi ve Hiristiyanliktan beslenen ne varsa hepsine
topyeklin savas acan Nietzsche’nin elestirilerinden Sokrates ve Platon da
“kacamaz.” Nitekim ona gore her iki isim de Hiristiyanligin beslendigi kisiler-
dendir. Ancak Bati medeniyetinin esas dayanagi oldugunu sdyledigi Hiristi-
yanlik, onun ag¢isindan Sokrates ve Platon’dan daha biiyiik tehlikedir. Hiristi-
yanligin insanm1 Tanr1’ya degil Kilise’ye dolayisiyla insana kole yaptigi lizerin-
de duran “put kiric1 filozof”, Hiristiyanlikla savas i¢in felsefi yontem sunar.
Nedir bu felsefi yontem? “Cekicle felsefe yapmaktir”. Toplumun, ‘“kalabali-
gin” yiicelttigi her sey Nietzsche’ye gore birer puttur. Ve soz konusu “putla-
ra” yaklasirken elimizde hep “cekicin” olmasi gerekir. Burada “ceki¢” felsefi
diislinlisiin semboliidiir. Bedene, yasama evet diyerek duygularla diisiinmenin
adidir “cgeki¢”. Puta yaklasirken ¢ekigle puta vurmamiz gerekir. Saglam
olmayan ve temelden yoksun olan putlar ¢eki¢ darbesiyle “ciirtikliigiinii” disa
vuracaktir. Nietzsche bu felsefi yontemini her kitabinda farkli putlara karsi

! Metinin hazirlanmasinda takip ettigimiz yontem, hermendétik olup, Deccal’m ilgili kismmin
yakindan okunmasindan ibarettir. Baska bir ifadeyle calismamiz, hermendtik ydntemin
uygulanma denemesidir.
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kullanir ama Deccal isimli eserinde ¢ekicin “vurdugu put” acik bir sekilde
Hiristiyanliktir.

Yazimizda Nietzsche’nin s6z konusu Deccal isimli eserine miiracaat ettik.
Ozellikle Hiristiyanlik elestirilerinin yogun bir sekilde yer aldig1 mevzu bahis
eserin ilk boliimii lizerinde durduk. Calismamiz hermenétik yontemi uygula-
ma denemesi oldugu i¢in ¢ekicin vuruldugu nokta’nin disina ¢ikmamaya ca-
listik. Ve bu sekilde hermenétik yontemin nasil ¢alistigini gostermeye gayret
ettik. Dolayisiyla ¢alismamizin amaci1 Nietzsche’nin felsefesini kusatmak
olmadig1 gibi Nietzsche’nin Hiristiyanlik elestirisini de tiim boyutlariyla ele
almak degildir.

Anahtar kelimeler: Nietzsche, Hiristiyanlik, yabancilagsma, hermendtik,
ahlak

Giris

Bat1 diinyas1 Ronesans’la sanatta, Reformasyonla dinde ve Aydinlan-
ma’yla bilimde ciddi bir degisim gegirdi. S6z konusu degisimin en somut
goriinen tarafi insanlarin maddi refah seviyelerinin artmasiydi. Ancak maddi
refah, toplumun az bir kesiminde goriildii. Biiylik cogunluk, maddi a¢idan zor
kosullar altinda yagamaya devam etmekteydi. Toplumun iki zit kutba boliin-
mesine eszamanli olarak her grubun da kendi i¢inde yeni sorunlar1 ortaya
cikti. Maddi refah seviyesi yiiksek olan kesim sanati, dini ve bilimi “Gstiinli-
glinli muhafaza etmede alet” olarak kullanma yolunu tercih etmeleri, isbu ii¢
alanin ortaya koydugu {iriinlerin yoksullasan kesimin sorunlarina ¢éziim iire-
temez hale diislirdii. Sanatin, reform gecirmis dinin ve bilimin arka plana
attig1 felsefe boyle bir buhranli durumda yeniden s6z sahibi konumuna geldi.
Sanat, reform ge¢irmis din ve bilim, yasanan olaylar1 topyekin degerlendiril-
mekte ve ¢oziim Onerileri sunmakta etkisizdi. Zira isbu ii¢ alan sorunlarin bir
anlamda da “mimarlartydi.” Dolayisiyla s6z sdyleme hakki felsefenin eline
geemisti. Donemin filozoflar1 toplumun kutuplagmasi basta olmak {izere yasa-
nan olaylarn tasvir edebilmek icin “yabancilasma” kavramini gelistirdiler. Bu
kavrama felsefi anlam kazandiran her ne kadar Hegel olduysa da, ilk defa
Marks’la birlikte yabancilagma kavrami diinya tarihini anlama/anlamlandirma
teorisinin kilit tagina dontistii. “Marks tarihsel siiregte, toplumun sahip oldugu
giiclin, insanin kendi iradesinin ve kontroliiniin disina ¢ikip bagimsizlastigini
ve bu giiciin paradoksal bir bi¢imde insanin iradesini ve eylemlerini kontrol
eder hale geldigini diisiiniir. Marks yabancilagmay1, toplumun temelini olustu-
ran bazi iligkilerin belirli bir gelisiminin tirlinii olarak ele alir. Agik¢as1 Marks
kavramu, felsefi bir zeminde degil, tarihsel ve toplumsal bir zeminde tartisma-
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y1 tercih eder.” (Goymen 2007, 153). Marks neredeyse tiim ekonomi-politik
yaklasimi bu kavram {izerine bina etti.

Iyi birer Hegel ve Marks okuru olan Nietzsche ise yabancilasma kavrami-
na baska bir boyut daha kazandirdi. Hegel ve Marks’tan farkli olarak
Nietzsche yabancilasma’nin felsefi izini siire¢lerden daha c¢ok belli bash kisi-
lerin fiillerinde, yasamlarinda aramaya bagladi. Nitekim Nietzsche’nin tiim
kitaplarinin “gizli” (bazen asikar) muhatabi, yabancilagsmaya sebebiyet verdi-
gini sdyledigi kisilerdi: Sokrates, Platon, isa, Roma Kilisesi. ..

Ve Nietzsche’nin yabancilasma sorununu ¢ok somut bir sekilde ele aldigi
eserlerinden biri olan Deccal’in menfi kahramani Isa ve Roma Kilise’sidir.

Biz kimiz?

Nietzsche Deccal isimli kitabinin ilk boliimiinde Hiperborlular olduklarini
sOyliiyor (Nietzsche 1986, 11). Hiperbor, diinyanin iistiinde dolasan anlamina
gelmektedir. Kanaatimizce Hiperbor’dan kasit iist diinyadir, “iist insanlarin”
yasadiklar1 diinyadir. Ciinkii Nietzsche’ye gore list insan, ideolojilerin ve
aydinlarin olusturdugu, sekil verdigi diinyada yasayamaz. Dolayisiyla iist
insan tabiat1 itibariyle Hiperborlu’dur. Hiperbor, Platoncu anlamda idea(l)
diinya degil bilakis bu diinyadir. Gergek olan diinya, duyular diinyasidir. Ger-
¢ek olmayan diinyaysa duyuiistii diinyadir. Duyuiistii diinyay1 dinler ve ¢esitli
ideolojiler sekillendirir. Bu anlamda sadece bir tek diinya; duyular diinyasi
mevcuttur. Gergek diinyaysa -ki Nietzsche bunu Hiperbor adlandirir- higbir
ideoloji tarafindan sekillenmemistir. Nasil varsa dyledir. Mutlulugumuzun asil
mekan1 da Hiperbor’dadir. Mutlulugun kesfedilmis oldugundan s6z ediyor
Nietzsche. Kullanilan zaman, ge¢cmis zamandir. Dolayisiyla mutluluk kesf-
edilmis ama sonra kaybedilmistir.

Nietzsche ait oldugumuz diinyada yasamadigimizi ve bu sebeple hayattan
kopuk yasadigimizi sdylemektedir. Mutsuzluk labirent gibidir dogru, fakat biz bu
labirentten ¢ikis yolunu bulmustuk. Sairin Pindaros’a atifta bulunmasi ve “ne
karadan ne de denizden bulabilirsin Hiperborlulara giden yolu” (Nietzsche
1986, 11) tabirini kullanmasi bize Deccal’m bu boliimiiniin problematigini
sunuyor. Olmamiz gereken yerde ol(a)mamamizin sebebi nedir? Dolayisiyla bu-
rada bir sorun var. Mutlulugu bulmusken, 6liimiin 6tesinde, kuzeyin 6tesinde ya-
sarken nasil oldu da o diinyay1 terk ettik? Olmamiz gereken yerde nigin degiliz?

1. Modern insan elestirisi

Kesin olan su ki, olmamiz gereken yerde degiliz. Ve simdi olmamiz
gereken dilinya icin tekrar labirentten c¢ikis yolu bulunmalidir. Burada
Nietzsche bize yol haritas1 sunuyor. Yani bu is yapilacaksa labirentten ¢ikis
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yolu bulunarak yapilacaktir. Kanaatimizce putlara bu sebeple Nietzsche karsi
cikiyor. Zira putlar labirentten ¢ikmada bize zaman kaybettiriyor.

Putlar ilave zaman israfidir. Yapmamiz gereken labirentten bir an 6nce
kurtulmaktir. Sabit zeminler lizerinde insa edilen ahlak Ogretilerini, cesitli
ideolojileri Nietzsche bu sebepten dolay1 yikmak istemektedir.

Nietzsche labirentten ¢ikis yolunu modern insan bulabilir mi diye soruyor
ve cevap vermeyi bize birakiyor. Ama okuyucuya cevap vermesi i¢in de
yonlendirmelerde bulunuyor. Bu yonlendirmeleri, “modernlik elestirisi” ad1
altinda toplayabiliriz:

1. Ben elestirisi; Ben her seydir. Ama ne ettigini bilmeyen, her sey olan
ben’dir. Zira “ben” gramatik bir hatadir -bunu Nietzsche o6zellikle Ecco
Homo’da isliyor-.

2. Ben, liziintii i¢inde oldugunun bilincindedir.

3. Modernlik bir hastaliktir. Ciinkii modernlik tembel bariglara ve korkak
tavizlere imkan tanimaktadir. Yara ve hastaligir ayirmamiz gerektigi kanaatin-
deyim. Nietzsche’nin yara kavramsallastirmasinda her haliikarda aktiflik var.
Hastaliktaysa ona gore aktiflik yoktur. Hastalik insan1 pasiflestirir. Hastalik
insan1 tembellestirir. insan hastayken bir sey yapamaz olur. Kuvvetler ¢atis-
masina girmeye korkar ve barig yapma egiliminde olur. Bundan dolay1 korkak
tavizlerde bulunur.'

4. Modern Evet ve Hayir birer kirli fenomendir. Bu Nietzsche’nin modern
ahlak elestirisinden bir ciizdiir. Nietzsche, ahlakin ileri slirdiigii 6nermelerin -
bu yapilabilir mi? Evet; bu yapilabilir mi? Hayir- mutlaklastirildigina vurgu
yaplyor.

5. Besinci elestiri aslinda diger boliime ge¢is mahiyetindedir. Nietzsche
modern insanin her seyi kavradigini (aslinda her seyi kavradigini zannettigi)
ve bundan dolay1 her seyi bagisladigini sdyliiyor. Bu asir1 hos goriiniin sadece
bir scirocco oldugunu ifade ediyor. Scirocco, giineyden gelen riizgardir.” Bazi
yerlerdeyse scirocco’nun Akdeniz’den gelen sicak rilizgdr oldugu
belirtilmektedir. Yorumumuz su yondedir: a. Akdeniz havzasi Hiristiyanligin
ciktigr yerdir. b. Nietzsche’nin hedefinde dini bir ritiiel olabilir: “giinah

! Sevincin ilk araci savastir. Savas, gii¢ gosterisidir, nesenin ifade edilmesidir. Burada amag
rakibi yenmek degil. Daima kendi sinirlarin1 agmaktir. Buradaki savas, tutkular arasi
savastir. Savas, seving igin ilk aragtir, diger arag, yaradir. Savas siddeti diga vurma yoniidiir.
Gergekligin 6zl miicadeledir, giigler arasi miicadeledir. Bunun dile getirilmesi de savastir.
Bu siddet insanin ig¢inde zaten var. Ancak Hiristiyanlikla birlikte siddet kontrol edilmeye
basland1. Hiristiyanlik siddetin disa vurulmamasimi istiyor. Ustiin insan da siddetten
korkmayan insandir. Dolayisiyla modern insan savastan korkan, barigsever bir korkaktir.
Cilinkii mayasinda Hiristiyanlik vardir.

? Bazi kaynaklarda Biiyiik Sahra’dan gelen riizgar oldugu belirtilmektedir.
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cikarma ayini”; yani birisi geliyor bir seyler anlatiyor papaza. Papaz da sanki
her seyi kavriyormus gibi konusani bagishyor. Iste bu her seyi “kavrama” ve
bundan dolay1 her seyi “affetme” hastaligt modern insana bulagmistir.

1.1. Orta yol anlayisinin reddi

(“Cagdas erdemler ile oteki giiney yelleri arasinda yasamaktansa, buzlar
icinde yasamak yegdir!...(Nietzsche 1986, 11).

Modern insanin bes maddede 6zetledigimiz 6zelliklerinin birinin kaynagi
cografi olarak Bati degil. S6z konusu 6zellik erdemdir ki, scirocco kelimesi
baglaminda agiklamaya calistigimiz fenomendir. Bu erdemin kaynagi cografi
olarak Bati degil ama batict olan cagdas erdeme yol agmasiyla bilinir. Ve
Nietzsche ¢agdas erdeme de karsidir. Isin ilging tarafi su ki bu iki erdem
anlayisinin ortasinda yasamaya da karsidir.

2. Neydik? Ne olduk?

Bu kisimda tekrar bu boliimiin basina geliyor. Nietzsche bize tabiatimiz
itibartyla yiirekli oldugumuzu hatirlatiyor. Ama bu yiireklilik kendimize ve
bagkalarina acimaya engel oldu. Dolayistyla bizdeki yiireklilik, bilingli yiirek-
lilik degil. Bu sebeple yiirekliligimizi nereye yonlendirecegimizi bil(e)mez ol-
duk. Bu bize Hegel’i hatirlatmaktadir. Hegel’in Mutlak Ruh i¢in yaptiginin
aynist Nietzsche insan i¢in yapmaktadir. Mutlak Ruh baslangicta kendin-
de’ydi. Ama bilingsizdi. Bilgilenmek istedi. Bu sebeple tabiat/madde ortaya
cikti. Daha sonra devlet asamasinda Mutlak Ruh bilin¢g kazanmada son asama-
sma geldi ve kendisi igin oldu. Kanaatimizce Nietzsche’nin Hiperborlu
diinyasinda yasayan insan i¢in de -yani Nietzsche’nin biz dedigi kesim i¢in
de- bu durum s6z konusudur. Bunlar iist insanlardir. Fakat eksik var. Bu
eksiklik aslinda bilgisizligimizden kaynaklanmaktadir. Bu eksikligin tamam-
lanmas1 i¢in sanki biz bu siirecten gegmeli olduk. Daha sonra bize kaderci
dediler. Fakat Nietzsche diyor ki “bizim kaderimiz gerilimdi, gii¢lerin biriki-
miydi. O zamanlar simsege aciktik. Zayiflarin boyun egisinden uzaktik”
(Nietzsche 1986, 11). Tabiatla igli disli olduklarinin altin1 ¢izen Nietzsche
daha sonra dekadansa dikkat ¢ekiyor. “Hi¢hir ¢ikis yolumuz yoktu: Mutlulu-
gumuzun formiilii: Bir Evet, bir Hayir, diiz bir ¢izgi, bir hedef...” (Nietzsche
1986, 12). Burada dekadansla diyalektik mantikla calismak arasinda irtibatin
oldugunu goriiyoruz. Bir Evet bir Hayir’1 diyalektik siire¢ i¢inde ele almamin
nedeni diiz bir ¢izginin ve bir hedefin oldugunu sdylemesinden kaynaklan-
maktadir. Diyalektikte bir tek hedef var o da sentez. Ve diyalektik siire¢ diiz
¢izgi lizerinde devam etmektedir. En azindan diyalektigin en biiyiik temsilcisi
olan Hegel’de, diyalektik diiz bir ¢izgi lizerinde devam etmektedir. Bu kismi1
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Ozetlemis olursak sunu soyleyebiliriz: Biz, silirecin i¢indeyiz. Aslinda bu siire¢
bir olusumdur. Bu olusum bizi degistirdi. Ciinkii baslangicta oldugumuz halde
sabit kalmadik. Degisim bizi bu giinkii halimize ulastirdi. Ozel olarak bu kis-
min genel olarak bu boliimiin sonuyla boliimiin basi arasinda dogrudan irtibat
vardir. Boliimiin bagin1 hatirlarsak Nietzsche bizim Hiperborlu oldugumuzu
belirtiyordu ve kendimizi aldatmamamizi sOyliiyordu. Hatta hayattan kopuk
yasadigimizin farkinda oldugumuza dikkat c¢ekiyordu. Dolayisiyla nereden
nereye geldigimizin farkindayiz. En azindan Nietzsche farkindadir. Ama sura-
st acik degil. Neden biz bu labirente girdik? Aslinda bu kismin paradoksu da
budur. Nietzsche’nin de buna cevabi yoktur.

3. Hayati tayin eden unsurlarin muglikhktan kurtarilma cabasi

Degisim siireci bizi Oyle bir noktaya getirmis ki kaotik durum ortaya
¢ikmig, her seyin tanimi birbirine karigmis. Aslinda bu boliimiin sonunda
degisim siirecinin en biiylikk etkenin Hiristiyanlik oldugunu goriiyoruz.
Dolayistyla Hiristiyanligin hayatin temel unsurlarinin tanimi muglaklastirmais.
Hayatin temel unsurlari nelerdir? Ahlak, 6zellikle de iyi ve kotiiniin ne
oldugudur. Ve tabi ki de mutlulugun ne oldugu. Bu unsurlarin tanimlarini
muglakliktan kurtarma girisiminin amact nedir? Bu sorunun cevabi ¢ok
basittir. Nietzsche olmamiz gereken yere veya konuma tekrar gidebilmemiz
icin bu unsurlarin gercekten ne olduklarini bilmemiz gerektigi kanaatindedir.
Bu unsurlarin tanimlar tizerinde pek fazla durmayacagiz -ki zaten bu tanimlar
lizerinde fazla durmamizi Nietzsche de hos karsilamazdi-. Bu boliimiin ilk
kisminda Nietzsche’nin dile getirdigi temel mesele, dekadanstan kurtulmak ve
yiikselmek i¢in gereken islerin neler oldugudur.

3.1. “Gii¢” Etigi

“Ivi olan nedir? Insanda gii¢ duygusunu, giic istemini yiikselden her
seydir” (Nietzsche 1986, 11). Gii¢ duygusu insanit her zaman aktif tutar.
Aktiflik insani sabitlikten korur. Kétii olan nedir? Zayifliktan dogan her
seydir (Nietzsche 1986, 11). Hatirlarsak modern insanin o&zelliklerini
acikladigimizda korkak tavizler ve tembel barislar tabirini kullanmistik. Iste
bu bir zayifliktir dolayisiyla kétiiliiglin ta kendisidir Nietzsche’ye gore.
Dolayistyla modern insan kétiiliik i¢indedir. Clinkii zayiftir. Mutluluk nedir?
Giiciin biiyiidiigii duygusudur, bir engelin asildigi duygusudur (Nietzsche
1986, 11). Aslinda giiciin biiylimesi duygusu bize Spinoza’y1 hatirlatmaktadir.
Spinoza’da mutluluk, conatus’un artmasiydi. Fakat Nietzsche ve Spinoza
arasindaki fark mutluluktan degil mutlulugun vuku bulmasinda tayin edici
olan unsurlarin konumundan kaynaklanmaktadir. Spinoza’da tayin edici unsur
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her haliikarda ben’dir. Nietzsche’de iste bu ben yoktur. Nietzsche’de ben’in
yerini gii¢ almaktadir.

Mutluluk aslinda doygunluk degil Nietzsche’ye gore. Ciinkii doygunluk
insanda miicadele ruhunu sondiiriir. Zira doygunlukta bir nihailik vardir.
“Mutluluk daha fazla giictiir” (Nietzsche 1986, 11). Mutluluk baris degil
savastir. Sevincin ilk araci savastir. Savas, glic gosterisidir, nesenin ifade
edilmesidir. Burada amag rakibi yenmek degil. Amag, daima kendi sinirlarini
asmaktir. Buradaki savas insanda tutkular arasi savastir. Savas, seving i¢in ilk
aractir, diger arag, yaradir. Mutluluk erdem degil, yetenektir. Nietzsche, bu
yetenegin de Ronesans tarzi erdem oldugunu belirtiyor. Aslinda Ronesans’a
atifta bulunmasi metin yorumlayicisi agisindan énemlidir. Cilinkii Ronesans
eskiyle bulusmadir, yeniden dogustur. Dolayisiyla Ronesans’in Nietzsche i¢in
nev-i sahsina miinhasirligi var. Ele aldigimiz {i¢ boliimiin konusunun siireg,
sorununun bu siirecin baslangi¢ noktasina tekrar nasil geri donebiliriz
olmasint gérmemiz i¢cin Ronesans burada ¢ok Onemlidir. Nietzsche ayrica
Roénesans erdeminin dikeyligi' icermedigini de vurguluyor.

4. Geri doniis siirecinde yasamay1 hak eden ve etmeyenler

Nietzsche’ye gore zayiflar yok olup gitmeliler. Ciinkii ona gore bu siireg,
boyun egmekle, korkak tavizlerle, tembel barislarla gidilmez bir siiregtir. Bu
siire¢ savasi gerektirir. Bu siire¢, yaray1 gerektirir. Putlarin Alacakaranligi
Onsoz’de, Nietzsche yaralanmada olan sagaltici giigten bahsedir. Fakat
zayiflar savastan korkar. Aslinda putlarin kirilma “operasyonuna” da bu gozle
bakabiliriz. Yani Nietzsche’nin dedigi labirentten ¢ikma siirecinde bu putlarin
kirilmasi1 gerekir. Bunun i¢in savasi gz Oniine almamiz lazim. Zayiflar savasi
goze almaktansa putlar olugturmay1 kabul eder. Dolayisiyla bu siirecte onlarin
yasama haklar1 yoktur. Nietzsche’ye gore zayiflarin yikilip gitmeleri igin
onlara yardim edilmelidir.

4.1. Geri doniis siirecinde en tehlikeli unsur

Nietzsche diinyada olan en zararli olan seyin Hiristiyanlik oldugu
kanaatindedir. Ona goére Hiristiyanlik: “zayiflara ve nasibi kitlara duyulan
actmadan dogan eylemdir” (Nietzsche 1986, 11). Aslinda Nietzsche nin
mesaj1 agiktir. Zayiflara acimak degil, zayiflarin ortadan kaldirilmas: gerekir.
O, Hiristiyanligin zayiflarla giicliileri esit kabul ettiginin farkindaydi. Ve
labirentten ¢ikma siirecinde zayif ve gli¢lii esitligi kabul edilemez bir seydir.
Cilinkii Nietzsche i¢in her haliikarda hiyerarsi 6nemlidir. Hiristiyanlik bu
hiyerarsi i¢in en bilyiik diigmandir. Zira Hiristiyanlik esitligi savunmaktadir.

! Tanrisal boyut.
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5. Nietzsche’nin projesini vazetmesi

5.1. Arzu edilen insan tipi

Nietzsche bu kisimda kendi projesinin ne oldugunu ortaya koyuyor.
insanlik bunalimdadir. -Tabir-i caizse bizden' adam olmaz-. Bizim insan
olarak mevcudiyetimiz ortadan kalkmalidir gibi tezleri Nietzsche bir kenara
iter. Ona gore esas olan, hangi tip insanin gelecegi daha saglamdir meselesi-
dir. Biitiin diger seyler bu goriise baglh olarak giindeme gelmektedir. Cilinkii
Nietzsche i¢in esas is, olmamiz gereken yerde olmanin saglanmasidir. Bunu
saglamak icin Nietzsche gelecegi saglam olan insan tipinin istenmesi, gerek-
liligi tizerinde duruyor.

5.2. Arzu edilen insan tipinin tarih sahnesine tesadiif eseri olarak
ortaya cikisi

Nietzsche’ye gore gelecegi saglam olan dolayisiyla istenen, arzu edilen
insan tipi tarih sahnesine zaman zaman ¢ikmis. Ama (ama burada ¢ok 6nemli-
dir) bir mutlu rastlanti, istisna olarak. Dolayisiyla arzu edilen insan tipi hicbir
zaman istenilen olarak ortaya ¢ikmamustir. Istenilen olarak ortaya ¢ikmadigi
icin de siire¢ pozitif istikamette degis(e)memis. Pozitif istikamette degisim
ancak onlarin istenilen olarak ortaya ¢ikmasina baglidir. Zira bu zaman top-
lum pozitif degisime bil-kuvve olarak hazir olmus olur. Bundan sunu anliyo-
ruz: Nietzsche yukaridan (veya buna haricten de diye biliriz) miidahalenin
stireci pozitif sekilde etkilemeyecegini savunmaktadir. Bilakis, pozitif istika-
mette degisim asagidan (veya dahilden) yapilmakla, asaginin buna hazir ol-
mastyla mimkiindiir. (Kabaca Nietzsche’ye gore, eger toplum hazir degilse
daha dogrusu toplum pozitif degisime hazir degilse ve istenilen “sey”i bilingli
olarak istemiyorsa o zaman gonderilen peygamber veya tesadiif eseri ortaya
cikan bilgin insanlar, siireci pozitif anlamda degistiremezler. Degisim olacak-
sa bu toplum i¢ginden yani toplumun buna hazir olmasiyla miimkiin olacak.)

5.3. Arzu edilen insan tipinin insanlar tarafindan yanhs algilanmasi-
nin sonuclari

Nietzsche’ye gore arzu edilen insan tipi yanls algilanmis ve ondan kor-
kulmus. Ona gore bu korku, arzu edilen insan tipinin tam aksinin istenilmesi-
ne yol agmis. Bu istenmenin sonucunda arzu edilen insan tipinin tam karsitt
yetistirilmis ve elde edilmis.’

! Nietzsche’nin “biz”den kast: genel insanlik m1 yoksa Avrupalilar mi?, iizerinde durulmasi
gereken sorudur.

? Aslinda burada Nietzsche’nin Kant’mn “insan kendi kendisine zuliim edemez” / “volenti non
fit injuria” (4hlak Metafizigi / 1995, 3835) diisiincesine kokli bir elestiri var. Nietzsche
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5.4. Arzu edilen insan tipine karsi olan tip ve ozellikleri

Nietzsche, arzu edilen insan tipine karsi olarak istenilen, yetistirilen ve
elde edilen insan tipinin Hiristiyanlik oldugunu belirtiyor. Nietzsche,
Hiristiyan insan tipinin temel ii¢ 6zelligini ifade ediyor; “evcil hayvan olan
insan, stirii hayvani olan insan, hasta hayvan olan insan (Nietzsche 1986, 13).
Bu ¢ o6zelligin gelisi giizel, laf olsun diye sdylenilmedigi kanaatindeyiz.
Burada Nietzsche, Hiristiyan insan tipini hem ontolojik hem epistemolojik
hem de ahlak cihetiyle degerlendirir.

Hiristiyan insan tipi, varli§i bakimindan evcildir. Evcil olmak hiirriyetin
kaybedilisidir. Evcil olmak kendi tabiatina yabancilagmadir. Yani 6nce oldu-
gun gibi olmamadir. En kétiisii evcil olmagin geri doniisii imkansizdir. .. Isbu
sebeple Nietzsche bu sebeple Hiristiyan reformculugunu, restorasyonunu sa-
vunmuyor. O topyek{in Hiristiyanliktan kurtulma hakkinda akil yiirtitiir.

Hiristiyan tipi bilgi bakimindan siirii hayvanidir. Siiriiye tabi olmak, dii-
siinmenin oliimidiir." Siirii insana fonksiyon verir ve insan kéle olur. Insan
siiriye neden uyur? Yalnizliktan korktugu icin. Siiride dogma hakimdir.
Zaten Tan Kizilliginda yer alti ¢alisaninin yeryliziine ¢iktiginda karsilastigi
giicliik de siiriiyle yiiz yiize gelmesinden kaynaklanir. Cilinkii yer alt1 ¢aligani
onlarin inandiklar seylere karsi ¢ikar. Siirii i¢in emniyet, siiriiniin inandigi,
kabul ettigi seylerdir.

Hiristiyan insan tipi hastadir. Bu hastalik ahlaki hastaliktir. Ciinkii inandi-
g1, kabul ettigi degerler yozlasmis durumdadir. Cilinkii Hiristiyanlik hayata
kars1 ¢ikar, hayata engel olur. Hiristiyan ahlaki tamamen yargi degerlerinden
olugsmus. Yargt degerleriyse gercek olamaz. Deger olguyla irtibatlidir ve
Nietzsche i¢in ahlaki olgu da yoktur.

Sonug¢

3. boliimiin sonu 1. Boliimiin basiyla dogrudan irtibatlidir. Hatirlarsak 1.
Boliimiin basinda Nietzsche Hiperborlu olmamiza ragmen hayattan kopuk
olarak yasadigimizi sOyliiyordu. Fakat bunun sebebini sdylemiyordu. 3.
Boliimiin sonunda Hiperborlu olmamiza ragmen hayattan kopuk yasamamizin
sebebini acgikliyor. Bunun sebebi Hiristiyanliktir. Dolayisiyla olmamiz
gereken yerde tekrar olabilmemiz i¢in Hiristiyanlik asilmalidir. Modernligin
ortaya ¢ikmasinda Hiristiyanligin etkisi oldugu kanaatindedir. Nietzsche,
modern degerleri dini degerlerin yeni sekli olarak kabul etmektedir. Modern

insanlarin kendi kendilerine zuliim ettiklerini ve bu zulmiin arzu edilen insan tipinin tam
kargitinin istenmesiyle, yetistirmesiyle ve elde edilmesiyle birlikte vuku buldugunu
savunmaktadir.

! Nietzsche Tan Kizilligi ve Sen Bilimde (Siirii I¢giidiisii bashig) “siirii” {izerinde durmaktadir.
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demokrasi anlayisint da Hiristiyanliga bagliyor. Hasil-1 kelam Nietzsche igin
Hiristiyanlik agilmasi gereken bir engeldir.

Nietzsche ii¢ boliimde bize ilk 6nce kendimizin ne oldugunu sdyledi.
Daha sonra ne oldugumuzu bildigimiz halde hayattan kopuk yasadigimizi,
labirent icinde oldugumuzu dile getirdi. Fakat bu labirentten c¢ikma
thtimalimizin oldugunu da belirtti. Dolayisiyla Nietzsche i¢in bu boliimlerde
temel sorun, olmamiz gereken yerde nigin ol(a)madigimiz sorunudur. Ona
goOre olmamiz gereken yerde ol(a)mamizin esas sebebi Hiristiyanliktir. Coziim
yolu olarak Nietzsche bize iyi’nin, kotiinlin ve mutlulugun tanimi sundu ama
esas olarak arzu edilen insan tipinin istenmesi gerektiginin altini ¢izdi.
Dolayisiyla olmamiz gereken yere ulasmamiz i¢in gelecegi daha saglam olan
insan tipi istememiz ve onun elde etmemiz gerekir. Fakat kanaatimizce
Nietzsche’nin bu ¢oziimii baska bir sorunsalin ortaya ¢ikmasina sebebiyet
verir. Bu siirecin tekrar baslamasi Nietzsche agisindan sorun olusturmazdi.
Hatta bu siire¢ hakkinda da ebedi doniise Nietzsche hayir demezdi. Ama bu
siire¢ ya baslayamazsa? Eger bu siire¢ tekrar baslamayacaksa ve biz olmamiz
gereken yerde hep kalacaksak o zaman bu sabitligin, statikligin ortaya
¢ikmasina yol agacak. Bu agik bir sekilde hayatin nihai hedefinin oldugunu
kabul etmek anlamina gelecek ki Nietzsche i¢in bu kabul edilemez. Biitiin
eserleriyle birlikte sabitliye, statiklige karsi savasan Nietzsche’nin bunu kabul
etmesi imkansiz goziikmektedir.
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. . . Xoyyam Ca]ilzada
NITSSENIN “DOCCAL” 9SORINDO YADLASMA PROBLEMI VO

PROBLEMIi HOLL ETMO TOSOBBUSU
Daccalin ilk hissasinin hermenevtik oxunmasi

XULASO

Nitssenin yixmagq istodiyi osas biit Xristianliqdir. Ona goro, Xristianliq
hayata vo badons “yox” deyir, insan1 kdloruhlu birins ¢evirir. Nitsse ya 0ziina,
ya da bagqasina qulolma voziyyaetini yadlagma olaraq adlandirir. Ona gora,
(gorbli) insan1 Oziindon, bagqalarindan vo tobiotdon uzaqlagdiran osas amil
Xristianligdir. Sokrat vo Platon da Xristianligdan baslonon vo Xristianligdan
boslonan hor seys garst tamamilo miiharibo aparan Nitssenin tonqgidlorindon
“qaga bilmirlor.” Alima gora, hor iki ad Xristianligin baslodiyi soxslor arasin-
dadir. Qarb madoniyyatinin dayagi oldugunu sdyladiyi Xristianliq isa onun
ticlin Sokrat vo Platondan daha boytik bir tohliikedir. Xristianligin insan1 Tan-
riya deyil, kilsays kolo etdiyini vurgulayan “biitqiran filosof” Xristianliga
qars1 miharibs {iclin folsofi bir metod toklif edir. Bu falsofi metod nodir?
“Cokicla falsofadir”. Comiyyat torafindon toriflonon hor sey Nitsse iigiin bir
biitdiir. Bu “biitlora” yaxinlagarkon homise alimizds “cokic” olmalidir. Burada
“cokic” falsofi diistinconin simvoludur. “Cakic” badons va hoyata “Ho” deyo-
rok duygularla diistinmonin adidir. Biits yaxinlasdiqda ona ¢okicle vurmaliyiq.
Mohkom olmayan va tomali olmayan biitlor ¢okic zorbasi ilo “clirtikliiklorini”
ortaya ¢ixaracag.

Nitsse bu folsofi isulundan har kitabinda forqli biitlors qars1 istifads edir,
lakin “Daccal” osorinds ¢okicin vurdugu biit agiq sokildo Xristianliqdir.
Magalomizdas Nitssenin “Daccal” adl1 asaring istinad etdik. Bohs olunan aso-
rin, xilisusilo Xristianliga qarsi olan tonqgidlorinin ¢ox yer aldig1 birinci hissasi-
nd toxunduq. Todgigatimiz hermenevtik metodu totbiq etmok cohdi oldugun-
dan, “¢okicin vuruldugu ndqta”’don konara ¢ixmamaga ¢alisdiq. Bu yolla her-
menevtik metodun necs isladiyini gostormoys ¢alisdiq. Bu sobobdon, todqiqa-
timizin mogsadi Nitssenin folsofosini ohato etmak, yaxud Nitssenin Xristian-
liga qars irali siirdiiyii biitiin tonqidlors toxunmagq deyildir.

Acgar sozlar: Nitsse, Xristianliq, yadlasma, hermenevtik, axlagq.
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Xaitam Incanunzaoe
IMPOBJIEMA OTUYXIAEHUS U IIONBITKU EE PASPELHIEHW S B
KHHUI'E «KAHTUXPUCT» HUIILIE
T'epmeneemuueckoe npounmenue nepeoil Yacmu KHu2u «KAHmuxpucmy

PE3IOME

XPHUCTUAHCTBO - TTIaBHBIA U0J1, KOTOpbld Hummme xoren ciomars. [lotomy
YTO, MO €ro CJIOBaM, XPHUCTHAHCTBO TOBOPUT «HET» XHW3HU M TeEly, JAEIaeT
yesoBeka paboM. Huiie Ha3pIBaeT OTUYKIEHUEM COCTOSHHUE paOCTBa camoMy
cebe win Jpyromy. M mo ero cioBaMm, XpUCTHAHCTBO SIBJISIETCSl TJIaBHBIM
(hakTOpoM, OTUYXIAIOIMIUM (3aMMafHbIX) JOACH OT ceds, OPYTruX U TPUPOJIBL
Cokpar u IlnmatoH He MOryT «yWTW» OT KpUTHKM Hwuinme, KoTophli Ben
TOTAJIBHYIO BOMHY CO BCEM, YTO MCXOAWIO M3 XpucTuaHcTBa. [lo ero ciosawm,
Cokpar u IlmaTtoH ABIAIOTCS JMIAMH, IUTAOIMMUCS XPUCTHAHCTBOM.
A XpUCTHAHCTBO, 10 €TO CJIOBaM SIBIISIOLIEECS ONOPOM 3alaJHON LUBUIN3ALNY,
MPEACTaBIISeT Uil HEro emle Oojbliayto omacHocTh, yeM Cokpar u Ilmaton.
Jlomasimit uao0mbl prnocod moaUepKUBa, YTO XPUCTHAHCTBO JETACT YEIOBEeKa
pabom He bora, a nepksu, u npemnaran Gpumocopckuii MeTon s OOpHOBI ¢
xpucTHancTBOM. Uto 3710 32 ¢unocodpckuit Meron? «PunocodcTBOBaTH MOJIO-
Tom». Bee, uto npociasmnser o01iecTBo, siBsiercs unosiom it Hurre. [Tpu6mm-
KasACh K 9TUM «MJ0JaM», Mbl BCEra IOJDKHBI IEPKATh «MOJIOT» B pyKax. 311ECh
«MOJIOT» SIBJISIETCSI CUMBOJIOM (HUI0CO(CKOro MbIIUIEHUA. MOJIOT - Ha3BaHHE
SMOIIMH, KOT/Ia Mbl TOBOPUM «J1a» Tely M *u3HU. Korna mbl nmpubmmxaemces K
U0y, Mbl JOJDKHBI YJIApUTh €ro MOJIOTOM. HenpouHble MI0ibl, HE UMEROIINE
OCHOBBI, BBIPAXKAIOT CBOIO «THWJIb» yIapOM MOJIOTKA.

Hurre uicrmons3yet 3ToT pumocockuii METo] B KaXkKIOM M3 CBOMX KHHUT
IIPOTHUB PA3IMYHbIX UJI0JIOB, HO B €r0 TPyJAe «AHTHUXPHUCT» UA0JI, IOPAKEHHBIN
MOJIOTOM, SIBHO SIBJSIETCSI XPUCTUAHCTBOM. B cTaThe MbI cchUIaeMCsl Ha IPOU3BeE-
nenne «Antuxpuct» Hunme. B yacTHOCTH, MBI COCPEIOTOUMIINCH HA MEPBOM
YacTH paccMaTpuBaeMoi paboThl, B KOTOPOW KPUTHKA XPUCTHAHCTBA 3aHUMAET
OCHOBHOE MecTo. [IockombKy Hallle uccie10BaHue SIBJSIETCS MOMBITKOM ITpUMe-
HEHUsS] T€PMEHEBTUUECKOTO METO/1a, Mbl CTAPAEMCs HE BBIXOJIUTH 3a IMPENEibl
“TOuKM yaapa Monorta’. Takum o0pa3om, Mbl IIbITaEMCs [IOKa3aTh, Kak padoTaer
repMeHeBTHYECKU MeToA. ClieoBaTelIbHO, LIEdb HAIEro HCCIIECNOBAaHUS HE
COCTOUT B TOM, 4TOOBI O0XBaTuUTh (prunocoduro Hurime mmm oOpaTuThCcs K KpH-
TUKE XpPUCTUAHCTBA BO BCEX €€ ACIEKTaX.

Knrwueswie cnosa: Huume, XPpUcCmuaHcmeo, omqysfcdeHue, cepmeneemu-
Ka, mopdilb
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Khayyam Jalilzada
THE PROBLEM OF ALIENATION AND THE NIETZSCHE’S
ATTEMPT TO OVERCOME THIS IN THE ANTICHRIST
(Hermeneutical reading of the first chapter of The Antichrist)

ABSTRACT

The main idol that Nietzsche wanted to break was Christianity. According
to him, Christianity says no to life and body turning a man into a slave.
Nietzsche calls the state of enslavement either to himself or to someone else
an alienation. Accordingly, the main factor that alienates the (Western) people
from themselves, others and from nature is Christianity. Socrates and Plato
could not escape the criticisms of Nietzsche, who combated everything that
harbored by Christianity. According to him, both names are among those who
are nurtured by Christianity. However, Christianity, which he considered the
cornerstone of Western civilization, was a greater danger for him than
Socrates and Plato. The iconaclast philosopher emphasizes that Christianity
makes man a slave to the Church and offers a philosophical method for war
against Christianity. What is this philosophical method? “It is philosophy with
a hammer”. Everything glorified by the society, the crowd is an idol
according to Nietzsche. And when approaching these “idols”, we must always
have the “hammer” in our hands. Here the “hammer” is the symbol of
philosophical thinking. “Hammer” is the name of thinking with emotions by
saying yes to body and life. As we approach the idol, we have to hit the idol
with a hammer. Idols that are not solid and lack foundation will express their
rottenness when we blow with the hammer. Nietzsche uses this philosophical
method in each of his books against different idols, but in his work titled
Antichrist, the idol hit by the hammer is clearly Christianity. In our article, we
referenced Nietzsche’s work named Antichrist. We especially focused on the
first part of the work in question, in which the criticisms of Christianity are
heavily involved. Since our study was an attempt to apply the hermeneutical
method, we tried not to go beyond the point where “the hammer was hit”.
And in this way we tried to show how the hermeneutical method works.
Therefore, the aim of our study is not to encompass Nietzsche’s philosophy,
nor to address Nietzsche’s critique of Christianity in all its dimensions.

Keywords: Nietzsche, Christianity, alienation, hermeneutics, morality.

Capa tovsiya etdi :f.f.d., dos. A.A.Qafarov






Tpaouyuu monepanmuocmu Kax npeomem Uccired08aHuUst MENCKYIbIYPHO20 OUAL02d 227

YK 37.479

TPAIUIIUU TOJIEPAHTHOCTH KAK IIPEJIMET
HNCCIEJOBAHUSA MEKKYJIBTYPHOI'O JUAJIOT' A

0.¢h. no ucmopuu Inenyp I'acanos,

anasuwlll cneyuanucm I snoxcunckozco omoenenus HAHA,
naypeam [Ipesudenmckotl npemuu no Hayke
hasan.elnur.11@gmail.com

ORCID.ORG/0000-0001-6358-593X

PE3IOME

B naHHOM HAay4yHOH cTaTbe HA OCHOBE HCCIEAOBAHUS Pa3HBIX MCTOYHU-
KOB, JINTEPATypbl PACKPBIBAIOTCS BaJKHBIE IAPAMETPhI UIEH MYJIBTUKYJIbTYpa-
JU3Ma M KyJbTYpbl TOJEPAaHTHOCTH B cOBpeMeHHOM A3sepOaiimxane. Taxxke
XapaKTEPU3yIOTCS HEKOTOPbIE OCHOBHBIE CTOPOHBI MYJIBTUKYJBTYPAIU3Ma
KaK TOCy/IapCTBEHHOM NOJUTUKU B Hameid ctpane. [lomuepkuBaercst gpakrop
OMHApPHOCTU MYJIBTUKYJbTYPAJIbHBIX LIEHHOCTEH U TOJEPAaHTHOCTU B KOH-
TEKCTE HAallMOHAIbHOM KYJbTYphl. BaxkHO OTMETUTH, 4TO A3epOaiiakaHcKast
MOJI€NIb MYJIbTHKYJIBTypajau3Ma OCHOBaHAa HA NMPUHLMIIAX TyMaHU3Ma. Myiib-
TUKYJbTYpAJIU3M UTPaeT OOJBIIYIO POJIb MPHU YPEryJIHUpPOBAaHUM KOHQIMKTOB
MEXJy HapoAaMM M LMBWIM3ALKAMH, UMEHHO KOIZJAa HAa MEXAYHapOJHOU
apeHe rocroICTBYIOT 0e3pa3inyure U HallMOHAJIbHAS HETEPIUMOCTb. MynbTH-
KyJbTypaslbHasi MOJUTHKA, IPOBOJMMAs MPAaBUTEILCTBOM A3zepOaiiakaHa 1o
OTHOLIEHUIO K HAIMOHAJIBHBIM MEHBIIMHCTBAM W PEIUTHO3HBIM TIpyMIaMm,
U3y4aeTcsl CO CTOPOHBI TOCYJapcTB Mupa ¢ OonbmuM uHTEepecoM. Ha ¢one
TEH/JICHIIMM POCTa KOH(IMKTHBIX CHUTYyallld, CHOPHBIX IHAJIOTOB MEXIY
HUBWIN3aLUsAME A3zepOaiipkaH, TeM HE MeHee, He IEepecTaeT OCTaBaThCs
MYJIbTUKYJIBTYPAJIbHOM CTPAHOM.

Kpowme Toro, B naHHON HayyHOW paboTe paccMaTpHUBAIOTCS aKTyallbHbIE
npoOJIeMBbl Pa3BUTHSI TYMAaHUTAPHOTO 00pa3oBaHMs B Hamel crpane. [loguep-
KHMBAeTCs 3HAYUMOCTb IPUOPUTETOB HALIMOHAIBHOM KYJbTYPbI, MEKKYJIBTYP-
HOT'O JAMAJIora, UHHOBALIMOHHBIX IOJAXO0JI0B K 00pa30BaTEIbHOMY IPOLECCY.
Taxoke u3zyuyaercs BOIpOC poju T'yMaHUTapu3alMl COBPEMEHHOro o0pa3oBa-
HUA KaK COCTAaBHOM YaCTH MOJUTUKH MYJIbTUKYJIbTypaliu3mMa B AzepOaiiixaH-
ckoii PecmyOnuke. Hapsimy ¢ apyrumu napaMmeTrpaMu ToCyJapCTBEHHOT'O
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yIpaBICHUS, TAKUMH KaK OOIECTBEHHO-MOIUTUYECKOE YCTPOMCTBO, TEXHO-
JIOTUU KU3HEACSITETbHOCTH, CUCTEMbl YIPABIECHUS COLIMYMOM TaKXXE MOXHO
OTMETUTh U 00JacTh KyJNbTYpbl, 00pa3oBaHUs, KyJIbTYPHOW MOJIHTHKH KaK
COCTaBHOM 4acTH ympasiieHus oOmecTBoM. OMHON U3 OCHOBHBIX COCTaBIISIO-
X COBPEMEHHOW KOHIICTIIIMH PAa3BUTHS SIBISIETCS HOBOE IMOHUMaHKe o0Opa-
30BaTeNbHOrO Mpoliecca, poiib pedopMm U npeodpazoBaHuid. CloKHUBIIKECS
YCIIOBHUS M COBPEMEHHBIE MOTPEOHOCTU KU3HU TPEOYIOT BBHIPAOOTKU YETKHX
MO3UIIMA B TyMaHUTApHOW 00JacTH, 00ECIEeUMBAIONIMX BBICOKHH YPOBEHB
pa3BuTUs Haykd U oOpaszoBanus. Hoswie BbI30oBbI XXI Beka ompenensioT
HEO0OXOIUMOCTD IMOCTOSTHHON KOPPEKTUPOBKHU BEIYIIUX TYMAaHUTAPHBIX UICH,
WX MPaBUIHHON OLIEHKH U UCIOJIB30BaHUS.

Knroueewvie cnosa: Aszepdaiiodncan, MyibmuKyibmypaiuzm, oouecmao,
MENCKYIbMYPHBIU OUAL02, NOTUMUKA, MOIEPAHMHOCTLb.

BBeaenue

CoBpemeHHbIe (PYHKIMM TOJEPAHTHOCTH U MYJIbTUKYJBTYPaJIbHBIX KaTe-
ropuil HampaBJIEHbl B CTOPOHY COIMAJIBHO aJalTHPOBAHHBIX MYJIBTHUKYIb-
TypaJIbHBIX OpUeHTUPOB. OCHOBY KOHULEMIMU MYJIbTUKYJIBTYpallu3Ma B a3ep-
0ali/PKaHCKOW HayKe COCTABISIET BaKHAss METOMOJIOTHYECKAas IapaaurMa,
COIVIACHO KOTOPOM OMHApHOCTb IMOHSATHUS MYJIBTHKYJIbTYpajdU3Ma SBISIETCS
nepBuuHoil. Tak, waen MyJnbTHKYyJIbTypanusma B AsepOaiijkaHe  amei-
JHUPYIOT K 3THOI€HETUYECKOI CIOCOOHOCTH Hapo/a UHTErPUPOBATH KYJIbTYP-
HBIE 3THOKOJIbI, C OJTHOW CTOPOHBI, U COXPAHITh CBOIO HAI[MOHAIBHYIO HJICH-
TUYHOCTb, C APYroi cTopoHsl. [loguepkHeM mpu 3TOM, YTO BHYTPEHHSS COTI-
JACOBAaHHOCTHh MYJIbTHKYJIBTYPATbHON MOJEIN MMEET 3HAUYUTEIbHBIC TTOTCH-
[UaJIbHbIE BO3MOXHOCTH.

AzepOaiiykaH MCTOPHYECKH HAXOAMTCS HA CTHIKE JIBYX IMBHIIM3AIHMA.
Coenunsist Boctok ¢ 3ananom, AzepOailjkan UrpaeT poib MOCTa B pa3BUTUHU
HSKOHOMHYECKUX, CTPATErMYECKHX M KYJIbTYPHBIX CBSI3€ MEXIy CTpaHaMu
JBYX MPOTUBOIOJIOXKHBIX IUBHIM3anuid. C IpeBHUX BpeMeH B A3epbOaiipkaHe
MIPOXKUBAJIH TIPEICTABUTEIHN PA3HBIX HAIIMOHAJIBLHOCTEH, TEM CaMbIM IpEBpa-
mas AsepOaii[ykaH B MHOTOKYJBTYpHYIO CTpaHy. YHMKajbHas TOJEpaHT-
HOCTh U MEXHALMOHAJBHBIN JHUATOT SBISAIOTCS OCHOBHBIMU aCHEKTaMH pa3-
BUBAIOUIEHCA MOAenu aszepOaiikaHCKOro MyJbTHKYJIbTypanuszma (Hosonov
2015, 118-119).

B coBpeMeHHOM Mupe, KOTOpBIN XapaKTepu3yeTcs CI0KHBIMU Ipoliecca-
MU, HE3aBUCUMBIN A3epOaiiykaH BBICISIETCS KaK CTa0MIbHOE B Oe30MacHoe
rocyaapctBo. OrpoMHYI0 pojib B COBpEMEHHOM A3epOaiipkaHe UrpaeT MyJlb-
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TUKYJIBTYpaliu3M, K00 OH 00eCHeunBacT yCTOMUNBOE SKOHOMHUYECKOE, TOJIH-
TUYECKOE, COLMAIIbHOE, KyJIbTYPHOE Pa3BUTUE CTPaHbl. MyJIbTHKYJIbTypaib-
Hasi MOJIeJIb COBPEMEHHOTO 0011ecTBa (POPMHUPYETCSl B pyciie OCHOBHBIX BEK-
TOpOB rocynapcteennou nomutuku (I'acanos 2020, 120).

Ha coBpemenHom stane A3sepOaiipkaH sIBISIETCSI OJHUM U3 OCHOBHBIX
LEHTPOB MYJbTUKYIbTypaiu3Ma. CeroiHs MyJbTUKYJIbTYpAIU3M — TOCyap-
CTBEHHas TONUTHKAa B A3sepOaiimkane. DOpMUpOBAHUE MYIBTUKYIBTYypa-
JU3Ma KakK rocyJapCTBEHHOW IMOJIMTUKU B Halllel CTpaHE CBSI3aHO C UMEHEM
BenuKoro nuzaepa [eiinapa AnueBa. HplHe 5Ta MOAUTHKA YCHEIIHO OCYIIECT-
BIIIETCA IJ1aBOM rocynapcta Unbxamom AJNHMEBBIM.

MynbTUKYIBTYpaTu3M MPEACTAaBICH KaK 3HAYMMOE 3BEHO, HMEIOIIEee
OoJbIIOE TTO3HABATEIBHOE M MIPAKTUYECKOE 3HAUYCHHE, KaK BaYKHOE HarpasJie-
HUE MpoBOAUMON B A3zepOaiimkaHe monuTuku. B Hamel pecmyOiunke OTBO-
JUTCS MECTO BaKHBIM MBICIISIM O OOJIBIIOM OMbITe A3epOallKaHCKOTO TOCy-
JapcTBa B 001aCTU MYJIBTUKYJIBTYPaTU3Ma, YTO MPEACTABISAET 3HAUCHUE IS
JPYTUX CTpaH, B YACTHOCTH 3alaJHBIX FOCYJapCTB, CTOJIKHYBIIHUXCS CETOJHS
C CEepbe3HBIMU MpOOJIEMaMH B OCYLIECTBICHUU MOIUTUKUA MYJIbTUKYIBTY-
pammm3ma ([Ixa66apora 2016, 498).

Heanb u 3aga4n HCCJIeTOBAHUSA

CoBpemenHoe oOmecTBo AsepOailpkaHa — 3TO OOLIECTBO OTKPBITOTO
Jyajiora ¢ MpeACTaBUTEISIMU APYTUX HalMM U pelaurui, uoo MyJbTUKYIb-
Typanu3Mm B AszepOaiijykaHe SBISIETCS U TOCYNapCTBEHHOW IOJIMTUKOW, U
00pa3oM KU3HHU.

Taxum 00pa3oM, pokJIaeTcs TeCHas CBA3b MEXAY OOLIECTBOM U IIPUOPU-
TE€TaMU COLMAIbHO-TMIOJIUTUYECKOTO pa3BUTHA. B cBeTe ckazaHHOro MoaYepK-
HEM, 4TO MYJbTHKYJIbTYpaJau3M B AsepOailjpkaHe MMeeT rIyOOKUEe HUCTOPH-
YECKME KOPHU M TECHO CBSI3aH C MEHTAJIMTETOM. ToJiepaHTHOCTH azepOai-
AHCKOT0 Hapoaa (opMHUpPOBAJIaCh B TEUEHHE JIUTEIBHOIO MCTOPUYECKOTO
BpPEMEHH.

MybTUKYIBTYpabHBIA ONBIT a3epOailKaHCKOro Hapoja BKIIIOYAeT B
ce0sl KaKk FeHETHMYECKUH, TaK U COBPEMEHHBIH KOJ KOMMYHHMKATHBHBIX IPO-
neccoB (Mamemos 2009, 50-51).

B rocynapcTBEHHOM CTPOUTEIHCTBE COBPEMEHHOTO A3epOaiipkaHa poib
MYJIBKYJBTYPAJIBHBIX MOJEIEH 3HAUYMUTENbHA, IOCKOJBKY MYJIBTHKYJIBTY-
pamu3M B a3epOailPKaHCKOW HAIIMOHAJIBLHOW KyJbType (HOpMHUpOBANICS Kak
IIPUBEPKEHHOCTh COLIMAIBHOMY 3THUKETY, B3AUMOYBAKEHUIO U TEPIIMMOCTH B
OTHOILICHUU CYOKYJBTYp, TPOKUBAIOIIMX Ha TeppuUTopun A3sepOaiikaHa.
Nmenno mostoMy B Azepbaiimkane XXI Beka MyIbTUKYIbTYPalu3M OObSIB-
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JIeH KaK HeOOXOIMMOCTh COLMAIBbHO-KYJIBTYPHOTO JHAJIora ¢ LENbIO yCIIel-
HOM peanu3anuu nporpecca.

TepMUHOIOTMUECKH TMOHATHE MYJIbTUKYJIbTYypalu3Ma IOSBHIOCH Ha
pyoexe XX-XXI BekoB. BMecte ¢ TemM, Ba)KHO OTMETUTh, YTO CYTh TEpPMHHA
KaK COCYILECTBOBAaHHE MHOTOHAIIMOHAIBHBIX COOOILECTB OblIa M3BECTHA B
ncropun AzepOaiipkaHa Ha MPOTSHKEHUH MHOTHX BEKOB. DTO O3HA4YaeT, YTO B
Hallel cTpaHe Bcerja UM MPOLECChl aCCUMWISLIMY IIPU COXPAaHEHUU ayTeH-
TUYHON W HalMOHAJIBHOW KyJIbTYphl. MHBIMH CllOBaMH TOBOpPS, CaMOOBIT-
HOCTb, caMOuACHTU(DUKAIMS azepOaiiKaHCKOro Hapoaa ¢GopMupoBaiach B
KOHTEKCTE B3aUMOCBSI3€! KYJIbTYp, aJIEKBaTHOI'O BOCIIPUSATHS UHBIX KYJIbTYD.
Tak, uccnemoBaHue NPOSBICHUM MYJIbTHKYJIbTYypajinu3Ma, €ro pa3indHbIX
HCTOPUYECKUX BEKTOPOB, MO3BOJISIET MOKA3aTh KapTUHY LIEJIBHOCTU U €UH-
cTBa asepOaifxanckoil kynbTypbl (Hosonov 2020, 228-232; Muororpan-
HOCTb YEJIOBEYECKOr0 KamuTajla: KyJIbTYpHbIE U COLMAJIbHbIE OCHOBAaHUS
2019, 171-174).

MeTtononornyeckue napameTpbl MYJIbTUKYJIbTYpali3Ma KaK Hay4HOTO
HAMpPaBIICHUS TTO3BOJIAIOT YTBEPKIaTh, YTO B MYJIbTHKYJIBTYpPATbHOM AHAIIO-
re, HalMOHAJbHAs JOMHUHAHTa MpeBanupyer. llepcrneKTMBHO NOHMMaHUE
MYJIBTUKYJIBTYpalIi3Ma KaK HAIIMOHAIBHOTO OCMBICIICHHUS TpobiieM rinobanu-
3auuy, 00 COXpaHEHHE MEKIMBWIN3ALMOHHOW 3TUKH CErOfHs SBIISETCS
rapaHToM 0e30MacHOCTH COBPEMEHHOIO MHUpa U Ba)KHOW JTOMHHAHTON KyJb-
TypHO# kommyHuKauuu (Mooney 2011, 13).

bonee TOro, MymBTHKYIbTypadu3M KaK TIOHATHE HHTETPATUBHOE
MIO3BOJISIET TOBOPUTH O TPAJULMOHHOM a3epOailKaHCKOM MYJIbTUKYJIbTYypa-
JTU3Me, B KOHTEKCT€ KOTOPOT0 HallMOHAIBHBIE IPHOPUTETHI KOPPETUPYIOT CO
B3aMMOCOTJIaCHEM MEXAy IpakJaHaMH JeMoKparudyeckoro oodmectsa. [Ipu-
OPUTETHBIM B MOHUMaHUH MYJIbTUKYJIBTYpaJIU3Ma B a3epOaii»KaHCKOU KyJb-
Type€ ABISAETCS TO, YTO MYJIbTUKYJIbTYPAIU3M SIBJISETCS COCTABIISAIOIIMM HalU-
oHanpHOU uaeu. CuctemMa MyJIbTUKYJIbTYPATbHBIX KOHCTAHT BBICTPaWBaETCSA
TakuM 00pa3oM, YTO OPraHUYHO OOBENMHSET KaK CIIEHU(PUKY HAMOHAIBHBIX
[IEHHOCTEH, TaK M IIEHHOCTH BCEX STHUYECKHX TPYMI, MPOKUBAIOIIUX Ha
TeppuTopuun AzepOaiikaHa.

B cBOMX BBICTYIUIEHHSIX, MHOTOYHCIEHHBIX BCTpEYaX Ha BHICOKOM MOJH-
TUYECKOM YPOBHE, LIEPEMOHUSX I10 CIIy4ar0 3HAYUMBIX COOBITHH U Mpa3aHU-
KOB, BCTpEYaxX C MPEACTABUTENSIMU OOIECTBEHHOCTH, XKUTeIaMu A3zepOaiii-
xana [Ipesunent AzepOaiimkanckoit Peciyonuku Unbxam AnveB mo3uiuo-
HUPYET MYJIbTUKYJIBTYpAIU3M KaK 00pa3 )KH3HU azepOailiKaHCKOro 00IIecT-
Ba (Ilpesmpent AszepOaimkanckoli PecnyOmmku Wnbpxam AnueB o0 asep-
OaiiKaHCKOM MOIeNT MYJIbTHKYIbTypanu3ma 2017, 82-83).
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Konnenmuss MyJIbTUKYyIbTYpalii3Ma B COBPEMEHHOM A3sepOaiimkaHe
yeTko chopmynupoBana [Ipesuaentrom Ninbxamom AnreBbIM.

AzeplaiipkaHckas MOJIENIb MYJIbTHKYJIBTYypaln3Ma OTIUYACTCS TEM, YTO
BKJIIOYAET B ceOs:

1. Ilpuopurersl rocyapCTBEHHON MOJIUTUKY;

2. JlyxoBHbIE, TPAIUIIMOHHBIC IICHHOCTH a3epOali[KaHCKOT0 Hapo/1a;

3. OOmeyenoBeyecKue BEKTOPHI.

Jlannsle nmapameTpsl 3apUKCUPOBAHbI B KOHUEMIIUN MYJIbTUKYJIBTYPan3-
Ma [lpesunenra Unbxama AnueBa. PopMHpPOBaHUE MYJIbTUKYJIbTYpaau3Ma B
coBpeMeHHOM A3epOaiiykaHe CBSI3aHO C MMEHEM OOIEHAMOHAIBLHOTO JIH-
nepa azepbaiikanckoro Hapoaa ['efimapa Anuesa (/[xxa66aposa 2016, 497).

Ycenexu AzepOaiiizkaHCKOH MOJeIH TOJIEPAHTHOCTH

AzepOaifpkaHCKast MOJIENb MYJIbTHKYJIBTYpaI3Ma OCHOBaHA Ha TPHHIU-
nax rymMaHu3mMa. MynbTHKYJIbTYPaIU3M UrpaeT OONbILIYIO POJb MPHU YPEryiu-
pPOBaHMM KOH(IIMKTOB MEXITy HAPOAAMHU W LUBIIU3AIMIMHI, HIMEHHO KOTJa Ha
MEXIyHapOJHON apeHe TOCIOJACTBYIOT Oe3paziuuve U HallMOHAJIbHas HeTep-
MUMOCTh. MyJIBTUKYJIBTYpajbHasl MOJIMTHKA, [IPOBOAMMAs a3epOailyKaHCKUM
MIPaBUTEILCTBOM 1O OTHOUIEHHIO K HAallMOHAJIbHBIM MEHBIIMHCTBAM U PEIu-
TMO3HBIM IPYHIHUPOBKAM, U3yUaeTCs CO CTOPOHBI TOCYAAPCTB MHUpa ¢ OOJIBIINM
uHTepecoM. Ha ¢oHe TeHAeHIMM pocTa KOH(MIMKTHBIX CHUTYyallUd, CIOPHBIX
JIMAJIOTOB MEXAY LMBMWIM3ALUAMU A3epOaiikaH, TeM HE MEHee, He MepecTacT
ocTaBaThcs MYJIBTHKYIBTYpaibHOM cTpanoil (Hasanov 2018, 11-12).

MynbTUKYJIBTYpaIU3M SIBISAETCSA CTPATETUYECKONM OCHOBOM MOJUTUKH IO-
cynapctBa. IMEHHO MOATOMY Ka)KIIbIi 4iieH 00IIecTBa SBISETCS MOJHOMPAB-
HBIM IpakaaHuHOM AsepOaiipkaHa. B 3Tom 3akitoyaercst mojuTuKa oOuie-
HallMOHAJIBHOU COMUIAPHOCTH.

B nesrenpHOCTH TPOAOIIKATENA MYAPOro MOJIUTUYECKOTO Kypea ['eitnapa
AmueBa Ilpesunenta AszepOaiimxanckoit PecnyOnuku WMnpxama AnmeBa
MYJIBTUKYJIBTYPAIU3M SBJISIETCS. OCHOBHOM MapaJuIrMON COLMAIBLHOTO U KYyJlb-
TYpPHOTO pa3BUTHUsA. B rocy1apcTBEHHBIX JOKYMEHTAaX MOAYEPKUBAIOTCS MPHU-
OpPHUTETHI YIIIyOJICHWS CHHTE3a HAIMOHAIBFHOTO U  OOIIEYeI0BEYECKOTO
(I>xa66apoBa 2016, 497).

[TonuepkuBas poib MyJIbTUKYJIbTYpasin3Ma B AzepOaiimxkane, [lpesunent
Azepbaitimkanckoit Pecnyonuku WMnbxam AnueB oTMeyaeT Clenyroliee:
«A3zepOaliKaHCKUI HApOJ MPUBEPKEH CBOMM PEIUTHO3HBIM M HAIOHAIIb-
HBIM TPaJMLMAM, HAMOHATBHO-TyXOBHBIM LIEHHOCTSAM. MBI BEKaMH XpaHUIN
B CEp/ILi€ 3TU HPABCTBEHHBIE [IEHHOCTH, U CETOJHS, IPUHNUMAs BCE 001IeUeso-
BEUECKHE LIEHHOCTH, CYUTAEM TJIaBHBIM (pakTOpoM njsi ceOsl Hallld Haluo-
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HATBHO-IYXOBHBIE IIEHHOCTH. B TO ke BpeMs B A3zepOaiikaHe mpencTa-
BUTEJIM BCEX PEIIUTUM, BCEX HALUM KUBYT €IMHON CeMbEN. MeEXpeTUruo3Hbie
OTHOLIEHUSI U UX BBICOKHI YPOBEHb YKPEIUISIIOT Hallly IOCyJapCTBEHHOCTD,
HE3aBUCHUMOCTb, IpUAaBas JAONOJHUTENIbHBIA HMIYJbC HWHTEIPALOHHBIM
nporeccaM AzepOaitkana B mup» (IIpesunent Asepbaiimxanckoii Pecmy6-
nukn Mnbxam AnumeB 00 azepOaiKaHCKOW MOJENIH MYJIbTHKYJIBTYpaTH3Ma
2017, 69-71).

Pa3Butue nneit o MynbTUKYJIBTYypAIA3MYy HOITYYHIIO MPOJOJDKEHUE B KOH-
TekcTe mporecca, Hayatoro B baky B 2008 roay u Ha3BaHHOro «bakumHCKHM
IIPOLIECCOM.

Ha nepemonuu oduimansHoro oTkpsiTusi Becemupnoro dopyma mno mMex-
KyJabTypHOMY nuaiory 7 ampenst 2011 rona Ilpesunent Unbxam Anues cka-
3aJ1 CIeAYIOIEe:

«MbI XOTHM, YTOOBI BCE HApOJBI, TPEJCTABHTEIIA BCEX DPEIHMTHUA TECHO
O0IIANKCH IPYT C IPYTOM, OTKPBITO 0OCYKIaIH BCE MPOOIIEMBI, BRIPAKaId CBOU
MbICTTH. A3epOaiikan yXe CTall TPaJAUIIMOHHBIM TIPOCTPAHCTBOM TSI TIPOBEIE-
HUSl TOMOOHBIX MPEACTABUTEILCKUX MeporpusaThii. KoHeuHo, 3T0 umeeT u
reorpaduueckre, 1 UICTOPHUECKUE, U KyJIbTYpHBIE OCHOBBI, TaK KaK Ha MPOTSHKE-
HUM BEKOB B A3epOaiikaHe BCe HapObl, MPEIACTABUTEIN BCEX PETUIHN KUIH
kak omHa ceMbs» (IIpesument AzepOaiimkanckor Pecrryonmku Mnbxam AnveB
00 azepOaiikaHCKON MOJIeNH MYJIbTUKYJIbTypanu3ma 2017, 50-52).

[TporpammHuoe BeicTymuieHue Ilpesunenra Azepoaiixanckoit Pecry6iu-
ku Unbpxama AnueBa mposBydano 4 oktsaOps 2012 roga Ha niepeMoHUH OT-
kpbITus «BToporo baknnckoro MexxayHapoIHOTO TYMaHUTApHOTO (hopymay.

13 mas 2013 roga IlpesunenTt Mibxam AnneB NpUHSUT y4acTUE B OTKPbI-
tuu B baky II BcemupHoro ¢opyma 1no MexkynbTypHOMY AHANIOry, HAa KOTO-
pOM TOATBEPIWI TMPUBEPKEHHOCTh A3sepOaiimkanckoit PecnyOnuku uzaee
MYJIbTHKYJIBTYpPATH3MA.

Pacropsikenuem Ilpesmnenra AsepOaitmkana Minbxama AnumeBa oT 15
Mas 2014 rona Obu1 co3nan bakMHCKUN MEXTyHApOIHBIN LIEHTP MYJIbTUKYJIb-
Typanu3ma, Pacnopsbxenuem ot 11 suBaps 2016 rona 2016-i ron B Azep-
Oaiixane ObuT 00BsBICH «I 010M MyJIBTUKYIBTYpas3May (Yka3 [Ipe3uneH-
Ta AsepOaimkanckoii PecnyOmukm WM. Ammea ot 12.01.2016 1. //
https://www. prezident azsitiles/ furure /ru/ pdf 11.012016).

[Ipesunent AsepOaiimkanckoir PecnyObnuku Wnbxam AmnmeB 4€TKO
OTPEJICTNII OCHOBHBIC IETEPMUHAHTHI MYJIbTUKYJIBTYpaJIU3Ma.

«B Aszepbaiimxane TpaaUIIMOHHO, UCTOPUYECKH BCErJa CyIIecTBOBala
HallUOHAJbHAST W PEJIUTUO3HAsI TEPNUMOCTb. JTO OIHO W3 TJIABHBIX,
BOXHEHIIMX NOCTHKEHUHM Halled cTpaHbl. TO, 4TO B NEPUOJ CTaHOBJICHHUS
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Halle CTpaHbl KaK HE3aBHCHUMOI'O TOCYJapcTBa 3TU TPAJULMM IPOILLIOrO
ObUIM COXPAaHEHBbl U INPEYMHOXEHbI, 3TO Oousblioe AocTHKeHHe. Kakabii
4yenoBeK B AsepOaiipkaHe, HE3aBUCUMO OT €r0 HAIllMOHAJIBHOW M PEIMTHO3-
HOW MPUHAAJICKHOCTH, SIBJIETCS IMOJHOLIEHHBIM U MOJHONPABHBIM I'PaXkJaHH-
HOM CBO€i cTpaHbl. Takoit MUp BHYTpPHU Halllero o0ILero jgoma — 3TO 3aJI0T Ha-
mero ycrnexa» (IIpesunent AzepOaimxanckon Pecnybnmuku Unbxam Anmer
00 azepOaiiKkaHCKOM Moenu MyIbTUKYJIbTypanu3ma 2017, 81-84).

FyMaHnTapmaunﬂ oﬁpasonam/m - COCTaBHasl 4aCTb rocyllapCTBeHHOﬁ
IOJIMTHKHA MYJIbTUKYJIbTYpPaA/IUu3Ma

a. MexoTpacijieBble 0COOEHHOCTH COBPEMEHHOI0 00pa30BaTeLHOIO
npouecca

Konkpetnsie ¢hopMbl ynpaBieHusi B TYMaHUTapHOM 0Opa30BaHUU COBpe-
MeHHOro A3epOaiimkaHa TpeOyIOT HHTETPAlUU PA3IMYHBIX aCTICKTOB ITOCTH-
KEeHHsI KyJIbTyphl. Llenbio pa3HooOpa3HbIX MPOTrpaMM U MPOEKTOB SBIISETCS
CTpeMJICHHE TJTyOOKO U SIPKO MOKa3aTh IIEHHOCTU JTYXOBHOU KyJIbTYphl A3ep-
Oaiimxana. B aTom acnekte otMeTHM 3((HEKTUBHOCTH (POPM MEKKYIBTYPHO-
ro JHajora, MEXKYJIbTYPHOTO OOINEHUS CIICIUATINCTOB, B IIPOIECCE KOTOPO-
ro MPOUCXOJUT BBHIPAOOTKA U COTJIACOBAHNE HOBBIX MEPCIEKTUBHBIX, HHHOBA-
[IMOHHBIX TOJIXO0JIOB K 00pa30BaTeILHOMY IPOIIECCY.

[TpakTika 0Opa3oBaTeIbLHOrO MpoOIlecca B COBPEMEHHOM A3sepOaiimkaHe
MMOKA3bIBAET, YTO JIJISl YCIICITHOTO Pa3BUTHS HEOOXOAUMBI YPPEKTUBHEBIC Me-
TOABI 00y4yeHus. B 3TOM cmbIcie coBepieHCTBOBaHUE MpodeccruoHanu3ma
MIPUBOJIUT K TIPOTPECCY CO3UAATECITHLHOM JEATSIIEHOCTH COITUYMaA.

KpeatuBHoe moHuMaHue o0Opa3oBaTenbHOTO Mpoliecca B AsepOaiimkane
SIBJIICTCS TIPUOPUTETOM, HOO HEOOXOMMO KaK aJeKBaTHOE O0yYEeHHE MOJIOJ-
©XKH, MPaBUIbHOE MOHUMAHUE COBPEMEHHBIX TEHJIEHIMI, TaK U yCBOCHHUE
TPAIUIIMOHHBIX HAIMOHATIBHBIX IeHHOCTeH. CKa3aHHOE MMEET CTpaTeruyec-
KO€ 3HAYCHHE B paMKax KyJbTYpHOU MOMUTUKU A3epOaiiixkaHa.

«[losiBneHre HHMOPMAIIMOHHON KYJIBTYPBI — OTBET YEJIOBEKA HA BHI3OBBI
HOBOT'O BPEMEHH... OTBEYAsl HA T€ WJIM HHbIC BHI30BBI YEIOBEK Pa3BHBACTCH,
MMOCKOJIbKY BBI30BBI 3aCTaBIISIIOT  HAIPSTAThCS, BBIJIBHTATh HOBBIC WJICH,
(GbopMUPOBAaTh HOBBIE CTPYKTYPhI, YTOOBI CIPABUTHCA C BHI30BAMH... YHHU-
KaJIbHOCTh PsiZia COBPEMEHHBIX BBI30BOB, - TAK HA3BIBAEMBIX TTI00ATBHBIX MPO-
05leM COBPEMEHHOCTH, - B TOM, YTO OHH, BO-IIEPBBIX, HOCSAT OOIIeTIaHeTap-
HBI XapakTep, U BO-BTOPBIX, OHU CUCTEMHBI, B3aUMOJICUCTBYIOT JIPYT C JAPY-
TOM, YCUJIMBAsi CHHEPTUIHO 3(PPeKT BO3AEUCTBUS HA COBPEMEHHYIO [IUBUIIH-
3anuo» (MHOTOTPaHHOCTh YEJIOBEUECKOTO KaluTana: KyJIbTypHBIE U CO-
nuanbHbie ocHoBaHms 2019, 171-174).
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Ha nam B3risin rymaHuTapHoe oOpa3oBaHue B COBpeMEHHOM AsepOaiin-
’aHe JOJDKHO BKJIFOYATh B c€0s1 CIEYIOIINE BaKHbIE BEKTOPBI:

1. IlpoagyunpoBaHue QJyXOBHBIX LIEHHOCTEH, ONUPAIOIINXCS KAK Ha HalU-
OHAJIbHBIN OIBIT, TAK U COBPEMEHHBIE BONPOCHI TTI00ATN3UPYIOLIEr0Cs MUPO-
BOT'O IIPOCTPAHCTBA.

2. CucremaTusanusi Hay4HO-TEOPETUYECKMX KOHLENIMM, CBSI3aHHBIX C
MO3HAHHWEM OOILECTBEHHOTO CO3HAHMA W HACOJIOTUH COBPEMEHHOro Asep-
OalimkaHa;

3. CoxpaHeHMEe 3THUECKUX BO33PEHUH, UMEIOIIMX MEHTaJIbHbIN U 00Ile-
YEJI0BEYECKUH XapaKTep;

4. BocnuTaHue XyJI0’KECTBEHHO-ICTETUUECKUX MpEeACTaBICHUH, GOopMHU-
poBaHue 00pa3HOTO MO3HAHUS M BOCIIPOM3BEICHUE KOHTEKCTA.

Ha npoTsbkeHMM HECKOJIBKUX AECATHIIETHH CIIOXKWIOCH ONpEeeNIeHHOEe
Hay4yHOE MOHUMaHHe MpoOseM, CBA3aHHbIX C KyJIbTypol U oOpa3oBaHueM. B
3TOM CMBbICIIE aKTyalu3alys WHHOBALMOHHOIO MOTEHIMaja COBPEMEHHOMH
MIeIarOTHKH HE BBI3BIBACT COMHEHUI. nen, cpopmMupoBaBIIriecs B KOHTEKCTE
HE3aBUCUMOro A3zepOaiikaHa, HAllUIM OTpaKeHHE B 0Opa30BaTENIbHOM CHC-
teMe. Cucrema oOpa3oBaHUsI ONMUPAECTCS Ha MPUOPUTETHI FOCYAapCTBEHHOM
MOJIMTUKH, COBPEMEHHBIE MHHOBAIIMOHHBIE BEKTOPBI.

0. Buenpenue o0yueHMsI HAIMOHAJIBbHO-KYJIbTYPHBIM LIEHHOCTSIM B
ryYMaHUTapHOe 00pa3oBaHHe

be3ycnoBHO, 4TO Bce COBpEMEHHBIE MPOIECCHl B OOpa30BaHUM TECHO
CBSI3aHBI C KYJIbTYpPHbIMM HM3MeHeHUsMH. [IlpuBeny B mpumep KOHLEMIUIO
KyJIbTypsl AOpaxama Macnoy. A.Macnoy ompeaenun B KauecTBE Mepbl
COBEpUICHCTBA KYyJbTYypbl €€ CIOCOOHOCTh YAOBJIETBOPATH MOTPEOHOCTU
YelloBeKa U CO3/1aBaTh OJIaronpusiTHbIC YCIOBUS AJSl COLIMAIbHON peanu3aiun
MOTEHIUATBHBIX criocoOHocTel mmuHocTH (KynbTypa yCcTORYHBOTO pa3BUTHS:
ot uneu K peanbHoct 2013, 68; The dawn of Art 1974, 12-15).

Jlormuecku Oe3ynpeuHas KoHIeNnus Maciaoy ObUta IpeayiockeHa UM Kak
yHHUBepcabHas Guiocodust >KU3HU, Aar0Ias K04 K MOHUMAaHUIO Pa3IUYHbIX
COLIMAJIbHBIX MHCTUTYTOB KynbTypbl (Mamenos 2009, 169-172).

B coBpemeHHOM MHpe HEOOXOTUMBI U BOCTPEOOBAHBI, MPEXIE BCETO,
MHHOBAIIMOHHBIE NapaMeTpbl B 0Opa3oBareibHON cucreme. Bmecte ¢ Tewm,
MOJYEPKHEM, YTO BaXKHBIE PEryJIUpyIoue (akTopbl KUIHEACSITEILHOCTA B
KOHKPETHOM COLIMYME OIPEAEIAIOTCS HAllMOHAIbHBIMU LIEHHOCTAMU. MIMeHHO
KyJbTYpPHBIE IIEHHOCTH ONPEIENSIOT OCHOBY BBIOOpa B 00pa3oBaTeIbHOM
MPOIIECCE U CTUMYJIMPYIOT €r0 COBEPIIEHCTBOBaHUE, MO0 MMEIOT (DYHKIIMH
COLIMAJIBHO 3HAYUMBIX «IIPEIIUCAHUILY.
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['ymanutapHoe oOpa3oBaHue (GOpMHUPYET ONpEeIesIeHHOE OTHOIICHUE K
KyJIBTYPHBIM M HAaIIHOHAIBHBIM IIEHHOCTAM. Tak, OTMETHM, BO-TIEPBbIX, HH/N-
BUYaJIbHOCTh JMYHOCTU U COOTBETCTBYIOIME IICHHOCTHBIE IPEINOYTCHHUS.
Bo-BTOpBIX, MOTPEOHOCTH U CIIOCOOHOCTH WICHOB COIMAIBHOTO KOJUIEKTHUBA
U, B-TPETbUX, 3HAYUMOCTH KYJIbTYPHBIX LIEHHOCTEH, MPOBO3IJIAIAEMBIX B TOH
WJIM UHOW TOCYAapCTBEHHOU CHCTEME.

HecomHuenHo, uTo 00pazoBaHue, pacCMaTpUBAaEMOE KakK IEJIOCTHAs!, opra-
HU30BaHHAs M MHTETPUPOBAHHAS CHCTEMA, OTKPHITa MHHOBAIMSIM. DyHKINO-
HUPOBaHHE TAKOTO POJa CUCTEMBbI HEM30EKHO OYyJET MCIOIb30BaTh MIEH U
3HAHUS COIMAJIBHOTO KOJJICKTHBA, KaK HAKOIJICHHBIE B TCUCHHE JITUTEIHHON
UCTOPUH HApOJIa, TaK U AUKTYEMbIE COBPEMEHHBIMH MOTPEOHOCTSAMH OOIIECT-
Ba (KynbTypa ycroitunBoro pa3Butusi: oT uaeu kK peaiabHoctu 2013, 68-69).

3akjaro4yeHue

O06001MM HEKOTOPbIE CUCTEMHBIE CllaraeMble TOJIEPAHTHBIX TPATULMHA U
MYJIBTUKYJIBTYypaanu3Ma:

1. TocynapcTBeHHasi MOJIUTUKA KaK OCHOBAaHUE MYJbTUKYJIBTYpPaJIbHBIX
npoiieccoB B AzepOaiikane;

2. MynbTUKYJIBTYpalu3M Kak CHHTE3 HAIlMOHAJIBHOIO M 00Iedesno-
BEUYECKOI0;

3. KynbTypa TONEpaHTHOCTH — MPOIYKT JEMOKPATUYECKOI0 OOILECTBa;

4. MynbTUKYJIBTYpalIbHO 3HAUMMasi OTKPBITOCTh MUPOBOMY COOOILIECTBY;

5. MynbTUKYJIbTYpalu3M OIpeaesiseT TOTOBHOCTb BECTH JHMAJOr B
paMKax rocyJ1apCTBEHHOM MOJIUTUKH;

6. MyJbTUKYJIBTYpaJIU3M ONpEIENsieT HOBBIE INPOLECChl HHTErpaliu
Azep0baiimxkaHa B COBpEMEHHBIH MUD;

7. IlapuTeTHOCTbH I'pa)kIaHCKUX IPaB;

8. Obecrneuenue 0€30MACHOCTH IEMOKPATHYECKOTO TOCY1apCTBa.

Bbicoka 3HAUMMOCTh MYJIBTUKYJBTYpaju3Ma B COBPEMEHHOM a3epOaiin-
KAHCKOM oOmiecTBe. MyJbTUKYNIBTypaIu3M CO3/1a€T B COBPEMEHHOM
AzepOaiiykaHe MNPEANOCHUIKM JUIsl YCHEIIHOTO MEXKYJbTYPHOIO AMaiora,
IMMO3BOJIACT OIIMPATHCA HA MMO3UTHUBHBIC TCHACHINU MCKKYJLTYPHOT'O AHUAJIOTa.

Bosiee Toro, Hy>kHO 0CO00 OTMETUTH, UTO OH SBJSIETCSA rapaHTOM €IMH-
CTBa M CIUIOYEHHOCTH O0IIecTBa, MO0 00ecneunBaeT paBHOIPABHE BCEX
rpaxaaH AsepOaiipkaHa HE3aBUCHUMO OT PEJIMTHMO3HON M 3THUYECKOW IMpH-
HaJJIEKHOCTH.

Kpome TOro, ogHuM u3 NPUOPUTETOB WHHOBAIMOHHBIX IPOLECCOB B
COBPEMEHHOM 00pa30BaHUU SIBIISIIOTCSI TOMCKHM YHHMBEpPCAIbHOM Hay4YHOMU
ocHOBbI. Heocriopumble npenmyIiecTBa 06001EeHHsI U OOIUPHOCTH TyMaHHU-
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TapHBIX 00pa30BaTEIbHBIX MOJENEH 3aKIIOYAIOTCS B HHTETPAJIbHOCTH,
MEXIUCIUIIMHAPHBIX OAX0aX.

lupokuil [uamna3oH UHTETPALIMOHHOTO MOAX0/1a MO3BOJIIET pa3paboTaTh
€/IMHbIE IPUHIUIBI U KPUTEPUH COBPEMEHHON TyXOBHOCTH, YTO HEOOXOIUMO
B COBPEMEHHOM MEXIUCLIUILINHAPHOM JHUAJIOTE.

CerozHs pu onpeeaeHnu 1eneil U coiepkaHus 00pa3oBaHus, TEXHOJIO-
MM TIPENOAAaBaHMs OTAEIbHBIX JUCLMIUIMH Ba)KHO YUWUTHIBaThb HA CaMbIX
pa3IUYHBIX YPOBHAX OOLIEIUIAHETApHbBIE 3aIPOCHI YEJIOBEUYECTBA, CBSA3aHHBIE
C T'yMaHUu3a1ue, 3koaoru3anueit 1 napopmaTuzanneit 0opazoBaHusl.

[TonuepkHeM BBICOKUH CTpaTerMyecKuil ctaTyc oOpa3oBaTesbHOM cucTe-
MbI, KoTopas Ha pyOexe XX-XXI BEeKOB CTaHOBHUTCA 00JIACThIO, UMEIOIIEH
3HAYUMBIM MHTErpallMOHHBIA HHAEKC. Ynensss oco0oe BHUMAaHUE IMPHOPH-
TETHOMY Pa3BUTHIO 00pa30BaHUs, Mbl CTABUM BOIIPOC O Mpolecce KyIbTyphl,
nb0 COBpEMEHHOE 00pa3oBaHME IMO3BOJSET (OPMHUPOBATH YHHBEPCAIHHBIE
3aKOHOMEPHOCTH 4Y€JI0BEUECKOHN JKM3HENEATEIBHOCTH U B ATOM 3aKJIH0YAETCS
OCHOBa COBPEMEHHOT0 Ieaarorunyeckoro mnpouecca. OOpa3zoBaTelbHbIE MPO-
LIECCBI, OCYIIECTBIIEMbIE HA OCHOBE CUCTEMHOM MHTEpIIPETALUN MaTepuaa,
MO3BOJISIIOT BBIPA0ATHIBATH BEPHBIC OPHEHTUPHI B OTPOMHOM MH(POPMAIIMOH-
HOM IIOTOKE COBPEMEHHOTO KyJbTYpHOIO IPOCTpAaHCTBA. becnpepbiBHBIE
U3MEHEHHUS, CTOJIb CBOWCTBEHHBIE COBPEMEHHOMY MHUpY, TpEOYIOT aJeKBaT-
HOW 00pa3oBaTeabHOM Koppekuuu. TakuM 00pa3oM, BO3MOKHO IOHUMaHHUE U
M3MEHEHNE YEJIOBEUYECKOI0 CO3HAHMs, 0€3 KOTOPOro HEMBICIUMA €ro >KU3He-
NESATENIBHOCTD.

B koHIEe Ba)kKHO OTMETHTb, YTO B JIaHHOM Hay4dHOU paboTe paccmarpu-
BAIOTCS OTJIEJIbHBIE 3HAUMMBbIE BOIIPOCHI Pa3BUTUSI TYMaHUTAPHOIO 0Opa3oBa-
HUs B A3epOaiijykaHe HA OCHOBE MHHOBALIMOHHBIX MOJXOA0B U TEXHOJIOIHM.
Taxxe noguepkuBaeTcs 3Ha4MMOCTb IIPUOPUTETOB HALIMOHAIBHOM KYJIbTYPBI,
MEXKYJIbTYpPHOTO Auajiora B oOpa3oBareiabHOM mpouecce. Kpome Toro, B
paloTe U3yyaroTCsl TaKUe HEMaJIOBa)KHbIE BOIPOCHI KaK 3HAUEHUE T'yMaHUTa-
pU3ald COBPEMEHHOTO O0Opa3oBaHMs, €€ MPUOPUTETHBIC HANpaBJICHUS Kak
COCTAaBHOM 4YaCTU MOJUTHKHU KYyJBTYypbl TOJIEPAHTHOCTU U MYJBTUKYJBTypa-
JTU3Ma B COBPEMEHHOW A3zepOaiikaHcKoi PecmyOnmke Ha OCHOBE MHOTOBE-
KOBBIX HallMOHAJIbHO-IAYXOBHBIX LIEHHOCTEN U Tpaauuui. Hapsany ¢ apyrumn
napaMeTpaMHi TOCYAapCTBEHHOTO YTPABJICHUS, TAKUMU KaK OOIIECTBEHHO-
MIOJINTUYECKOE YCTPOWCTBO, TEXHOJOTHMHM JKU3HEIEATEIBHOCTH, CUCTEMBI
YIPAaBJIEHUS COLUMYMOM Ha30BEM 00JIaCTh KYJbTYpbl, 00pa3oBaHUsl, KyIbTyp-
HOW MoUTUKHA. OZHOM M3 OCHOBHBIX CHCTEMHBIX CJIara€MbIX COBPEMEHHOMU
KOHLENIMN Pa3BUTHs SBJISETCS HOBOE MOHMMaHHE O0pa30BaTEIbHOrO IMpO-
11ecca, 3HaYMMOCTh MPOBOAMMBIX pedopM M mpeodpazoBaHuil. Onupasce Ha
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BO3MOKHOCTH YHHBEpCAIU3alMN U TYMaHW3alUU 3HAHUH, He00XoauMo (op-
MUpPOBATh TaKWE MapagurMbl 00pa30BaHUs, KOTOpPbIE OYIyT CIIOCOOCTBOBAThH
COBEPILECHCTBOBAHUIO JyXOBHOM KYJIbTYPBI.
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TOLERANTLIQ ONONOLORI MODONIYYOTLORARASI
DIALOQUN TODQIQAT MOVZUSU KiMi

XULASO

Bu elmi moqalodo miiasir Azorbaycan comiyyatindo multikulturalizm
ideyalar1 vo tolerantliq madoniyyatino dair asas miiddealar miixtalif monbalar,
odabiyyatlar asasinda todqiq edilir. Homginin 6lkomizdo multikulturalizmin
dovlat siyasatinin torkib hissasi kimi, bozi miihiim xiisusiyyatlori tohlil edilir.
Multikultural doyarlorin va tolerantligin milli modaniyyatin torkib hissasi kimi
ohomiyyati aragdirilir. Xiisusi olaraq qeyd etmok lazimdir ki, multikulturaliz-
min Azarbaycan modeli humanizm prinsiploring ssaslanir. Bir magama diqqst
yetirmak lazimdir ki, etinasizliq vo milli déziimsiizlilylin hokm siirdiiyli miia-
sir diinyada multikulturalizm millatlor vo sivilizasiyalar arasinda smin-aman-
ligin bargorar edilmoasindos holledici rol oynaya bilor. Azorbaycanda milli vo
dini azliglara miinasibotdo hoyata kegirilon multikultural siyasot diinya icti-
maiyyati vo ayri-ayrt dovlotlor torofindon digqgotlo izlonilir. Modaniyyatlor
arasinda songimok bilmoyon miinaqisalor, miibahisali moqamlar fonunda
Azorbaycan multikultural 6lks olaraq shomiyystini qorumaqda davam edir.

Bundan slavo, elmi maqalado 6lkomizds humanitar yoniimlii tohsilin inki-
safinda aktual masalalor do nozordon kegirilir. Moaqalado milli madoniyyatin
mithlim cohatlorinin, eloco do moadaniyyatlorarasi dialoqun, tohsil prosesing
innovativ yanagsmanin ohomiyyoti vurgulanir. Eyni zamanda, Azorbaycan
Respublikasinda miiasir tohsilin humanistlogdirilmasi multikulturalizm saho-
sindo hoyata kecirilon dovlot siyasotinin torkib hissasi kimi Syranilir. Dévlot
idaragiliyinin ictimai-siyasi qurulus, hoyat foaliyyatinin togkili xiisusiyyatlori,
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sosial idaragilik kimi sahalori ilo yanasi, madeniyyat, tohsil, monavi doyarlorin
tobligini do miihiim struktur vahidlori kimi tosnif etmok miimkiindiir. Heg
siibhasiz, miiasir inkigafin asas torkib hissalorindon biri tohsil prosesinin tomol
prinsiplorinin dork edilmosi, hoyata kegirilon islahatlarin mahiyyatinin qobu-
ludur. Movceud voaziyyat vo ¢agdas hoyatin toloblori humanitar inkisaf sahosin-
do elm vo tohsilin yliksok inkisafini sortlondiron doqiq moévgelorin miioyyan
olunmasini zaruri edir. XXI asrin miiasir ¢agiriglart aparict humanitar ideyala-
rin tosnif edilmasi, diizgiin doyarlondirilmasi vo istifadosini 6ziindo ehtiva
edir.

Acgar sozlor: Azorbaycan, multikulturalizm, camiyyat, madaniyyatlorarast
dialogq, siyasat, tolerantlq.

Assist. Prof. Elnur Hasanoy

TOLERANCE TRADITIONS AS A SUBJECT OF
RESEARCH OF INTERCULTURAL DIALOGUE

ABSTRACT

In this scientific work, based on study of various sources and literature,
have been investigated important parameters of the ideas of multiculturalism
and the culture of tolerance in modern Azerbaijan. Some basic aspects of
multiculturalism as a state policy in our country are also characterized. The
factor of binary multicultural values and tolerance in the context of national
culture is emphasized. It is important to note that the Azerbaijani model of
multiculturalism is based on the principles of humanism. Multiculturalism
plays an important role in resolving conflicts between peoples and
civilizations, precisely when indifference and national intolerance prevail in
the international arena. The multicultural policy pursued by the Azerbaijani
government in relation to national minorities and religious groups is being
studied widely and with great interest by the states of the world. Against the
background of the tendency of increasing conflict situations, controversial
dialogues between civilizations, Azerbaijan nevertheless does not cease to
remain a multicultural country.

In addition, this scientific work examines topical issues of the
development of humanitarian education in our country. Importance of the
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priorities of national culture, intercultural dialogue, and innovative
approaches to the educational process is emphasized. The issue of the
significance of the humanization of modern education as an integral part of
the policy of multiculturalism in the Republic of Azerbaijan is also being
studied. Along with other parameters of public administration, such as the
socio-political structure, technology of life, social management systems, could
note such areas as culture, education, cultural policy. One of the main
systemic components of the modern concept of development is a new
understanding of the educational process, the importance of reforms and
transformations. The current conditions and modern needs of life require the
development of clear positions in the humanitarian field, ensuring a high level
of development of science and education. New challenges of the 21* century
determine the need for constant adjustment of leading humanitarian ideas,
their correct assessment and use.

Keywords: Azerbaijan, multiculturalism, society, intercultural
dialogue, politics, tolerance

Capa tovsiya etdi: s.f.d. A.S.Qanbarov
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SOMAVI KITABLARDA TOLERANTLIQ

Koniil Ohmadova,

BDU Sosial elmlar va psixologiya fakiiltasi
Falsafa tarixi va madaniyyatsiinaslq
kafedrasinin doktorant
konul.ahmadova@list.ru

XULASO

Sosial miinaqigelorin noévlorindon biri do dini ziddiyystdir. Diinyanin
hazirk: inkisaf marholosi gostarir ki, miinaqisolor daha ¢ox dini vo ya mozhabi
miixtalifliklordon gaynaqlanir. Yeni dini corayanlarin meydana ¢ixmasi onla-
rin ononovi dinlorlo garsiligh slagosini vo paralel olaraq birge yasamalari
masolasini giindoma gotirir. Bu magalods somavi dinlarin birgoyasayis onono-
si ilo bagl ortaq cohatlorini va dini qarsidurmalarin sobablorini aragdirmaga
calisdiq.

Moqalanin giris qisminds “tolerantliq” soziiniin liigovi-terminoloji mona-
s1, eyni zamanda, dini doziimliililylin hom Qoarbds, hom do Sorqds qisa olaraq
yaranma tarixi haqqinda moalumat vermayi moagasadouygun hesab etdik.

Daha sonra somavi dinlorin ayri-ayriliqgda tolerantliq ideologiyasini
miigoddos motnlordon vo tarixi faktlardan gotiirdiiylimiiz niimunslarls tosvir
etdik. Bundan olavo, moqalods yohudilorin, xristianlarin vo miisaolmanlarin
hom 6z aralarinda, hom do digor din monsublar1 ilo miinasibotlori todqiq
olunur. Bununla yanasi, Yohudiliyin vo Xristianligin dini doziimliilitys
miinasibati izah edilir, Islamin digor din mansublarina qarsi davranisi Qurani-
Korimdaki ayalorls sorh olunur.

Moqalanin natico qisminds somavi dinlorin siilhs vo omin-amanlia apa-
ran ortaq tolerantliq prinsiplorini 6no ¢okmoklo dinlorarasi dialoga nail
olmagin globallasan diinyamiza t6hfs veracoyi gonastine vardiq. Dinlorarasi
baris olmadig miiddotdo diinyada baris miimkiinsiizdiir ki, bu da forqli din
monsublarinin bir-biri ilo dialoq i¢indo olmalarini labiid edir. Arasdirma
zamani Qorb alimlorinin goriislori digqete alimus, rus, ingilis veo tiirk
dillorinds olan gaynagqlardan istifadoyo iistiinliik verilmisdir.

Acar sozlar: tolerantlq, doziimliiliik, fitrat, doziimsiizliik, ayri-segkilik,
miiqaddas kitablar.
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Sizin fikirlorinizlo razi deyilom, amma onlart azad
ifada eda bilmayiniz iiciin hayatimi fada edaram.
(F. Volter)

Giris

Miiasir dovrde dinlerarasi dialoq zamani tez-tez rastlanan sozlorden biri
toleranthiqdir. Bu s6z latin dilindo sifot kimi sabirli, fel kimi dézmak, dastak-
lamak, ohdasina gotiirmak monalarina golon “tolerare” kokiindon amoalo golir
(Skeat, 1994, 512-513). Ingilis dilindo “tolerance” sdzii liigatdo xoslanmayan
va qabul edilmayan bir seyin varligina miidaxilo etmadan icaza vermok,
bayanilmayan kimasa dézmak, manfi tasir edon nayasa moruz qalmaga davam
eda bilma qabiliyyatino sahib olmag kimi torclima olunur (Pearsall 2001,
1506).

Tolerantliq diinyamizda mdvcud olan comiyyatlorin zongin madaniyyatlo-
ro sahib olmasini, onlarin goriislorini gobul etmosok do, on azindan, onlara
hormot etmok demokdir. Eyni zamanda, miixtalif madoniyyatlors sahib olan
millatlorin harmoniyada birgoyasayis1 vo bir-birins anlayisla yanagmasi ehti-
yacidir. Tokco manovi borc olmayib, hamginin fikir, vicdan vo horokot azadli-
§1 naming yaranan siyasi vo hiiquqi bir zoruratdir. Tolerantligin osas moqsadi
horb madoniyyatinin siilh modeniyyati ilo ovozlonmasidir. Ilk baxigdan tole-
rantliq giizost, raziliq vo ya yumsaqliq kimi goriine bilar, lakin tolerantliq ilk
novbado, limumdiinya insan hiiquqlarinin taninmasi osasinda formalasan
imumi miinasibatdir. 9sas movzusu sosial ayri-seckiliya géz yummaq vo ya
kimasa gors 6z hiiquglarindan imtina etmok deyil, oksing, hor bir insanin 6z
se¢cimindo azad olmasi vo digorlorinin se¢imino hérmotlo yanasmasidir. Belo
ki, tolerantliq miixtslif inanclara, dillors, dinlora, irqlors, xarici goriiniislors,
forqli fikirlors, doyarlors vo davranislara sahib insanlarin yasadiglart miihitdo
0z individualliglarin1 qoruyub saxlamasidir.

Biitiin dinlorin do asas mogsadi insani istor diinya hoyatinda, istorso do 6l-
diikden sonra hiizura qovusdurmaqdir. Dinlorin hadofi baris vo amin-amanliq
olsa da, miigoddes motnlorde (“Miimtohine”, 8, “Hucurat”, 9, “Onfal”, 61,
“Nisa”, 94, “Yesua”, 2/4, “Cixis”, 20/1-17, “Qanunun tokrar1”, 5/6-22) insa-
nin hiizur va siilh icerisindos yasamali oldugu bildirilsoa do, homin dinlorin
inanc va soriat sisteminds ziddiyatli goriislorin olmasi buna bir sira ongallor
yaradir.

“Quranla miiqayisado Incildo daha ¢ox zorakiliq haqqinda bshs olunur.
Islamimn qilinc dini oldugu ideologiyas1 Qarbdo xagparastlor torafindon forma-
lasdirilmisdir. Hogiqat isa budur ki, xagl safarlori Islam sleyhina yénlondiril-
misdir” sozlori kegmis rahibo, hazirda ilahiyyatgr olan K. Armstronga
maxsusdur. Bu fikrin torofdarlar1 (C.Espozito, F.Cenkins va s.) tokca Islamin
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deyil, homg¢inin yohudi vo xristianlarin da qoddar vo zoraki dinloro sahib
olmasin1 tosdigloyirlor. islamdan 6nco halo godim dovrlorde yohudiler, Orta
asrlords iso xristianlar ham 6z din monsublarina, hom do digor din mensubla-
ria qarst zor totbiq etmislor. Yohudilikdo bunun bariz niimunslori Tovratda
movcuddur. Masalon, e. o. 1200-cii ildo Xanaan yshudilerin torpaqglar1 zabt
etmosi asl genosiddir (Killebrew, 2005). Daha sonra Tévratda Hozrot Musa-
dan sonra hakimiyysto golon Yesua Navin kitabinda soharlorin bir-bir qasb
edilmasi vo yerli xalglarin soyqirima moruz qalmasmni golomo almisdir.
Ammoreyalilarin doyiisii ilo bagl belo tosvir olunur: “Yesua dedi: «...Ancaq
siz dayanmayn, diismanlarinizi taqib edin va arxadakilari da qirin. Onlari
saoharlorina girmaya qoymayin. Allahiniz Rabb onlar: siza taslim ediby. Yesua
va Israil éviadlart diismani cox agir bir maglubiyyats ugradaraq tamamils
qurdr” (“Yesua”, 10/18-20) vo “Yesua o giin Maqqedani aldi, onlar: va onun
tarafinda olan biitiin adamlart tamamilo mahv etdi, bir adami bels, sag
buraxmadi” (“Yesua”, 10/28) .

Incildo iso bu ciir niimunalor sorh olunmasa da, buna oxsar faktlar tarixdo
movcuddur.

XI-XTII asrlords hayata kegirilon xa¢l sofarlori bunun on bariz niimunasi-
dir. 1099-cu ilds xaghlar Yerusalimin qala divarlarini yerlo bir edib sohorin,
demak olar, biitiin ohalisini qirmisdilar. Bundan slave, Romada 1184-cii ildo
qurulmus inkvizisiya mohkomslorini (Atalay, 2008, 24), daha sonra katolikls-
rin 1572-ci ilds qugenotlan (fransiz protestantlari, kalvinistlori) mohv etdik-
lori “Varfolomey gecosi’ni niimuna gostora bilorik. Qadin, usaq, qoca demos-
don bir nego giin davam edon soyqirimi naticosindo 3 mino yaxin qugenot
Oldiiriilmiis, qalanlar1 iso 6lkadon gagmislar. Qorb tarixgilori vo teologlar
Yohudiliyin vo Xristianligin qeyd olunan savaglarinin, ancaq ke¢misdo
miioyyon dovrlore aid oldugunu, lakin Islamin savas omrininin (cihadin)
biitiin dovrlora aid edildiyini vurgulayirlar. Bu goriigiin torofdarlart “Qilinc
ayosi’ni “Haram aylar (onlara méhlat verilmis ziilhicca, maharrom, safar,
rabiiilovval, rabiiilaxir, yaxud sovval, ziilgads, ziilhicco vo maharrom aylari)
cixinca miisriklori harada gorsaniz, 6ldiiriin, yaxalayib asir alin, habs (miiha-
sira) edin va biitiin yollarini-kegidlarini tutun. Lakin agar tévba etsalor, namaz
qulib zakat versalor, onlart sarbast buraxin (isiniz olmasin). Haqiqgaton, Allah
bagislayandir, rohm edandir!” (“Tovba”, 5) kontekstdon ¢ixararaq, ondan
Islam1 da goddar din kimi qolomsa verirlor. Halbuki Tévratda “Diinyanin bu
basindan tutmus o biri basina gadar olan xalglarin, yaxinda va ya uzaqda
vasayan atraf xalglarin tanrilarina sitayis etmaya sévq edarsa, ona uymayin,
dediklorina qulag asmayin, ona rahminiz, yaziginiz galmasin, sar amalini ort-
basdir etmayin; taraddiid etmadan onu 6ldiiriin. Onu dasqalaq edib éldiiranda
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dast birinci siz atmalisiniz, sonra qalan camaat. Onu 6lona qadar dasqalaq
etmoalisiniz, ctinki o, sizi Allahiniz Yehovanin, sizi Misirdan, kélolik evindan
¢ixaran Allahin yolundan dondarmak istoyirdi” (“Qanunun tokrar1”, 13/7-10)
yazildig1 halda, miisolman islam1 qobul etmoyon birini ilk névboda dinino
davat edir. Dinindon donmak istomayan “zimmi vergisini” ddomakle 6z inan-
cinda galir vo miisaolman torpaqlarinda azad yasaya bilir. Onlarin miihafizasini
miisalmanlar 6z boynuna gotiirlir. Yuxarida geyd olunan “Qilinc ayesi’nin
ardinca “Ogor (basqina ugrayan) miisriklordan biri sandon aman istarsa, ona
aman ver ki, Allah kalamim (Quram) dinlasin. Sonra (Islami gabul etmadiyi
taqdirds) onu amin-amanliq icorisinds olacagi yerina (miisriklorin yanina)
catdir. Canki onlar (haqqi) bilmayan bir tayfadwr!” (“Tovba”, 6) golon ayo
buna siibutdur.

Dini déziimliiliiyiin on bariz niimunasi olan islamda tolerantliq holo VI
osrdo formalasmisdi. Avropada iso 1598-ci ildo Fransada protestantlar vo
katoliklor arasinda ¢oxsayli miiharibalors son qoymaq mogsadils dini d6ziim-
liliik ideologiyasinin asas1 “Nant edikti”nin imzalanmasi ilo qoyulur. Belolik-
lo, deys bilarik ki, tolerantligin meydana golmasi Avropada XVI asra tosadiif
edir (baesa, [ToxBoiickuii 2012, 10).

Somavi dinlorde yuxarida geyd olunan miiharibs vo savas omrlori ilo ya-
nas1, insanlari yaxsi vo gozol omoallors tosviq etmok, sabitlik icindo yasamaga
yonlondirmak {iglin axirot inanci vo Oliimdonsonraki hoyatda oldo eds
bilocoklori miikafat motivasiya qaynagi kimi gostorilir. Bu li¢ dino moxsus
inanc asaslar1 — Allahin varligina va birliyine, malskloring, peygomboarloring,
axirot giiniing, connat vo cohonnomin varligina iman; humanizm prinsiplorino
sOykonan — fodakarliq, tovazokarliq, sevgi, morhomat, qorazsizlik, bagqalarina
sayg1, dirtstliik, hor ciir hagsizligdan ¢okinmok, odalotli olmaq, vicdanl
davranmaq vo s kimi oxlaqi doyorlorin coxu ortaq xarakter dastyir. Somavi
dinlords Tanr1 sevginin, yaxsiligin vo marhomatin qaynagi kimi tosvir olunur.

1. Tovratda toleranthq

Yohudiliya gore insanla Tanr1 arasinda bagin tomslini Hozrot Musa Sina
daginda On omri almaqgla qoymusdur. Bunun noaticosindo odalst, diizgiinliik,
morhomat, kdmoklogsma kimi moziyyatlor yshudilorden gézlonan xislatlor ola-
raq ifado edilir (Bponercku 2016, 7). Ictimai omin-amanligin saxlanmasi, ailo
soraitinds daxili hiizurun qorunmasi ii¢lin Tanriya inanmagq, etibar etmok, onu
sevmok vo hormot etmok lazimdir. Tovratda vo Talmudda qeyd olunan yshudi
diizgiin olmalidir: “Dediyin “ho”, haqiqi bir “ha” olsun; dediyin “yox”, haqiqi
bir “yox” olsun” (Babil Talmudu, Baba Mezia 59b). Homg¢inin, Tévratda s6z
gador davraniglar da diizgiin olmalidir (“Yaradilis”, 4/7). Marhomat mévzusu-
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na golinco, Tanr1 6zl yohudilore moerhomat gostardiyi kimi, onlarin da marhe-
motli olmasini istoyir (TOvrat vo Aftara 2007; Semot 126-129). Yohudilik ya-
radilis etibarilo insanlar1 borabor gormokdo, lakin se¢ilmislik anlayisi ilo bu
boraborliys forgli bir 6l¢ii slave edir, ancaq bu digor insanlarin yohudilogdir-
masi moaqsadini dagimir. Forqgli inanclara sahib millstlorin arasinda illor vo
osrlorboyu yasayan yohudilorin 6z inanclarini yasamada maneolora rast gol-
madikco, siyasi avtoriteto itast etdiklori vo ictimai barisa zoror vermodiklori
diqgoti calb edir. Yohudiliyin miigoddos matnlorini todqiq etdiyi zaman gorii-
riik ki, savasa yonlondiran ifadolorlo borabar, siilhii torifloyon vo onun aliliyin-
don bohs edon ismarislar da mévcuddur. Tovratda ayri-segkiliys yol vermodon
sabitlik icorisindo birgoyasayis formasi tolob olunur: “Heg kasdon gisas alma,
he¢ kima kin saxlama... Qonsunu oziin kimi sev...” (“Levililor”, 19/18), Tov-
ratda odalotlilik insanin gozol oxlaqi xiisusiyyetlorindon biri kimi togdim
olunur vo iman gatiranlordon dogrulug, pisliyi inkar, hagsizliga qars1 ¢ixma vo
s. kimi keyfiyyatlor istonilir: “Odalatli olanlar, hor zaman amalisaleh olanlar
neca xosbaxt insanlardw!” (“Mozmur”, 106/3), “Ordular Rabbi belo deyir:
"Diizgiin va adalatlo miithakima edin. Har kas bir-birina mahabbat vo moarha-
mat gostorsin” (“Zokoriyya”, 7/9). Yalniz Xristianligin meydana goldiyi ilk
dovrlorde Hozrat Isa vo torafdaslara gostorilon davramslar yohudilarin barig
nazariyyalarini iki yera boliir. Birincisi, yshudilerin 6z aralarinda olan miina-
sibatlordir ki, burada tolerantligin hokm siirdiiyiinii goriiriik. Ikincisi iso yahu-
dilorin forgli inanca sahib millatlorin arasinda yasamasidir ki, burada onlar
miixtolif din monsublarini siniflondirirlor. Yohudi olmayan “amim, zar, naha-
r1, tusav, mosummadim” va an ¢ox islonan “ger, qoy” ilo adlandirilir. Onlar
yohudi toplumunda yasayan irqon va ya dinon azliq toskil edon vo sonradan
yohudiliyi gqobul edanlordir (Baki 2002, 24-28; Demirci 2000, 31-34).

2. Incilda toleranthq

Xristianligda Tanr1 insana olan sevgi vo morhomatino géra oglu Isa
Masihi onlar {igiin qurban vermokls yaratdiglarinin giinahlarini bagislamisdir
(Katolik kilsasi Din vo ©xlaq ilkalori 2000, 69). Barisin vo rifahin manboyi
yend do Tanridir (2 Korinflilers, 13/11). Xristianliq dininin tomolindo sevgi
durur. Tanriya bagislama, sobir, qurban, stoisizm, asketizm, sevgi va altruizm
vasitosi ilo ¢atmaq olar (baesa, IloxBoiickuit 2012, 42). Yohudiliyin “géza
g6z...” (“Cixis”, 21/22-24) prinsipinin oksina olaraq hozrot Isa demisdir:
“Diismanlarinizi homisa sevin, siza nifrat edonlora homisa yaxsiliq edin, siza
lanat yagdiranlara hamisa xeyir-dua verin, sizi tohqir edanlor iiciin homisa
dua edin. Bir yanagina vurana o biri yanagini da ¢evir va iist paltarini
gotiirandan koynayini da asirgama. Kimsa sondon bir sey istoyanda ver. Son-
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don gotiiriilon seyi geri istama” (“Luka”, 6/27-30). Xristianlara xag¢h soforlori
vo inkvizisiya hadisolori ilo yanasi, diismonini sevmoyi, bir yanagina vuruldu-
gunda digor yanagm cevirmoyi tdvsiys edon Incil var (“Motta”, 5/39).
Xristianliq yarandig1 vaxtdan etibaron etnik monsoyindon, dinindon, irqindon
vo cinsindon asili olmayaraq insanlar arasinda forq qoymurdu. Markin
miijdesinde deyilirdi: “Isaya dedilor: “Miiallim, biz bilirik ki, Son etibarl
adamsan va heg kima torafkeslik etmirson. Ciinki insanlar arasinda farq qoy-
mursan va Allahin yolunu haqigata gora oyradirson” (“Mark™, 12/14), “Artig
Yohudi ilo Yunan, qulla azad, kisi ilo qadin arasinda forq yoxdur. Ciinki
hamimiz Masih Isada birsiniz” (“Qalatiyalilar”, 3/28), “Bilin ki, onlarin da,
sizin do Agamiz goéylordadir va O, insanlar arasinda torafkeslik etmaz”
(“Efeslilora”, 6/9). incildo dindo macburiyyat va zorakihigin sleyhina ¢ixan
ifadalor do mévcuddur: “Rabbin qulu davakar olmamalidir. Oksina, ham ilo
miilayim raftar etmali, 6yratmaya qabil, sabirli olmalidir” (2 Timutiy 2/24),
“.. Istadim ki, etdiyin yaxsilig macburi deyil, kéniillii olsun” (“Filimon™, 14),
“..Allahin siza havalo etdiyi stiriisiinii otarin. Ona zorla yox, koniillii va
Allahi razi salan torzdas, hagsiz qazanca hoaris olmadan, havasla nazarat edin”
(“1 Butrus”, 5/2), “Rabb belo deyir: “Odalaot va salehliklo raoftar edin.
Moazlumu zalimin alindan qurtarin. Qariba, yetima va dul qadina hagsizlig
etmayin, zorakiliq etmayin, bu yerda giinahsiz gan tokmayin” (‘“‘Oromya”,
22/3). Incilda odalat vo siilh do vacib yer tutur: “Zahira géra hokm etmayin,
adalatlo hokm edin” (“Yohya”, 7/24), “Miihakima etmayin ki, siz do
miihakima olunmayasiniz... Hanst olgii ila olg¢saniz, eyni olgii ilo do siza
olgiilocak” (“Matta”, 7/1-2), “...azad olmagimiz iiciin bizi azad etdi. Ona géra
do méhkom durun va yenidon kélaolik boyunduruguna tabe olmayin”
(“Qalatiyalilar”, 5/1), “...Imkan daxilind> bacardigca biitiin adamlarla siilh
icind> yasayin” (“Romalilar”, 12/18). Hozrot Isa inanc birliyini qardasliq
olaraq gorso do (“Mark”, 3/33), ardicillarina 6zlorino neco davranilmasini
istoyirlorsa, qarsisindakilara da o sokildo davranmalarini nosihot etso do
“Buna gora do insanlarin sizinlo neca raftar etmasini istayirsinizsa, siz da
onlarla ela raftar edin. Oslinda, Tovrat va Peygombarlorin kitabi da mahz
bunu deyir” (“Motta”, 7/12) tarixdo bunun oksini goriiriik. Xristianligin ya-
randig1 ilk dovrlords kilss intolerantligin bariz niimunasini gostorarak xristian
mozhoblori — qgnostiklor, manixeylor, puritanlar, yeretiklor vo s. ilo siddatli
miibarizoys baslamisdir. Hom forqli anlayisa monsub xristian mozhablori,
hom dos digor inanc qruplar1 “Miiqoddss savas” ad1 altinda hoyata kegon siddot
vo macburiyyat davranislarinin qurbani olmusdur (Eroglu 2004, 95).
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3. Qurani-Karimd»s toleranthq

Avropada XVI osrdon ziddiyyatli goriiglora sahib olanlar arasinda mocbu-
ri kompromis formasi kimi osasi qoyulan tolerantliq ideologiyast Orab
yarimadasinda Islamin golisi ilo bundan 10 osr ovvel meydana golmayo
baslamisdi. “Dinda macburiyyat (zorakiliq) yoxdur.” (“Boqora” 256) ayosi
Islam toleranthiginin siiar1 oldu. Islamdaki Tanr1 tasovviirii bu siiar1 dostoklo-
yacok sokildo ortaya qoyulmusdur. Quranda bunun on go6zsl niimunslorini
Allahin Rohman (rohm edon), Rohim (bagislayan), Vodud (yaratdiglarini
sevan), Solam (rifah vo barisin qaynagi), Momin (giiven veron), Qaffar (ofv
edon), Gafur (¢ox ofv edon), Ofiivv (ofvedici), Rauf (sofgoti bol olan) vo
Tovvab (tovbalori gobul edon) sifotlorinin tosvirinde gormok miimkiindiir.
Buna goro “toqva” kolmosi ilo ifado edilon qul-Allah oslagesi naticosindo
miisolmanin digor insanlara garst adalotli, morhomatli davranmasi, onu barisa
sovq edon, Ozii vo basqalarma qarsi hdrmotlo yanasmasi gozlonilir. Islam
biitiin insanlarin yaradilis etibari ilo barabar oldugunu séylayir (Illyros 2016,
67). Hor bir insan fitroton miisolman dogular, lakin sonra inancin1 segmokdo
azaddir vo se¢imi liclin 6zii soxson mosuliyyst dasiyir. Hozrot Mohommadin
imzaladigi Madino Konstitusiyasi bunun bariz niimunosidir (Hamidullah
1995, 188-201). islam yohudi vo xristianlar bagda olmaqla sabiilora vo mocu-
siloro “Ohli-kitab” vo “zimmi” statuslari tanimaqla onlarla ictimai sokildo
baris i¢cinds yasamagi gobul etmisdir (Esen 2010, 93-110). Eyni zamanda,
Islam nainki farqli din monsublarina adalotlo davranmag istoyir, homginin
ailo daxilindo, qohumlar vo qonsular arasinda da buna énom verir, morhomot
vo komoklosmoni dostokloyir. Islamda tolerant olmagin sortlori (Atgeken
2006, 46): nofsino sahib ¢ixmaq (Nocm 32), insanlarin qiisurlarini ortmok,
qozaba qalib golmok (“Ali-imran”, 134), bagislamaq (“Oraf”, 199), bad dua
etmomok, sui-zonn etmomok (“Hucurat”, 12), kibrli vo qiirurlu olmamaq
(“Logman”, 18), insanlara lag etmomok (“Hucurat”, 11) vo sobirli olmaqdir
(“Onfal”, 46). Qurani-Korim ictimai barisin tomin olunmasinda miisslmanlara
yol gostarir. Birlikde yasadiglart miixtslif inanc sahiblorini macbur etmomok
(“Bogora”, 256), iman azadligi Allah torofindon insanlara verildiyi ifads
edilorkon (“Kohf”, 29) forqli fikirlorin savas ilo deyil, danisiglar vasitosi ilo
hall olunmasimi xatirladir (“Hucurat”, 13). Homg¢inin birlikdo yasadiglari
toplumlardaki forqli anlayis vo inanclara qarst doziimlii olmaq buyurulur
(“Kafirun”, 6). Qurani-Korimin amrlarinds bir insanin hagsiz yers gatli, biitlin
bosariyyati 0ldiirmok monasina golir (“Maids”, 32) vo siilhiin osas oldugu
ifads edilir (Kizilabdullah 2016, 13-14).

Qurani-Korimin bozi ayslorindo ©hli-Kitaba qarst sort iislublar istifado
edilmigdir. Homin {slublar subyektiv olmayib, dogma baximindan obyektiv
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sokildos onlarin ifrat fikirlorine qarsi ¢ixis edon “San onlar: (yohudilari) biitiin
insanlardan, hatta miisriklordon do daha artiq yagsamaga haris gérarson.
Onlardan har biri istor ki, min il yasasin, halbuki (uzun omiir etmak) onlarin
he¢ birini axirat azabindan uzaqlasdirmaz. Allah onlarin no etdiklorini
gorandir!” (“Boqars”, 96), “Kitab (Tévrat va Incil) verdiyimiz kimsalor onu
(Muhommoadi) oz ogullarini tamdiglart kimi tanywrlar. (Buna baxmayaraq)
onlarin bir gismi, siibhasiz ki, haqiqati bila-bilo gizlodir” (“Bogora”, 146),
“Yohudilor dedilor: “Allahin ali baghdir!” Bu dediklaori s6za gora onlarin 6z
allori baglandi va lonata goldilor” (“Maida”, 64), “Yahudilor: “Uzeyr Allahin
ogludur”, xacparastlor da: “Mosih (Isa) Allahin ogludur”, - dedilar. Onlarin
agzinda gazon bu (bos) sozlor daha onca kiifr edanlorin (“malaklor Allahin
quzlaridir” - deyanlarin) sozlarina banzayir. Allah onlart oldiirsiin! (Allah on-
lara lanat elasin!) Neca da (valana uyub haqdan) déondarilirlor!” (“Tovba”,
30) ayolor, o dovriin yohudi vo xristianlarinin sohv diisiincolorine vo
miigoddos motnlorin yanlis tofsirlorino yonolir. Bunu anlamagq iigiin ayslorin
nazil olma sobobini vo soraitini aragdirmaq lazimdir. Mosolon, “(Ey
mominlar!) Kafirlorlo (doyiis meydaninda) qarsilagdiginiz zaman boyunlarin
vurun. Nahayat onlart maglub (silkiit) etdikda, (qagmasinlar deya, al-ayaqlari-
nt) kandirlo mohkam baglayin. Sonra da miihariba bitdikda onlar: ya (boyun-
larina minnat qoyub) maccani, ya da fidya miigabilinda azad edin! (Istasaniz,
asirlari bagislayib pulsuz-parasiz azad edor, ya onlart miibadila edor, ya da
miiayyan moablag pul, mal miiqgabilind> buraxarsiniz)” (“Mohommoad”, 4)
ayasindo sabitlik vaxti dinc shaliys qars1 deyil, miiharibs soraitinds diismono
qars1 savagmaqdan bohs edir. “Ogor onlar sizdon uzaqlasib getmasalor, siilh
taklif etmasalar va sizdon al ¢okmasalor, onda onlara harada rast galsaniz,
tutub o6ldiiriin. Biz onlarin aleyhina ¢ixmagq fiigiin sizo agiq forman verdik”
(“Nisa”, 91) vo “(Ey méminlor!) Sizinlo vurusanlarla siz do Allah yolunda
vurusun, lakin haddi asmaywn. Allah haddi asanlar: sevmaz!” (“Boagora”, 190)
ayolori iso miidafis xarakteri dasiyir.

Habelo, Qurani-Korimdo ©hli-Kitab: torifloyon “Onlarin hamist eyni
deyil. Kitab ahli icorisinda diizgiin (sabitqgadom) bir camaat vardir ki, onlar
gece vaxti sacda edarak Allahin ayalorini oxuyurlar. Onlar Allaha, axirat gii-
niina inanir, (insanlara) yaxst islor gormayi amr edir, (onlary) pis amallardon
¢caokindirir va xeyir islor gormakds yarisirlar. Onlar amali-salehlordandirlor”
(“Ali-imran”, 113, 114), “Musanin qévmii icorisinds haqq ilo doru yolu tapan
va onun sayasinda adalatlo davranan bir iimmoat vardwr” (“Oraf”, 159), “Kitab
verdiklarimiz (kitab ahlinin sona iman gatironlori) sona nazil etdiyimizao
(Qurana) sevinirlor” (“Rad”, 36), “(Qurandan) avval kitab vermis oldugumuz
kaslor (mémin yahudi vo xagparastlor) ona inamirlar. Onlara (Quran)
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oxundugu zaman: “Biz ona inandiq. Dogrudan da, Robbimizdon (nazilolmus)
haqdir. Biz ondan avval da miisalman (tokallahli, Allahin vahdaniyyatini gabul
edib yalniz Ona itaat va ibadat edon kaslor) idik!” - deyirlor” (“Qosas”, 52,
53) ayolor do mdvcuddur.

Noaticd

Aragdirmamizin naticesinds Somavi dinlorin  miigeddas matnlarini
incolodikdo din monsublarini hom barigsa, hom do siddoto istigamotlondiro
bilacok ifadolorin moveud oldugunu tosbit etdik. Masolon, Islam dinindo
“Qilinc ayasi’ni (“Tovba”, 5) kontekstdon ¢ixarsaq, silahla miibarizo aparmaq
on plana ¢ixar vo siilh, sobir, doziimliiliik ilo bagh 113 ayos gdérmozlikden
golinmis olar. Qurani-Korimdoki miiharibs omri ancaq, miisolmanlara vo dov-
latlorina qarsi edilon bir hiicum, yaxud onun tohliikesizliyini agiq sokilds bir
tohdidin mévcudlugu halinda kecorlidir. He¢ bir ayodo miisolmanlara garst
savas acmayan qgeyri-miisalmanlarin 6ldiiriilmasi haqqinda ays/omr yoxdur.
Qeyd olunan ays tarix noqteyi-nazardon siilh miiqavilasini pozub miisalman-
lara gars1 savasan mokkoli miisriklori nozords tutur. Xristianligda ekskliiziv
nazar noqtasi, ligiincii diinya dlkslorindo aparilan missionerlik foaliyyatlori
digor din monsublarina qarst monfi davraniglarin inkisafina vo yerli millstlor
arasinda narahatciliga sobab ola bilor. Yohudiliyin iso se¢ilmiglik mofhumu,
On omrin ancaq yshudilorlo hiidudlanmasi diger din monsublari ilo onlar
arasinda anlasilmazliqlara gatirib ¢ixarir.

Bu baximdan, hor ii¢ dinin miiqgoddos kitablar1 qorozsiz, tarixi faktlar
isiginda, sahib oldugu modoni miras vo anlayis goz oniindo tutularaq motndon
qoparilmadan mana igorisinds olo alinmalidir. Buna goérs do dinin tomallorinin
dogru anlasilmas1 va diizgiin tofsiri liglin miigoddes matnlorin dillorini, homin
dillora sahib madoniyyatlorin maziyyatlorini vo onlarin yarandigi miihiti vo
saraiti bilmok vacibdir. Beloliklo, somavi dinlor arasinda teoloji masololords
dialoq miimkiin deyildir. Iqtisadi, sosial, madani, elmi, oxlaqi vo s. sekulyar
vo limumbagari masalalorde dialoq imkan daxilindadir. Dialoqun merkezinda
dinlorarasi siilhs yol tapmaq vo onu davam etdirmoys sorait yaratmaq durur.
Somavi dinlor birgoyasayis ononssini uzunmiiddatli edo bilmalari {i¢iin hor ii¢
din mansublar1 aralarindaki movcud forqliliklori deyil, dialoga imkan yarada
bilocok orta noqtolori osas almalidirlar. Allahin yaratdigi insanlarin dillori,
dinlari, ronglori, mozhablori, pesolori, irqlori forqli ola bilor. Homin forglilik-
lors sahib insanlarin tok bir din iizra bir yera golmalori miimkiin olmasa bels,
ortaq oxlaqi doyorlor otrafinda toplanmalart miimkiindiir. Neco ki, orkestrds
dirijor forqli musiqi alatlorini bir-birino qarismadan birgo saslondirarok moh-
tosom bir asor yarada bildiyi kimi, comiyyastlor do forqliliklors baxmayaraq
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bir-birini mohv etmadon homroy yasaya bilmolorini tomin edon oxlaqi sistem
qurmalidir.

Qloballasan diinyada tolerantliq prinsiplorinin gliclonmasi avazina toassiif
ki, onlarin zoiflomosinin sahidi olurugq. XXI osrdo elmin vo texnologiyanin
inkisafi ilo insanlarin kamillogsmasini gozladiyimiz vaxt, nainki dinlor arasi,
hotta mozhoblor arasi miinaqisolorin artmasina sahid olurugq. Bunun sobabini
do ikili standartlarda, siyasi tesirlorde vo diinya dovlstlorinin adalatsizliyinde
goriiriik. ©gor masalo, sadoco, somavi dinlors qalsaydi, dini doztiimliiliiyiin vo
tolerantligin etikasi sorhad tanimazdi. Qadim tolerantliq snanasi miiasir qlobal
dayisikliklor dovriinds aktuallasar vo hoyati ohomiyyat qazanardi. Hal-hazirda
dini doztimliilik miixtslif inanc monsublarinin birgoyasayisini siilh, sabitlik
vo omin-amanliq igorisindo tomin edon yegano xilasedici bir bag olardi.
Madoaniyystin on vacib elementi olan tolerantliq indiki dovrds forqli inanc,
adot, ononays vo diinyagdriisiine sahib olan insanlarin ictimai vohdatinin zoru-
ri sorti kimi gobul edilor vo yasadigimiz comiyyastin osas axlaqi prinsiplorin-
don biri hesab olunardi. Somavi dinlorin morkozindo Tanri, onun sah asori —
insan vo digor varliglara hormat prinsipi dayanir. Miixtolif din mansublarin
baris igarisinds stabil hoyat siiro bilmolori ti¢iin dinlorarasi dialoqun aparilma-
s1 ictimai siilho gedon yolda birinci addimdir. Insanlar arasinda diinya miqya-
sinda saglam qaynagqlar vasitasi ilo dini maariflondirms iss ikinci addim hesab
edilo bilor.

“Ogor Allah istasaydi, sizi (eyni sariata tabe)

vahid bir timmat edordi. Lakin (bu miixtaliflik)
Allahin verdiklari ila sizi imtahan etmasi tictindiir.
(“Maida”, 48)
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Kenyno Axmeooea
TOJEPAHTHOCTBb B ABPAAMUYECKHUX KHUT'AX

PE3IOME

OnuH U3 BUIOB COIMATBHBIX KOH(IUKTOB — 3TO penurno3nbiii. CoBpe-
MEHHBIM 3Tall pa3BUTUS MUpa IOKa3bIBaeT, YTO KOH(IUKTHI B OCHOBHOM
BBI3BaHbI PETUTHO3HBIMH HIIM CEKTAaHTCKUMHU pa3inuusMU. BO3HHKHOBEHUE
HOBBIX PEIUTHO3HBIX ABUKEHUHN TTOJHUMAET BOMPOC 00 UX B3aMMOJICUCTBHUH C
TPaAULIMOHHBIMU PEIUTUSIMU U MX MapajjieIbHOM COCYIIECTBOBAaHUU. B 3Toii
CTaTh€ MBI MOMBITATUCH U3YUYUTh OOIIME YepPThl ABpaaMHUECKUX PEIIUTUH C
TPaAULIUAMU COCYIIECTBOBAHUS, M PUYHHBI PETUTHO3HBIX KOH(IUKTOB.

Bo BBeieHHM K CTaThe MBI COWIH IEIECO00Pa3HBIM J1aTh HHPOPMAIHIO O
JIEKCUKO-TEPMUHOJIOTUYECKOM 3HAYEHUH CJIOBA «TOJEPAHTHOCTH», a TAKXKE
KpaTKOM HMCTOPUM BO3HUKHOBEHHUS PEIUTMO3HOW TOJEPAHTHOCTHU, KakK Ha
3anaze, Tak 1 Ha BocToke.

3aTeM MBI ONHUCATU UJCOJIOTHIO TOJIEPAHTHOCTH ABpaaMUYECKUX DPEIv-
TUI OTAETHFHO Ha OCHOBAHWHU IIPUMEPOB M3 CBSIIEHHBIX TEKCTOB M HCTOPUYEC-
kux ¢aktoB. Kpome 3T0r0, B CTaThe UCCIACAYIOTCS OTHOILICHUS MEXIY €Bpes-
MU, XpUCTHAHAMH U MYyCYyJbMaHaMH, KaK MEXIy cOOOM, TaKk U C MpeJCTaBH-
TENSIMU APYTUX peiauruil. B To ke Bpemsi 0ObSICHAETCS OTHOIICHUE WyAan3Ma
U XPUCTHAHCTBA K PEIUTHO3HOM TEPIHMOCTH, a OTHOIICHHE HcIaMa K Mpe-
CTaBUTEIISIM JIPYTUX PEIUTHA OOBSCHSIETCS C TOMOIIBIO asToB CBSIICHHOTO
Kopamna.

B pasnene 3axiroueHue CTaThbu MbI MPUIILUIA K BBIBOJY, YTO JOCTHKEHUE
MEXPETUTHO3HOT0 Jrajora MmyTeM MPOJABIKEHHUS OOIIMX MPHUHIIUIIOB TOJe-
PAHTHOCTH ABpPaaMHUYECKUX DPEJIUTUH, BEAYLUIUX K MUPY U OJaromnoyyduio,
BHECET CBOHM BKJIAJ B Haml rinobanusupyromuiics mup. [loka HeT Mexxpenuru-
O3HOI'0 MHpa, MUP BO BCEM MHUpPE HEBO3MOKEH, YTO 3aCTaBJISET JIIOAEH paz-
HBIX PEJIMTUI BECTU IUAJOr JApYyT ¢ ApyroM. B Xoje uccnenoBaHus yuuThIBa-
JUCh B3TJSIBI 3aMaJHBIX YYEHBIX, MPEANOUYTEHHE OBLJIO OTAAHO HCIOJIbB30-
BaHHWIO UCTOYHUKOB HA PYCCKOM, aHTJIMHCKOM U TYPELKOM SI3bIKAX.

Knroueewvie cnosa: mojiepannHocmys, mepnumocnib, Hamypa ueloseKkda,
()uCKpuMuHauuﬂ, C6AUlEeHHble NUCAHUAL.
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Konul Ahmedova
TOLERANCE IN THE ABRAHAMIC BOOKS
ABSTRACT

One type of social conflict is religious. The current stage of development
of the world shows that conflicts are mostly caused by religious or
denominational differences. The emergence of new religious movements
raises the issue of their interaction with traditional religions and their
coexistence in parallel. In this article, we have tried to examine the common
denominators of the Abrahamic religions in the tradition of coexistence and
the causes of religious conflicts.

In the introductory part of the article, we considered it expedient to
provide information on the lexical-terminological meaning of the word
tolerance, as well as a brief history of the emergence of religious tolerance in
both the West and the East.

Then we have described the ideology of tolerance of the heavenly
religions separately with examples taken from sacred texts and historical
facts. In addition, the article examines the relationship between Jews,
Christians, and Muslims, both among themselves and with members of other
religions. At the same time, the attitude of Judaism and Christianity towards
religious tolerance is explained, and the attitude of Islam towards members of
other religions is explained in the verses of the Holy Quran.

As a result of the article, we came to the conclusion that achieving
interfaith dialogue by promoting the principles of common tolerance of
Abrahamic religions leading to peace and tranquility will contribute to our
globalized world. As long as there is no inter-religious peace, peace in the
world is impossible, which makes it necessary for people of different religions
to be in dialogue with each other. During the research, the views of Western
scholars were taken into account, and the use of sources in Russian, English
and Turkish was preferred.

Keywords: tolerance, compassion, nature, intolerance, discrimination,
holy books

Capa tovsiya etdi: f.f.d., dos. A.A.Qafaov
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“Din arasdirmalar1” jurnalinin nasr qaydalar

Azorbaycan Ilahiyyat Institutunun (All) “Din arasdirmalar1” jurnali Azor-
baycan Respublikasinin Prezidenti yaninda Ali Attestasiya Komissiyasinin
(AAK) elmi jurnallar qarsisinda qoydugu taloblora va beynslxalq standartlara
uygun sokilds ilds iki dofs nosr olunur. Jurnalin redaksiya heyatinin tizvlori
Azorbaycanla yanasi, Tiirkiya, Rusiya, Iran vo Isvecro kimi 6lkolords foaliy-
yot gostoron niifuzlu alimlordir. Magqalsalars verilon royds ray¢ilorin anonimli-
yi qorunur. Olkomizds va xarici dlkalorda foaliyyot gdstoren bir ¢ox alimin
ilahiyyat, falsofs, psixologiya, sosiologiya vo digor elm saholorine dair moqa-
lalori ¢ap olunur.

“Din aragdirmalar1” jurnalinin nasr qaydalari agagidakilardir:

1. Elmi macmuays toqdim edilon mogqalolor AAK-mn vo Ali-nin dévri
elmi nosrlorin qarsisinda qoydugu toloblora cavab vermalidir.

2. Elmi macmuodoki maqalalor daha avval nogra togdim edilmomis yeni
osorlor olmalidir.

3. Toqdim olunan yazinin avvalindo magalonin adindan sonra miisllifin
adi, isladiyi miiassisa vo elektron poct tinvani gostorilmalidir.

4. Xiilass va acar sozlor, on azi, 3 (li¢) dilde (moqalonin yazildig dil, rus
vo ingilis dillorinds) verilmolidir. Xiilasalorin hacmi 200-250 sdzdon ibarat
olmalidir. Hor bir xiilasads moaqgalonin vo miiollifin ad1 tam gostorilmalidir.
Xiilaso vo agar sozlor moqalonin yazildigi dilde girisdon avval, diger xarici
dillords iso adabiyyat siyahisindan sonra yerlasdirilmalidir.

5. Moqalonin miixtalif dillordoki xiilasslori bir-birinin eyni olmali va
maqgalonin mozmununa uygun golmolidir. Misllifin goldiyi elmi natico, isin
yeniliyi, shamiyyati va s. xiilasads y1gcam sokildo qeyd olunmalidir.

6. Mogalonin motni “A4” formatinda, “Times New Roman” 12 sriftlo,
yuxaridan vo asagidan 2 sm, soldan 3 sm, sagdan 1 sm masafs, 1 intervalla, 1
(bir) niisxads (hamginin elektron formasi kompakt diskdo) olmalidir.

7. “Din aragdirmalar1” jurnali Azorbaycan, tiirk, rus, ingilis vo orob
dillorinds hazirlanmig elmi mogalslori gobul edir.

8. Mogqalo elmi doracasi olan soxsin royi ilo birgo miislliflorin 6zlori
torofindon redaksiyaya (Azorbaycan Ilahiyyat Institutu, Azerbaycan, Baki
soh., AZ1141, Ohmod Comil, 41A) toqdim edilmalidir. ©lyazma miislliflor
torofindon miitloq imzalanmali vo onun redaksiyaya toqdimedilmo tarixi
gostorilmalidir.

9. Mogqalonin elektron niisxosi redaksiyanin asagidaki pogt {invanina
gondorilmoalidir: journal@ait.edu.az



256 Din arasdirmalar 2 (5), 2020

10.Movzu ile bagli elmi manbalars istinadlar vacibdir. Maqalads istinad-
lar gostorildiyi yerdon sonra, motorizs igorisindo miiollifin soyadi, nosr ili vo
sohifonin némrasi ardicil verilmolidir. Mas.: (Bilinyadov 2007, 17-21).

Ogor bir miiallifin eyni ildo ¢ap olunmus iki vo daha artiq osori varsa, bu
halda (Biinyadov 2007 (1), 31-36) vo ya (Biinyadov 2007 (2), 42-55) kimi qeyd
olunur. Mogalonin sonunda odobiyyat siyahisinda soyadi, ad1 vo nasr ili gosto-
rildikdon sonra, métorizo igarisindo bir vo ya iki roqomlori geyd edilir. Mas.:
(Bilinyadov Ziya (2007/1), 31-36) va ya (Biinyadov Ziya (2007/2), 42-55).

11.Moaqalads on sonda adobiyyat siyahist verilmalidir. Odabiyyat siyahi-
sinda gostorilon hor bir istinad haqqinda molumat beynoalxalq elmi-todqiqat
iisuluna vo AAK-1n taloblorine uygun olaraq, bu formatda verilmalidir: miisl-
lifin soyad1 va adi; nosr ili (il); kitab; moqalo; simpozium va digorlorinin tam
adi1 (ogor varsa, torciimo edonin adi va soyadi); nasr yeri; nosriyyatin adi.

12.Magqalslords son 5-10 ilin elmi mogqalslorino, monoqrafiyalarina vo
digar etibarli manbalors do miiraciot olunmalidir.

13.Magalonin timumi hocmi 6-15 sohifodon ibarot olmalidir.

14.Elmi aragdirmalarin yazilma tisullarina uygun, beynoslxalq standartlara
cavab veron maqalslords girig, natica vo an azi, 2 (iki) yarimbasliq olmalidir.

15.Misllif maqalonin keyfiyystino, gostorilon faktlarin hoqiqiliyino vo
digor molumatlara gors cavabdehlik dasiyir.

16.Har bir maqalade UOT indekslar vo ya PACS tipli kodlar gdstarilmali-
dir.

“Din arasdirmalart” jurnali 2020-ci ildon AAK torofindon falsafo va
psixologiya iizra elmi maqalalorin dorc olunmast tovsiya edilon dovri elmi
nasrlarin siyahisina daxil edilib.
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Publication guidelines for the Journal of Religious Studies

The Journal of Religious Studies is published biannually in accordance
with the requirements of the Higher Attestation Commission under the
President of the Republic of Azerbaijan for academic journals as well as
international standards in this field. The editorial board consists of local as
well as international academics from different countries such as Turkey,
Russia, Iran and Switzerland. Peer reviewers’ anonymity is protected. The
journal publishes articles on religion, philosophy, psychology, sociology and
other fields written by both local and international scholars.

Publication guidelines for the journal are as follows:

1. Manuscripts should be prepared in accordance with the publication
rules of the Higher Attestation Commission (HAC) and Azerbaijan Institute
of Theology.

2. Articles submitted for publication should be a new research that are
previously unpublished.

3. Author’s name, affiliation and e-mail address should follow the title of
the article.

4. The abstract and keywords should be written beneath the author’s
name at least in three languages (English, Russian and the language of the
article). The word count for summaries is 200-250. Abstracts should display
titles of articles and author names fully. Abstract and keywords should
precede the introduction. Translations of abstracts should follow the reference
list.

5. Abstracts written in different languages should be the same as the
original and should coincide with the content of the article. They should
highlight the findings, novelty and importance of the article.

6. The text of the article should be in A4 paper size, Times New Roman,
12 pt font size, with single space. The left margin should be 3 cm and right
margin 1 cm. Top and bottom margins should be 2 cm.

7. Articles can be written in Azerbaijani, Turkish, English, Russian as
well as Arabic and should have one hard copy (electronic forms on CD).

8. The article and the review by an academic expert should be submitted
in person by the author to the editorial office (Azerbaijan Institute of
Theology, Azerbaijan, Baku, AZ1141, Ahmad Jamil 41A). The author should
write the submission date and sign the paper before submission.
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9. Articles should be sent to journal@ait.edu.az.

10.Citations should be given in brackets indicating author’s surname,
publication date and pages, e.g. (Bunyadov 2007, 17-21).

If an author has two or more works published in the same year, the
citations will be given as follows: (Bunyadov 2007 (1), 31-36) or (Bunyadov
2007 (2), 42-55). Authors should note 1/2 in brackets after the the surname,
name and year of publication in reference list, e.g. (Bunyadov Ziya (2007/1),
31-36) or Bunyadov Ziya (2007/2) 42-55).

11.Reference list should be written at the end of the article. It should be
arranged in accordance with Higher Attestaion Comission requirements:
Author's surname and name; publication year; book; article; full name of the
symposium or other events (name and surname of the translator); publishing
house; publisher’s name should be indicated.

12. Articles should refer to scientific articles, monographs and other
reliable sources of the last 5-10 years.

13. The total volume of the article should be 6-15 pages.

14. Articles should include introductions, conclusions and at least two
chapters.

15. Authors are responsible for the quality, authenticity and other issues
concerning articles.

16.UOT and PACS numbers should be included.

As of 2020, the Journal of Religious Studies was included in the list of
recommended philosophy and psychology publications approved by the
Higher Attestation Commission under the President of the Republic of
Azerbaijan.
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IIpaBuia nydaukanum B :xKypHaJie «Pe1uruo3nplie ucciae10BaHUI»

B cootBeTcTBUU ¢ TpeOOBaHUAMH, MPEAbIBIsIEMbIMU BrIciiei arrecra-
nuonHoi komuccuer (BAK) mpu [Ipesunente Azepobaiimxanckoit Pecry6mm-
KM K Hay4YHBIM XypHaJlaM, U MEXJIyHapOJHBIMH CTaHJapTaMu, >kypHain «Pe-
JUTHO3HBIE HCCenoBaHus Azepbaiixanckoro nuctutyta Teonorun (AUT)
BBIXOJMT JIBa pa3za B roj. UneHaMu peJakiuu >KypHaja SIBISIIOTCS BIUSATEb-
HBIE yueHble, paboTaromue B yueOHbIX 3aBeaeHusx AzepOaiimpkana, Typuuu,
Poccun, Upana u IlBelinapun. B peneH3nsax Ha CTaThIO COXPAHSETCS aHO-
HUMHOCTb PELIEH3eHTOB. B xypHane myOIUKYIOTCS CTaTbd MHOTHX YUYEHBIX
AzepOaiiypkana W 3apyOSKHBIX CTpaH B cdepe Teosoruu, (Guiocoduw,
MICUXOJIOTHH, COIIMOJIOTHH U JPYTHX HAYYHBIX cepax.

CraTtbu, mpencTaBi€HHbIE sl MyOauKauuu B KypHalle «Pemurnosnsie
UCCIIEIOBaHUS JOJKHBI:

1. CootBercTBOBaTh TpeOoBaHusAM, npeabsBiasiembiM BAK um AUT k
MEePUOANYECKUM HAyYHBIM H3TaHUSM.

2. BeITh HOBBIMHU, HE TIPEICTABICHHBIMU PaHee IS Ty OTHKALIUH.

3.B nauane npencraBieHHON paOOThI 32 HA3BaHHWEM CTAaTbU YKa3bIBAeTCA
UMs1 aBTOpa, €ro (ee) MecTo pabdoThl U aAPEC IEKTPOHHOM MOYTHI.

4.Pe3toMe U KIIIOYEBBIE CJOBAa MPEAOCTABISIOTCS KaK MHUHUMYM Ha 3
(Tpex) s3bIKax (sA3bIK, HA KOTOPOM HalMcaHa CTaThsl, PyCCKUI U aHTTIMHCKUN
sa3bIK). KonuuectBo cnoB B pestome: 200-250. B kaxxaoM pesromMe yKa3bIBaeT-
Csl Ha3BaHHUE CTaTbU U UMs aBTOpa. Pe3toMe U KitodeBble CJIOBA Ha SI3bIKE, HA
KOTOpPOM HaIlMCaHa CTaThsl, yKa3bIBAIOTCA 710 BBEICHUS, a HA IPYTHUX SA3bIKAX —
[IOCJIE CIHMCKA JINTEPATYPBI.

5.Pe3tome Kk cTaThe Ha PA3IUYHBIX S3bIKAX JOJDKHBI 110 CMBICITY U CTPYK-
Type TOJHOCTBIO COOTBETCTBOBATH JIPYT JAPYry. B pestome B kpaTkoit hopme
MPEIOCTABIIACTCS HAyUYHOE 3aKII0YeHHEe, K KOTOPOMY IpHILET aBTOP, HOBU3HA
U IIPaKTHYeCcKas 3HAaYUMOCTb pabOThI U T.1.

6. @opmat TekcrTa ctatbu «A4y, pazmep mpudta «12», oTcTyn cBepXy H
CHM3Y 2 cM, clieBa 3 cM, crpaBa | cM, MEXCTpOUHBIA MHTEpBaN 1, MpUPT
«Times NewRoman» B ogHOM 3K3eMIUIsIpe (TakkKe B DJIEKTPOHHOM BHUJE HA
KOMITaKT-/IHCKE).

7. KypHan «Penuruosnsie HCCIEIOBaHUS» TNPUHUMAET CTaTbe Ha
azepOailKaHCKOM, TypEIIKOM, aHTJIMHCKOM, PYCCKOM M apaOCKOM SI3bIKaX.

8. CtaTthst mpenoCTaBiseTCS B PENAKIUIO KypHalla CaMUM aBTOPOM
BMECTE C OT3BIBOM JIMIIA, UMEIOLIEr0 yYEHYI CTeneHb (A3epOaiiikaHCKuid
MHCTUTYT Teonoruu, AsepOaimpkan, r. baky, AZ1141, yn. Axmena [xamuns
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41A). Pykonuce cTaThil B 00s13aT€ILHOM TOPSIIKE MOJIMUCHIBACTCS aBTOPOM,
TaKXe yKa3bIBAETCs JlaTa MPEJICTABICHHS CTaTbU B PEIAKIIMIO.

9. ONEeKTPOHHBIA  HK3EMIUIAP CTAaThM HEOOXOJUMO TNPHUCIATh Ha
3JIEKTPOHHYIO MOYTY journal@ait.edu.az.

10. BaxHO yka3aTh CCBUIKM Ha HayuyHble MCTOYHMKH IO TeMme. B craThe
[I0CJIE CCBUIOK B CKOOKE IOCIIEeN0BATEIbHO YKa3bIBAlOTCS MHMIIMAIBI aBTOPA,
roJl U3JaHusl CTaTbu U HOMED cTpaHuLibl, Harpumep: (bynustos 2007, 17-21).

Ecin y ogHoro m Toro ke aBTOpa €CTh JBa WJIM HECKOJBKO CTaTeH,
HareyaTaHHBIX B OJJHOM U TOM € roJly, B TaKOM Cllyyae yKa3bIBaeTcs Tak:
(bynusaros 2007 (1), 31-36) unu xe (bynusaros 2007 (2), 42-55). B koHue
CTaTbU B CHIMCKE JMTEpATyphbl MOCIE YKa3aHUS UMEHH, paMMIMM U ToAa
U3JaHNA, B CKOOKax oTtmeuaetcs mudpa 1 wim 2, nanpumep: (BynustoB 3us
2007/1), 31-36) unu (bynusaros 3us (2007/2, 42-55).

11. B xoHIle cTaThu yKa3bIBaeTCs CIUCOK JuTeparypsl. Mudopmarus mo
KaX/10ll CChIJIKE B CHHMCKE JMTEPATyphbl NPEOCTABISAETCS B COOTBETCTBUH C
MEXIyHapOAHOM METOAOJOTHMEl Hay4HbIX HCCIIEJOBAHUW M TpeOOBaHUAMU
BAK B crneayromeMm ¢opmarte: dbamMunus U uMs aBTOpa; ToA U3gaHus (Tox);
KHUTa; CTaThs; MIOJIHOE HAa3BaHHE CUMIIO3UYMA U JPYrux (Ipu HAIUYUH, UMS
U paMuIIMs IePEeBOAYMKA); MECTO U3aHUs; Ha3BaHUE U31aTeIbCTBA.

12. B cratbe HEOOXOAWMO NaTh CCHUIKM Ha HAay4YHBIE CTaThbH, MOHO-
rpadum U Apyrue HaJAeKHbIe UICTOYHUKY nociaeanux 5-10 ner.

13. O6muii 06bem cratbu: 6-15 cTpanui.

14. CtaTtby, COOTBETCTBYIOIINE METOJAM HalMCaHHWs HAYYHBIX HUCCIEO-
BaHWN M OTBEYAIOUIME MEXIYyHApOAHBIM CTaHAAapTaM, IOJDKHBI BKIJIIOYATh
BBEJICHUE, 3aK/II0UYEHUE U KaK MUHUMYM 2 (J1Ba) [10/13ar0JI0BKA.

15. ABTOp HeceT OTBETCTBEHHOCTh 3a KAay€CTBO CTaTbH, JOCTOBEPHOCTh
(bakTOB U APYryro HHPOPMALIMIO, YKa3aHHYIO B CTaThe.

16. B xaxxnoii crathe ykaspiBatoTcst unjekcbl UOT u xoas! Tuna PACS.

Kypnan «Penucuosnvie ucciedosanusy ¢ 2020 200a exnouen BAK 6
CRUCOK NepUOOUHeCcKUX HAYUHBIX U30AHUU, PEKOMEHOOBAHHLIX K NYyOIuKayuu
HayyHulx cmametl 8 001acmu GuIocoduu U NCUXOI02UMU.
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“Din Arastirmalar1” Dergisi Makale Yazim Kurallar

Azorbaycan lahiyat Enstitiisii'niin (All) “Din Arastirmalari” dergisi
Azorbaycan Cumhurbagkanligi Yaninda Ali Attestasiya Komisyonu nun
(AAK) siireli akademik dergiler i¢in belirledigi olgiitler dogrultusunda ve
uluslararas1 standartlar uyarinca yilda iki kez yaymlanmaktadir. Derginin
yaym kurulu iiyeleri Azerbaycan, Tiirkiye, Rusya, Iran ve Isvicre'de calisan
etkili bilim adamlaridir. Makalelere iliskin degerlendirme raporlar1 derginin
hakem kurulu tarafindan yapilmaktadir. Makaleyi degerlendiren hakem
kurulu iiyelerinin isimleri Derginin yayn ilkeleri geregi gizli tutulur. All Din
Arastirmalar1 dergisinde ilahiyat, felsefe, psikoloji, sosyoloji ve b. alanlarda
yerli vo yabanci akademisyenlerce yazilan makaleler yayinlanmaktadir.

“Din Aragtirmalar1” dergisinin makale yazim kurallar1 sdyledir:

1. Dergi i¢in takdim edilen makaleler Azerbaycan Cumhurbaskanligi
Yaninda Ali Attestasiya Komissyonu nun (AAK) siireli bilimsel yayinlara
iliskin ydnergesinde belirtilen lgiitler ve Azerbaycan ilahiyyat Enstitiisii niin
makale yazim kurallar1 uyarinca hazirlanmasi gerekir.

2. Basim i¢in dergiye takdim edilen akademik ¢alismanin daha once hig
bir dergide yayinlanmamis olmas1 gerekir.

3. Makalenin ilk sayfasinda makale adi, yazar adi, ¢alistigi kurum ve
iletisim bilgisi (e-mail ve ya telefon) belirtilmelidir.

4. Makalenin 6zeti ve anahtar kelimeleri (biri makalenin ve 6zetin yazil-
dig1 dil olmakla) en az 3 (ii¢) dilde (makalenin yazildig1 dil, Rus ve Ingilizce)
olmalidir. Ozetlerin 200-250 kelime civarinda olmas1 gerekir. Her ii¢ dildeki
Ozetde yazarin adi1 vo soyadi agikca belirtilmelidir. Ayrica, makalenin yazildi
dildeki 6zet ve anahtar kelimeler makalenin giris bolii-miinden 6nce, yabanci
dildeki 6zet ve anahtar kelimelere ise makalenin sonunda kaynakc¢adan sonra
yer verilmesi gerekmektedir.

5. Makalenin yabanci dillerdeki ozetleri konu geregi ayni icerikde
olmali, konuya iligkin aragtirmanin 6nemi ve yazarin arastirma sonucu geldigi
sonug ve iddialar ana hatlartyla 6zet kisminda agikca belirtilmelidir.

6. Makale metni “A4” formatinda, “12” Olciitlii harflerle, yukaridan ve
asagidan 2 sm, soldan 3 sm, sagdan 1 sm araliklarda, 1 sm bosluk birakilarak,
“Times New Roman” yazi karakterinde olmalidir.

7. “Din Arastirmalar1” Dergisi Azerbaycan, Tiirk, Rus, Ingiliz ve Arap
dillerinde bilimsel yayin yapmaktadir.

8. Makale akademik karyeri olan bir akademisyenin makaleye iliskin
raporu ile birlikte yazar (yalniz yerli akademisyenler) tarafindan editorliiye
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(Azerbaycan Ilahiyat Enstitiisii, AZ1141, Ahmed Cemil, 41A, Azerbaycan,
Bakii) ulastirilmasi gerekir.

9. Ayrica makale derginin e-posta adresine (journal@ait.edu.az.) gonde-
rilmesi icab eder.

10. Makalede konuya dair temel kaynaklara referansta bulunmak esastir.
Makalede referansta bulunulan kaynaklar metin i¢inde parantez agilarak 6nce
miiellifin soyadi, sonra basim tarihi ve sayfa numarasi belirtilmelidir. Orne-
gin: (Blinyadov 2007, s. 17-21).

Sayet, bir miiellifin ayn1 tarihte basilmis iki ve daha ziyade eseri varsa, bu
durumda kaynaklar basim tarihinden sonra ikinci bir parantez i¢inde 1, 2 ve
ya 3 diye belirtilmelidir. Ornegin: (Biinyadov 2007 (1), 31-36) veya
(Blinyadov 2007 (2), 42-55).

11. Makalenin sonuna kaynakca eklenmelidir. Kaynakc¢a uluslararasi
Olgiitler esas alinarak ve AAK-1n kurallar1 ve sartlar1 geregince su sekilde ha-
zirlanmalidir: Miiellifin soyadi ve adi; parantez igerisinde eserin basim tarihi
ve eger bir miiellifin ayni tarihde iki ve daha fazla eseri basilmigsa, yapilan
numaralandirmalar belirtilmeli; ardindan kitap; makale; sempozyum ve
digerlerinin tam ad1 (eger varsa, ¢evirenin adi ve soyadi); bask1 yeri ve yaymn
evinin adi belirtilmelidir. Makaleler tirnak i¢cinde ve dergide yer aldigi sayfa
araliklar1 gosterilerek belirtilmelidir.

12. Makalede konuya iligkin son 5-10 yilin ilmi ¢alismalarina (makale,
kitab ve sempozyum bildirileri) ve temel kaynaklara referansta bulunulmali-
dir.

13. Makale metninin toplam sayfa miktar1 6-15 sayfa civarinda olmasi
gerekmektedir.

14. Makale, ilmi arastirmalarin yazim ilkeleri ve uluslararasi standartlar
uyarinca 0zet, anahtar kelimeler, bir giris, bir veya iki alt baslik, sonug ve
kaynak¢a kismindan olugmalidir.

15. Yazar makalenin niteligi, bulgu ve onerilerin 6zgiinliigli, aragtirmanin
onemini gosteren sonuglar, kuram ve uygulamaya yonelik Oneriler agisindan
elde edilen verilerin orijinalligini taahhiit etmeli ve bulgularin diger arastirma-
larin bulgular ile uyumu veya farkliligini acik bir sekilde ortaya koymali ve
temellendirmelidir.

16. Her bir makalede UOT indeksler veya PACS tipli kodlar gosterilmesi
gerekir.

"Din Arastirmalart” dergisi, 2020 yilindan itibaren, Azerbaycan Prezidenti
yaninda Ali Attestasiya Komissiyas: tarafindan felsefe ve psikoloji ile ilgili
bilimsel makalelerin yayinlanmasi igin onerilen siireli yayinlar listesinde yer
almaktadrr.











